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L 
ike the preceding parashah, Tzav, parashat Shemini covers two main subjects that 
appear to be unrelated. The first half of the parashah is historical: the account of 
the eighth and final day of the inauguration rites of the Tabernacle, which was 

the culmination of the seven preceding days described in the second half of parashat Tzav. 
The second half of the parashah is legal: which animals are permitted or forbidden for con-
sumption—the basis of the laws of kashrut—and the laws of ritual impurity and defile-
ment imparted by contact with forbidden animals.

Why are these two seemingly unrelated subjects treated in the same parashah? And 
why is the description of the eighth day of the inauguration rites separated—artificially, it 
would seem—from that of the preceding seven days?

The answer to these questions is alluded to in the name of this parashah, Shemini, which 
means “eighth,” referring, as we said, to the day following the seven days of the inaugura-
tion of the Tabernacle. The purpose of the Tabernacle was to draw the awareness of God 
into the lives of humanity in general and into the lives of the Jewish people in particular, 
but this goal was not achieved until the eighth day of the inauguration rituals. During the 
first seven days, Moses erected and dismantled the Tabernacle each day, as God instructed 
him to. Each day he offered all the sacrifices himself; Aaron and his sons were essentially 
passive during these rites, as Moses dressed them and anointed them. Yet during these first 
seven days of the Tabernacle’s operation, the Divine Presence did not descend and reveal 
itself: no fire descended from heaven to consume the sacrifices. During the first seven days, 
there was no open violation of the laws of nature, no miracle. Only on the eighth day did 
the Tabernacle start “working”: Moses did not dismantle it, Aaron began officiating as high 
priest and his sons as regular priests, and, most importantly, in the presence of the entire 
nation, Divine fire miraculously descended on the altar for the first time to consume the 
sacrifices.

The fact that the revelation of God occurred only on the eighth day reflects the notion 
that the number seven signifies the natural order, whereas the number eight signifies the 
miraculous transcendence of natural order.1 For example, the world, which was designed 
to function according to the laws of nature, was created in seven days. The seven days of 
the week, the seven-day span of the holidays, the seven years of the sabbatical cycle, the 

1.  See commentaries of Kli Yakar and Rabbeinu Bachye on the beginning of this parashah.
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seven sabbatical cycles in each Jubilee-period, all reflect the natural order of creation into 
which we are bidden to infuse Divine consciousness.

The number eight, in contrast, is associated with the notion of surpassing the bounds 
of nature. Every male Jewish child is initiated into the covenant through circumcision on 
the eighth day following his birth, signifying the power granted to him to overcome his 
body’s natural drives. The day following the seven days of Sukot—the holiday of Shemini 
Atzeret—takes the theme and lessons of Sukot, which celebrates the brotherhood of all hu-
manity, and focuses them on the Jewish people, as the chosen nation that transcends the 
natural goals of human civilization by disseminating Divine consciousness. The holiday 
of Chanukah—the commemoration of the miraculous victory of light over darkness—is 
celebrated for eight days.

Nevertheless, although there is a quantum difference between seven and eight, the fact 
that the eighth is called “the eighth” demonstrates that it is somehow a continuation of 
the preceding seven, that without the seven unmiraculous days of inauguration there can-
not be a miraculous eighth day. This is because God made His miraculous intervention 
dependent upon us doing all that we can within the natural order to prepare it for such a 
revelation. True, God’s gesture of opening the gates to the unattainable is still considered 
an unearned Divine gift rather than a reciprocal response to our efforts, since our efforts 
can in no way compare to God’s supra-natural response. Nevertheless, without our prior, 
preparatory efforts, no supra-natural revelation can take place.

�

The ultimate transcendence of the natural order will occur in the messianic future. Thus, 
we are taught that in the messianic era, the Temple’s seven-stringed harp will be replaced 
by a harp of eight strings,2 indicating that the miraculous revelations of the future will be 
the result of our preparations now, during the era of natural order.

Nonetheless, the Divine vision that we will experience in the messianic era will surpass 
any that has ever occurred, even the prophetic revelations that the Jews experienced dur-
ing the greatest spiritual moments of Jewish history: the splitting of the Red Sea, the Giving 
of the Torah, and, yes, the revelation of Divinity in the Tabernacle—which first took place 
in the events described in this parashah—and in the first two Temples. For in all these cas-
es, the Divine revelation was indeed “miraculous”: it imposed itself from without on the 
natural order of reality. It was not, at these spiritual pinnacles, “natural” for the physical 
human eye to perceive Divinity; the eyes of the Jews who beheld these revelations were no 
different than our eyes, which see only physicality and are blind to the spiritual spectrum. 
The fact that they did see what they saw was therefore miraculous, overriding the natural 
order.

In the messianic future, however, the nature of reality will change, and with it, the 
nature of the physical eye: its “range of vision” will expand, enabling it to see Godliness 
“naturally.” The truth of God’s existence and His continual creation of reality will become 
obvious. Human consciousness will be the inverse of what it is today: today, materiality is 
obvious and Divinity—when we perceive it—seems anomalous; in the future, Divinity will 
be obvious and materiality (a realm of creation aware of itself and not of God) will seem 
anomalous.

Thus, the messianic era is the true blending of the seven and the eighth: nature (seven) 

2.  Arachin 13b.
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will take on the properties of the supra-natural (eight); what was formally supra-natural 
will become natural.

�

This explains why the account of the eighth day of the installation rites is juxtaposed 
not with the account of the seven days that preceded it but with the laws of permitted and 
forbidden animals and the defilement that the latter impart.

It is stated in the Midrash3 that one of the reasons God permitted us to eat certain ani-
mals and forbade us to eat others is in order to refine us. The basic refinement effected by 
observing these laws is the self-control we gain by submitting to limitations on what we 
may eat. From this perspective, there is nothing repugnant about the forbidden animals 
per se, physically or otherwise; the Jewish people are told to refrain from eating them sim-
ply because God decreed that they should not.

God’s division of the animal kingdom into the permitted and the forbidden—decreeing 
that certain animals defile us spiritually if we consume them and defile us ritually if we 
touch or carry them—automatically creates a part of creation that potentially opposes Di-
vinity. The world itself, in contrast, makes no distinction between kosher and non-kosher 
animals; all types of creatures form a necessary and integral part of the natural, ecological 
order. By determining which animals are permitted (i.e., conducive to Divine conscious-
ness) and which are forbidden (i.e., antithetical to Divine consciousness), the Torah trans-
forms the world’s naturally undifferentiated assortment of animals into a school for human 
refinement. In so doing, it makes the natural world supra-natural; the “seven-world” be-
comes an expression of the Divine eight.

In this light, we can understand why the account of the eighth day of the installation 
rites of the Tabernacle is paired with the laws of kashrut and purity rather than with the 
account of the preceding seven days. Both—the account of the events of the eighth day and 
the laws following it—are expressions of the true purpose of creation: the revelation of 
supra-natural Divine consciousness within the natural, physical world.

The account of the final, eighth day of the installation rites, when the Divine Presence 
openly descended to earth, inspires us to yearn for the ultimate revelation of God’s Pres-
ence on earth: the final Redemption. The laws of permitted and forbidden animals, which 
express the ideal of transforming reality into a vehicle for Divine consciousness, give us 
both the tools to actualize this ideal as well as a foretaste of the true transformation of “na-
ture” into Divine consciousness that will occur with the final Redemption.4

3.  Vayikra Rabbah 13:3.
4.  Likutei Sichot, vol. 17, pp. 92-99.
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FIRST READING

 RASHI 

 CHASIDIC INSIGHTS 

4. See “Inner Dimensions” on Exodus 2:10.  5. Numbers 20:29; on Deuteronomy 34:8.  6. See on Exodus 19:2.  7. See on Numbers 
8:2.  8. Avot 1:12.  9. Likutei Sichot, vol. 7, pp. 298-299.  

1 Aaron’s merit was superior to Moses’ own: The 
integration of Godliness into the physical world re-
quires two complimentary and essential dynamics: 
Firstly, Godliness must “descend” into the world, 
meaning that it must be expressed in such a way 
that it can enter into created reality, which is not 
intrinsically receptive to Godliness. Secondly, the 
world must “ascend” to the notion of Godliness, 
meaning that it must be made receptive to it. The 
first dynamic is essential because we created beings 
could never achieve transcendent levels of Divine 
consciousness on our own, due to the innate limi-
tations of our finite minds. The second dynamic is 
essential because without preparation and inspired 
readiness on our part, Divine revelation cannot be 
absorbed into our being, and therefore cannot el-
evate us in any lasting way.
The agent for the first dynamic was Moses. Being 
more of the higher, spiritual worlds than of this 
world,4 he was uniquely suited to transmitting 
God’s Torah to the people. The agent for the sec-
ond dynamic was Aaron. Aaron labored to promote 

peace between friends and spouses,5 thereby mak-
ing society more receptive to Godliness,6 and also 
worked directly to inspire the people to aspire to 
the spiritual life.7

Although both dynamics are essential, the ultimate 
purpose of infusing the world with Divinity is our 
ascent to higher levels of Divine consciousness. 
Thus, in this context, Moses’ efforts were secondary 
to Aaron’s. It was therefore Aaron’s involvement in 
the consecration rites that made it possible, so to 
speak, for God to complete the process begun by 
Moses’ preparations and reveal His presence in the 
Tabernacle.

This insight is not merely of academic or historical 
interest. We all desire to feel God’s presence in our 
lives; a necessary preparation, then, is to follow the 
sages’ direction8 to “be of the students of Aaron: 
love peace and pursue peace; love your fellow crea-
tures and bring them close to the Torah.” Doing so 
is not only good for others; it causes God’s presence 
to be felt in our lives.9

1. פרק ז. 

קְרָא  תְמִינָאָה  יוֹמָא  בְּ 9:1 וַהֲוָה 
וּלְסָבֵי  וְלִבְנוֹהִי  לְאַהֲרֹן  ה  מֹשֶׁ
לָךְ  סַב  לְאַהֲרֹן  2 וַאֲמַר  רָאֵל:  יִשְׂ
וּדְכַר  אתָא  לְחַטָּ תּוֹרֵי  ר  בַּ עֵגֶל 
יְיָ:  קֳדָם  וְקָרֵיב  לְמִין  שַׁ לַעֲלָתָא 
לְמֵימָר  ל  מַלֵּ תְּ רָאֵל  יִשְׂ נֵי  בְּ 3 וְעִם 
אתָא וְעֵגֶל  ין לְחַטָּ ר עִזִּ סָבוּ צְפִיר בַּ
לַעֲלָתָא:  לְמִין  שַׁ נָא  שְׁ נֵי  בְּ ר  וְאִמַּ
יָּא  קֻדְשַׁ לְנִכְסַת  וּדְכַר  4 וְתוֹר 
פִילָא  דְּ וּמִנְחֲתָא  יְיָ  קֳדָם  חָא  לְדַבָּ
דַייָ  יְקָרָא  דֵין  יוֹמָא  אֲרֵי  ח  בִמְשָׁ
ד  פַקֵּ י  דִּ יָת  5 וּנְסִיבוּ  לְכוֹן:  לֵי  מִתְגְּ
וּקְרִיבוּ  זִמְנָא  ן  כַּ מַשְׁ לִקֳדָם  ה  מֹשֶׁ

א וְקָמוּ קֳדָם יְיָ:  תָּ נִשְׁ ל כְּ כָּ

לּוּאִים, הוּא רֹאשׁ חֹדֶשׁ  מִינִי לַמִּ מִינִי. שְׁ ְ יּוֹם הַשּׁ 1 וַיְהִי בַּ
עֲטָרוֹת  ר  עֶשֶׂ וְנָטַל  בַיּוֹם,  בּוֹ  ן  כָּ שְׁ הַמִּ הוּקַם  שֶׁ נִיסָן 
עַל  מִיעָם שֶׁ רָאֵל. לְהַשְׁ סֵדֶר עוֹלָם1: וּלְזִקְנֵי יִשְׂ נוּיוֹת בְּ ְ הַשּׁ
וְלאֹ  גְדוֹלָה,  ה  כְהֻנָּ בִּ שׁ  מֵּ וּמְשַׁ נִכְנָס  אַהֲרֹן  בּוּר  הַדִּ י  פִּ

ר לוֹ  כַפֵּ מְּ יֹאמְרוּ מֵאֵלָיו נִכְנָס: 2 קַח לְךָ עֵגֶל. לְהוֹדִיעַ שֶׁ
ה הָעֵגֶל  רוּךְ הוּא, עַל יְדֵי עֵגֶל זֶה, עַל מַעֲשֵׂ דוֹשׁ בָּ הַקָּ
כִינָתוֹ  רוֹת שְׁ י הַיּוֹם ה' נִרְאָה אֲלֵיכֶם. לְהַשְׁ ה: 4 כִּ עָשָׂ שֶׁ
אִין חוֹבָה לְיוֹם זֶה:  לוּ בָּ נוֹת הַלָּ ה יְדֵיכֶם, לְכָךְ קָרְבָּ מַעֲשֵׂ בְּ

וּלְזִקְנֵי֖  וּלְבָנָי֑ו  ן  הֲרֹ֖ לְאַֽ ה  מֹשֶׁ֔ קָרָ֣א  י  הַשְּׁמִינִ֔ בַּיּ֣וֹם  יְהִי֙  9:1 וַֽ

ר  בֶּן־בָּקָ֧ עֵגֶ֣ל  ךָ֠  קַח־לְ֠ ן  הֲרֹ֗ ל־אַֽ אֶֽ אמֶר  2 וַיֹּ֣ ל:  יִשְׂרָאֵֽ
ב לִפְנֵי֥ יְהָֹוֽה: 3 וְאֶל־ ם וְהַקְרֵ֖ ה תְּמִימִ֑ יִל לְעֹלָ֖ לְחַטָּ֛את וְאַ֥
גֶל  את וְעֵ֨ יר־עִזִּים֙ לְחַטָּ֔ ר קְח֤וּ שְׂעִֽ ל תְּדַבֵּ֣ר לֵאמֹ֑ בְּנֵי֥ יִשְׂרָאֵ֖
ים  לִשְׁלָמִ֗ יִל  וָאַ֜ 4 וְשׁ֨וֹר  ה:  לְעֹלָֽ ם  תְּמִימִ֖ בְּנֵֽי־שָׁנָה֛  וָכֶ֧בֶשׂ 
יְהָֹו֖ה  הַיּ֔וֹם  י  כִּ֣ מֶן  בַשָּׁ֑ בְּלוּלָ֣ה  ה  וּמִנְחָ֖ יְהָֹוה֔  לִפְנֵי֣  חַ֙  לִזְבֹּ֨
אֶל־פְּנֵי֖  ה  מֹשֶׁ֔ צִוָּה֣  אֲשֶׁ֣ר  ת  אֵ֚ 5 וַיִּקְח֗וּ  ם:  אֲלֵיכֶֽ ה  נִרְאָ֥
יְהָֹוֽה:  לִפְנֵי֥  וַיַּֽעַמְד֖וּ  ה  עֵדָ֔ כָּל־הָ֣ יִּקְרְבוּ֙  וַֽ מוֹעֵ֑ד  הֶל  אֹ֣

5 They went and took what Moses had commanded them to take to the front of 
the Tent of Meeting, and then, once again, the entire community approached the 
Tent of Meeting and stood before God.
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Leviticus 9:1-5

1. Rashi on v. 23, below.  2. Exodus 40:17-33.  3. Below, 10:12.  

Conclusion of the Installation Rites
9:1 Throughout the previous seven days, there had been no Divine manifestation 
in response to the installation rites Moses performed on Aaron and his sons. The 
people were disheartened over this, and complained to Moses that all their efforts 
in donating the materials for the Tabernacle and constructing it were apparently 
for naught, inasmuch as God was evidently still angry at them over the incident 
of the Golden Calf. Moses responded that the Divine Presence would grace their 
work only after Aaron would begin officiating as high priest, inasmuch as his merit 
was superior to Moses’ own.1 Thus, on the eighth day of the installation rites, the 
1st of Nisan, 2449, after erecting the Tabernacle and performing all the rites he was 
commanded to perform himself,2 Moses summoned Aaron, Aaron’s sons, and the 
elders of Israel, to inform them that now that he had completed the installation 
rites, God had commanded him to have Aaron enter the Tabernacle and perform 
the rest of the day’s rites, and that Aaron was not doing so on his own initiative.
2 He said to Aaron, “Take for yourself a calf in its second year as a sin-offering, 
and a ram as an ascent-offering, both of them unblemished, and bring them near 
before God. The calf will signify that God has forgiven you for your part in the 
incident of the Golden Calf.
3 You must speak to the Israelites, saying, ‘Take collectively a he-goat as a sin-
offering; a calf and a lamb, both in their first year and both unblemished, as an 
ascent-offering;
4 an ox and a ram as peace-offerings, to slaughter before God; and a grain-offer-
ing kneaded with oil and baked as unleavened loaves,3 for today God is appear-
ing to you by manifesting His presence in the Tabernacle you have built, but in 
order for this to happen, you must first perform these rites.’ ”

Owner Component Purpose Distribution of Parts

Aaron

calf sin-offering

blood applied to diagonally opposite 
corners of Altar, remainder of blood 
poured onto base of Altar; fat burned up 
on Altar; flesh burned up outside camp

ram ascent-offering
blood applied to diagonally opposite 
corners of Altar; fat and flesh burned up 
on Altar

the Israelites

he-goat sin-offering same as Aaron’s sin-offering
calf ascent-offering same as Aaron’s ascent-offering
lamb ascent-offering same as Aaron’s ascent-offering

ox peace-offering
blood applied to diagonally opposite 
corners of Altar; fat burned up on Altar; 
breast and thigh eaten by priests

ram peace-offering
blood applied to diagonally opposite 
corners of Altar; fat burned up on Altar; 
breast and thigh eaten by priests

unleavened 
loaves grain-offering “memorial portion” removed and burned 

up on Altar; remainder eaten by priests

Figure 1. The Offerings for the Eighth Day of the Installation Rites
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SECOND READING 

 RASHI 

2. פרק א. 

ת,  לָגֶשֶׁ וְיָרֵא  בּוֹשׁ  אַהֲרֹן  הָיָה  שֶׁ חַ.  זְבֵּ הַמִּ אֶל  7 קְרַב 
אֶת   : נִבְחַרְתָּ לְכָךְ  בוֹשׁ?  ה  אַתָּ לָמָה  ה:  מֹשֶׁ לוֹ  אָמַר 
הָעָם.  ן  קָרְבַּ אַיִל:  עֹלָתֶךָ.  וְאֶת  קָר:  בָּ ן  בֶּ עֵגֶל  אתְךָ.  חַטָּ
"עֵגֶל",  אֱמַר  נֶּ שֶׁ מָקוֹם  ל  כָּ וָכֶבֶשׂ.  וְעֵגֶל  ים  עִזִּ עִיר  שְׂ
ר וְאֶת  שָׂ ה לָמֵד: 11 וְאֶת הַבָּ אן אַתָּ נָה הוּא, וּמִכָּ ן שָׁ בֶּ
א זוֹ  רֶפֶת אֶלָּ את חִיצוֹנָה נִשְׂ הָעוֹר וגו'. לֹא מָצִינוּ חַטָּ

מְצִאוּ. לְשׁוֹן  בּוּר: 12 וַיַּ י הַדִּ ן עַל פִּ ל מִלּוּאִים, וְכֻלָּ וְשֶׁ
את:  ט חַטָּ פַּ מִשְׁ הוּ כְּ אֵהוּ. עָשָׂ טָה וְהַזְמָנָה: 15 וַיְחַטְּ הוֹשָׁ
הַמְפֹרָשׁ  ט.  פָּ שְׁ מִּ כַּ הָ  עֲשֶׂ 16 וַיַּ  : לּוֹ  שֶׁ עֵגֶל  כָּ רִאשׁוֹן.  כָּ
א כַפּוֹ. הִיא קְמִיצָה:  קְרָא"2: 17 וַיְמַלֵּ "וַיִּ עוֹלַת נְדָבָה בְּ בְּ
מִיד:  ה אַחַר עוֹלַת הַתָּ ה עָשָׂ ל אֵלֶּ בַד עֹלַת הַבֹּקֶר. כָּ מִלְּ

ד  פַקֵּ י  דִּ מָא  תְגָּ פִּ ין  דֵּ ה  6 וַאֲמַר מֹשֶׁ
יְקָרָא  לְכוֹן  לִי  וְיִתְגְּ דוּן  עְבְּ תַּ יְיָ 
קְרַב  לְאַהֲרֹן  ה  מֹשֶׁ 7 וַאֲמַר  דַייָ: 
וְיָת  אתָךְ  חַטָּ יָת  וַעֲבֵד  חָא  לְמַדְבְּ
א וַעֲבֵיד  ר עֲלָךְ וְעַל עַמָּ עֲלָתָךְ וְכַפַּ
מָא  כְּ עֲלֵיהוֹן  ר  וְכַפַּ א  עַמָּ ן  קֻרְבַּ יָת 
חָא  ד יְיָ: 8 וּקְרַב אַהֲרֹן לְמַדְבְּ דִי פַקֵּ
לֵהּ:  י  דִּ אתָא  דְחַטָּ עֶגְלָא  יָת  וּנְכֵס 
לֵהּ  מָא  דְּ יָת  אַהֲרֹן  נֵי  בְּ 9 וְקָרִיבוּ 
עַל  וִיהַב  דְמָא  בִּ עֵהּ  אֶצְבְּ וּטְבַל 
אֲרִיק  מָא  דְּ וְיָת  חָא  מַדְבְּ קַרְנַת 
א  רְבָּ תַּ 10 וְיָת  חָא:  מַדְבְּ דְּ לִיסוֹדָא 
א  בְדָּ כַּ מִן  חַצְרָא  וְיָת  לְיֵתָא  כָּ וְיָת 
חָא  לְמַדְבְּ ק  אַסֵּ אתָא  חַטָּ מִן 
11 וְיָת  ה:  מֹשֶׁ יָת  יְיָ  ד  פַקֵּ דִי  מָא  כְּ
נוּרָא  בְּ אוֹקֵד  א  כָּ מַשְׁ וְיָת  רָא  שְׂ בִּ
יָת  12 וּנְכֵס  רִיתָא:  לְמַשְׁ רָא  מִבָּ
לֵהּ  אַהֲרֹן  נֵי  בְּ וְאַמְטִיאוּ  עֲלָתָא 
סְחוֹר  חָא  מַדְבְּ עַל  וְזַרְקֵהּ  מָא  דְּ יָת 
אַמְטִיאוּ  עֲלָתָא  13 וְיָת  סְחוֹר: 
ק  וְאַסֵּ א  רֵישָׁ וְיָת  לְאֶבְרָהָא  לֵהּ 
וְיָת  א  וָּ גַּ יָת  ל  14 וְחַלֵּ חָא:  מַדְבְּ עַל 
חָא:  ק עַל עֲלָתָא לְמַדְבְּ רָעַיָּא וְאַסֵּ כְּ
יָת  וּנְסֵיב  א  עַמָּ ן  קֻרְבַּ יָת  15 וְקָרֵיב 
א וְנַכְסֵהּ  י לְעַמָּ אתָא דִּ צְפִירָא דְחַטָּ
16 וְקָרֵיב  קַדְמָאָה:  כְּ דְמֵהּ  בִּ ר  וְכַפַּ
דַחֲזֵי: 17 וְקָרֵיב  יָת עֲלָתָא וְעַבְדַהּ כְּ
ק  וְאַסֵּ הּ  מִנַּ יְדֵהּ  וּמְלָא  מִנְחֲתָא  יָת 
צַפְרָא:  מֵעֲלַת  ר  בַּ חָא  מַדְבְּ עַל 
כְרָא  דִּ וְיָת  תּוֹרָא  יָת  18 וּנְכֵס 
וְאַמְטִיאוּ  א  לְעַמָּ י  דִּ יָּא  קֻדְשַׁ נִכְסַת 
עַל  וְזַרְקֵהּ  לֵהּ  מָא  דְּ יָת  אַהֲרֹן  נֵי  בְּ

חָא סְחוֹר סְחוֹר:  מַדְבְּ

א  וְיֵרָ֥ עֲשׂ֑וּ  תַּֽ יְהָֹו֖ה  אֲשֶׁר־צִוָּה֥  הַדָּבָ֛ר  זֶה֧  ה  מֹשֶׁ֔ אמֶר  6 וַיֹּ֣
ן קְרַ֤ב אֶל־ הֲרֹ֗ ל־אַֽ ה אֶֽ אמֶר מֹשֶׁ֜ ם כְּב֥וֹד יְהָֹוֽה: 7 וַיֹּ֨ אֲלֵיכֶ֖
עַדְךָ֖  בַּֽ וְכַפֵּ֥ר  ךָ  לָתֶ֔ וְאֶת־עֹ֣ אתְךָ֙  אֶת־חַטָּֽ ה  וַֽעֲשֵׂ֞ חַ֙  הַמִּזְבֵּ֨
ר  אֲשֶׁ֖ כַּֽ ם  עֲדָ֔ בַּֽ וְכַפֵּ֣ר  הָעָם֙  אֶת־קָרְבַּ֤ן  ה  וַֽעֲשֵׂ֞ הָעָ֑ם  וּבְעַ֣ד 
אֶת־עֵגֶ֥ל  וַיִּשְׁחַ֛ט  אֶל־הַמִּזְבֵּ֑חַ  ן  הֲרֹ֖ אַֽ 8 וַיִּקְרַ֥ב  יְהָֹוֽה:  צִוָּה֥ 
אֵלָיו֒  אֶת־הַדָּם֮  ן  הֲרֹ֣ אַֽ י  בְּנֵ֨ בוּ  יַּקְרִ֠ 9 וַ֠ אֲשֶׁר־לֽוֹ:  את  חַטָּ֖ הַֽ
ם  וְאֶת־הַדָּ֣ הַמִּזְבֵּ֑חַ  עַל־קַרְנ֣וֹת  ן  וַיִּתֵּ֖ ם  בַּדָּ֔ אֶצְבָּעוֹ֙  ל  וַיִּטְבֹּ֤
ת  וְאֶת־הַכְּלָיֹ֜ לֶב  10 וְאֶת־הַחֵ֨ חַ:  הַמִּזְבֵּֽ אֶל־יְס֖וֹד  ק  יָצַ֔
הַמִּזְבֵּ֑חָה  יר  הִקְטִ֖ את  חַטָּ֔ מִן־הַ֣ מִן־הַכָּבֵד֙  רֶת  וְאֶת־הַיֹּתֶ֤
ר וְאֶת־הָע֑וֹר  ה: 11 וְאֶת־הַבָּשָׂ֖ אֲשֶׁ֛ר צִוָּה֥ יְהָֹו֖ה אֶת־מֹשֶֽׁ כַּֽ
אוּ  יַּמְצִ֠ עֹלָ֑ה וַ֠ ט אֶת־הָֽ חֲנֶֽה: 12 וַיִּשְׁחַ֖ מַּֽ שׁ מִח֖וּץ לַֽ ף בָּאֵ֔ שָׂרַ֣
יב:  סָבִֽ חַ  עַל־הַמִּזְבֵּ֖ הוּ  וַיִּזְרְקֵ֥ ם  אֶת־הַדָּ֔ אֵלָיו֙  ן  הֲרֹ֤ אַֽ י  בְּנֵ֨
אשׁ  וְאֶת־הָרֹ֑ יהָ  לִנְתָחֶ֖ אֵלָ֛יו  יאוּ  הִמְצִ֧ ה  עֹלָ֗ 13 וְאֶת־הָֽ

וְאֶת־הַכְּרָעָ֑יִם  רֶב  אֶת־הַקֶּ֖ ץ  14 וַיִּרְחַ֥ חַ:  עַל־הַמִּזְבֵּֽ ר  וַיַּקְטֵ֖
הָעָ֑ם  קָרְבַּ֣ן  ת  אֵ֖ ב  15 וַיַּקְרֵ֕ חָה:  הַמִּזְבֵּֽ ה  עֹלָ֖ עַל־הָֽ וַיַּקְטֵ֥ר 
הוּ  יְחַטְּאֵ֖ ם וַיִּשְׁחָטֵ֥הוּ וַֽ חַטָּאת֙ אֲשֶׁ֣ר לָעָ֔ יר הַֽ ח אֶת־שְׂעִ֤ וַיִּקַּ֞

ט: הָ כַּמִּשְׁפָּֽ יַּֽעֲשֶׂ֖ עֹלָ֑ה וַֽ ב אֶת־הָֽ רִאשֽׁוֹן: 16 וַיַּקְרֵ֖ כָּֽ
ר עַל־ נָּה וַיַּקְטֵ֖ שני 17 וַיַּקְרֵב֮ אֶת־הַמִּנְחָה֒ וַיְמַלֵּא֤ כַפּוֹ֙ מִמֶּ֔
קֶר: 18 וַיִּשְׁחַ֤ט אֶת־הַשּׁוֹר֙ וְאֶת־ ד עֹלַ֥ת הַבֹּֽ הַמִּזְבֵּ֑חַ מִלְּבַ֖
ן אֶת־ הֲרֹ֤ י אַֽ אוּ בְּנֵ֨ יַּמְצִ֠ וַ֠ ים אֲשֶׁ֣ר לָעָ֑ם  יִל זֶבַ֥ח הַשְּׁלָמִ֖ הָאַ֔

יב:  חַ סָבִֽ הוּ עַל־הַמִּזְבֵּ֖ יו וַיִּזְרְקֵ֥ הַדָּם֙ אֵלָ֔
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10. Above, 1:5; Likutei Sichot, vol. 32, pp. 54-57.  11. Exodus 29:13.  12. Likutei Sichot, vol. 32, pp. 54-57.  13. Above, 1:5.  14. Likutei 
Sichot, vol. 32, p. 57.  15. Above, 1:2-17.  16. Exodus 29:38-42; above, 6:5.  17. Exodus 40:19; Rashi on Exodus 40:29.  18. Likutei Sichot, 
vol. 32, pp. 54-57.  

6 Moses said, “This—the following procedure—is what God has commanded 
you to do in order that the glory of God appear to you.”
7 Aaron, still cognizant of his role in the incident of the Golden Calf, was embar-
rassed and afraid to approach the Altar, so Moses said to Aaron, “Why are you 
embarrassed? You were chosen for this role! Approach the Altar and offer up the 
young calf as your sin-offering and the ram as your ascent-offering, atoning for 
yourself and for the people, and offer up the he-goat, the calf, and the lamb as the 
people’s sacrifice, atoning for them, as God has commanded.
8 So Aaron approached the Altar and slaughtered his sin-offering calf.
9 Aaron’s sons received the blood10 in a vessel and brought the blood to him. He 
dipped his finger into the blood, placing some on the protrusions of the Altar 
and pouring the rest of the blood onto the base of the Altar.
10 He burned up the fat, the kidneys, and the diaphragm, along with part of the 
liver from the sin-offering on the Altar, as God had commanded Moses.11

11 As commanded, he burned the flesh and the hide in fire, outside the camp. 
This was an exception to the rule that only sin-offerings whose blood is applied to 
the Inner Altar must be burned up.
12 He slaughtered the ascent-offering. Aaron’s sons received its blood in a vessel 
and presented the blood to him in the vessel, ready for application on the Altar,12 
and he took it from them and dashed it upon the northwest and southeast corners 
of the Altar, such that the blood could be considered to be encircling the Altar.13

13 They also presented the ascent-offering to him cut into its prescribed pieces, 
ready for burning up,14 along with the head. He burned them up on the Altar.
14 He washed the innards and the legs, and burned them up on the Altar, on top 
of the burning fat parts of the ascent-offering.
15 He then brought forward the animals for the people’s sacrifice. He took the 
people’s sin-offering goat, slaughtered it, and performed all the procedures of 
a sin-offering on it, just like the first sacrifice he had offered up, his own sin-
offering.
16 He brought forward the calf and the lamb for the ascent-offering and offered it 
up according to the regulation of a voluntary ascent-offering,15 for the procedures 
followed for voluntary and obligatory ascent-offerings are identical.
Second Reading 17 He brought forward the grain-offering, filled his palm with 
a fistful of it, and burned it up on the Altar. As commanded,16 he performed all 
these rites after the morning ascent-offering, which Moses had already offered 
up.17 
18 He slaughtered the ox and the ram as the people’s peace-offering. Aaron’s 
sons received their blood in vessels and presented the blood to him in these ves-
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 RASHI 
ימוּ אֶת  שִׂ רֶב: 20 וַיָּ ה אֶת הַקֶּ ה. חֵלֶב הַמְכַסֶּ 19 וְהַמְכַסֶּ
נִיף  הֵן הַמֵּ נוּפָה נְתָנָן כֹּ הַחֲלָבִים עַל הֶחָזוֹת. לְאַחַר הַתְּ
ה:  לְמַטָּ הָעֶלְיוֹנִים  נִמְצְאוּ  לְהַקְטִירָם,  אַחֵר  לְכֹהֵן 
רֶד.  וַיֵּ א:  יִשָּׂ יָאֵר,  יְבָרֶכְךָ,  הֲנִים:  כֹּ ת  רְכַּ בִּ 22 וַיְבָרֲכֵם. 
ה נִכְנְסוּ?  ה וְאַהֲרֹן וגו'. לָמָּ בֹא מֹשֶׁ חַ: 23 וַיָּ זְבֵּ מֵעַל הַמִּ
רַיְתָא הַנּוֹסֶפֶת עַל תּוֹרַת  בְּ ת מִלּוּאִים בַּ פָרָשַׁ מָצָאתִי בְּ
דוֹ עַל  ה עִם אַהֲרֹן? לְלַמְּ ה נִכְנַס מֹשֶׁ נוּ: לָמָּ לָּ הֲנִים שֶׁ כֹּ
א לְדָבָר אַחֵר? הֲרֵינִי  טֹרֶת. אוֹ לֹא נִכְנַס אֶלָּ ה הַקְּ מַעֲשֵׂ
רִידָה מֵעֵין  רָכָה — מַה יְּ דָן: יְרִידָה וּבִיאָה טְעוּנוֹת בְּ
ה  לָמָּ  , לָמַדְתָּ הָא  עֲבוֹדָה.  מֵעֵין  יאָה  בִּ אַף  עֲבוֹדָה, 
טֹרֶת.  ה הַקְּ דוֹ עַל מַעֲשֵׂ ה עִם אַהֲרֹן — לְלַמְּ נִכְנַס מֹשֶׁ
נוֹת  רְבָּ הַקָּ ל  כָּ רְבוּ  קָּ שֶׁ אַהֲרֹן  רָאָה  שֶׁ יוָן  כֵּ אַחֵר:  בָר  דָּ
רָאֵל, הָיָה  כִינָה לְיִשְׂ ים וְלֹא יָרְדָה שְׁ עֲשִׂ ל הַמַּ וְנַעֲשׂוּ כָּ
רוּךְ הוּא  דוֹשׁ בָּ עַס הַקָּ כָּ מִצְטַעֵר וְאוֹמֵר: יוֹדֵעַ אֲנִי שֶׁ

לוֹ  אָמַר  רָאֵל.  לְיִשְׂ כִינָה  שְׁ יָרְדָה  לֹא  בִילִי  וּבִשְׁ עָלַי, 
י.  תִּ שְׁ יַּ י וְנִתְבַּ כְנַסְתִּ נִּ י, שֶׁ יתָ לִּ ךְ עָשִׂ ה אָחִי, כָּ ה: מֹשֶׁ לְמֹשֶׁ
כִינָה  שְׁ וְיָרְדָה  רַחֲמִים,  וּבִקְשׁוּ  עִמּוֹ  ה  מֹשֶׁ נִכְנַס  ד  מִיָּ
רָאֵל: וַיֵּצְאוּ וַיְבָרֲכוּ אֶת הָעָם. אָמְרוּ: וִיהִי נֹעַם ה'  לְיִשְׂ
ה  מַעֲשֵׂ בְּ כִינָה  שְׁ רֶה  שְׁ תִּ שֶׁ רָצוֹן  יְהִי  עָלֵינוּ,  אֱלֹהֵינוּ 
הֶעֱמִידוֹ  שֶׁ לּוּאִים  הַמִּ יְמֵי  בְעַת  שִׁ ל  כָּ שֶׁ לְפִי  יְדֵיכֶם. 
רְתָה בּוֹ  כָל יוֹם, לֹא שָׁ שׁ בּוֹ וּפֵרְקוֹ בְּ מֵּ ן וְשִׁ כָּ שְׁ ה לַמִּ מֹשֶׁ
ה  ה: מֹשֶׁ רָאֵל נִכְלָמִים וְאוֹמְרִים לְמֹשֶׁ כִינָה, וְהָיוּ יִשְׂ שְׁ
ינֵינוּ  בֵּ כִינָה  שְׁ רֶה  שְׁ תִּ שֶׁ רַחְנוּ,  טָּ שֶׁ הַטֹּרַח  ל  כָּ נוּ,  רַבֵּ
"זֶה  לָהֶם:  אָמַר  לְכָךְ  הָעֵגֶל!  עֲוֹן  לָנוּ  ר  פֵּ תְכַּ נִּ שֶׁ וְנֵדַע 
בוֹד ה'",  כְּ אֲלֵיכֶם  וְיֵרָא  עֲשׂוּ,  תַּ ה ה'  צִוָּ ר  אֲשֶׁ בָר  הַדָּ
נוֹתָיו  קָרְבְּ יְדֵי  עַל  שֶׁ י,  נִּ מִמֶּ וְחָשׁוּב  דַאי  כְּ אָחִי  אַהֲרֹן 
חַר  קוֹם בָּ הַמָּ כֶם, וְתֵדְעוּ שֶׁ כִינָה בָּ רֶה שְׁ שְׁ וַעֲבוֹדָתוֹ תִּ

תַרְגּוּמוֹ:  רֹנּוּ. כְּ בּוֹ: 24 וַיָּ

כְרָא  יָּא מִן תּוֹרָא וּמִן דִּ רְבַּ 19 וְיָת תַּ
וַחֲצַר  וְכָלְיֵתָא  א  גַוָּ וְחָפֵי  אַלְיְתָא 
עַל  יָּא  רְבַּ תַּ יָת  יאוּ  וִּ 20 וְשַׁ א:  בְדָּ כַּ
חָא:  לְמַדְבְּ יָּא  רְבַּ תַּ ק  וְאַסֵּ חֲדָוָתָא 
ינָא  דְיַמִּ שׁוֹקָא  וְיָת  חֲדָוָתָא  21 וְיָת 
מָא  כְּ יְיָ  קֳדָם  אֲרָמָא  אַהֲרֹן  אֲרֵים 
אַהֲרֹן  22 וַאֲרֵים  ה:  מֹשֶׁ ד  פַקֵּ דִי 
וּנְחַת  וּבָרֵכִנּוּן  א  עַמָּ עַל  יְדוֹהִי  יָת 
וְנִכְסַת  וַעֲלָתָא  אתָא  חַטָּ ד  מֶעְבַּ מִלְּ
וְאַהֲרֹן  ה  מֹשֶׁ 23 וְעָל  יָּא:  קֻדְשַׁ
יָת  וּבָרִיכוּ  וּנְפָקוּ  זִמְנָא  ן  כַּ לְמַשְׁ
א:  לֵי יְקָרָא דַייָ לְכָל עַמָּ א וְאִתְגְּ עַמָּ
א מִן קֳדָם יְיָ וַאֲכֶלֶת  ָ 24 וּנְפָקַת אֶשּׁ
יָּא  רְבַּ תַּ חָא יָת עֲלָתָא וְיָת  עַל מַדְבְּ
עַל  וּנְפָלוּ  חוּ  בָּ וְשַׁ א  עַמָּ כָל  וַחֲזָא 
יהוֹן: 10:1 וּנְסִיבוּ בְנֵי אַהֲרֹן נָדָב  אַפֵּ
יתֵהּ וִיהָבוּ בְהוֹן  בַר מַחְתִּ וַאֲבִיהוּא גְּ
סְמִין  בֻּ קְטֹרֶת  עֲלַהּ  יאוּ  וִּ וְשַׁ א  ָ אֶשּׁ
י  דִּ נֻכְרֵיתָא  א  ָ אֶשּׁ יְיָ  קֳדָם  וְקָרִיבוּ 

ד יַתְהוֹן:  לָא פַקֵּ

מְכַסֶּה֙  וְהַֽ אַלְיָה֤  יִל הָֽ ן־הָאַ֔ ים מִן־הַשּׁ֑וֹר וּמִ֨ חֲלָבִ֖ 19 וְאֶת־הַֽ

עַל־ ים  חֲלָבִ֖ אֶת־הַֽ ימוּ  20 וַיָּשִׂ֥ ד:  הַכָּבֵֽ רֶת  וְיֹתֶ֖ ת  וְהַכְּלָיֹ֔
וְאֵת֙  חָז֗וֹת  הֶֽ ת  21 וְאֵ֣ חָה:  הַמִּזְבֵּֽ ים  חֲלָבִ֖ הַֽ וַיַּקְטֵ֥ר  חָז֑וֹת  הֶֽ
צִוָּה֥  ר  אֲשֶׁ֖ כַּֽ יְהָֹוה֑  לִפְנֵי֣  ה  תְּנוּפָ֖ ן  הֲרֹ֛ אַֽ הֵנִי֧ף  ין  הַיָּמִ֔ שׁ֣וֹק 
רֲכֵ֑ם  יְבָֽ וַֽ ם  אֶל־הָעָ֖ יו{  }יָדָ֛ אֶת־ידו  ן  הֲרֹ֧ אַֽ א  22 וַיִּשָּׂ֨ ה:  מֹשֶֽׁ
א מֹשֶׁ֤ה  ים: 23 וַיָּבֹ֨ ה וְהַשְּׁלָמִֽ עֹלָ֖ וְהָֽ חַטָּ֛את  ת הַֽ עֲשֹׂ֧ רֶד מֵֽ וַיֵּ֗
א  וַיֵּרָ֥ אֶת־הָעָ֑ם  רֲכ֖וּ  יְבָֽ וַֽ וַיֵּצְ֣א֔וּ  ד  מוֹעֵ֔ הֶל  אֶל־אֹ֣ הֲרֹן֙  וְאַֽ

ם: כְבֽוֹד־יְהָֹו֖ה אֶל־כָּל־הָעָֽ
חַ  עַל־הַמִּזְבֵּ֔ אכַל֙  וַתֹּ֨ יְהָֹוה֔  מִלִּפְנֵי֣  אֵשׁ֙  צֵא  24 וַתֵּ֤ שלישי 

יִּפְּל֖וּ  וַֽ נּוּ  וַיָּרֹ֔ כָּל־הָעָם֙  ֤֣רְא  וַיַּ ים  חֲלָבִ֑ וְאֶת־הַֽ ה  עֹלָ֖ אֶת־הָֽ
ישׁ  אִ֣ וַֽאֲבִיה֜וּא  ב  נָדָ֨ ן  הֲרֹ֠ בְנֵֽי־אַֽ֠ 10:1 וַיִּקְח֣וּ  ם:  עַל־פְּנֵיהֶֽ
יבוּ  וַיַּקְרִ֜ רֶת  קְטֹ֑ יהָ  עָלֶ֖ ימוּ  וַיָּשִׂ֥ שׁ  אֵ֔ בָהֵן֙  וַיִּתְּנ֤וּ  מַחְתָּת֗וֹ 

ם:  ה אֲשֶׁ֧ר לֹ֦א צִוָּ֖ה אֹתָֽ שׁ זָרָ֔ לִפְנֵי֤ יְהָֹוה֙ אֵ֣



The Death of Nadav and Avihu
10:1 It has been recounted that Aaron’s two eldest sons, Nadav and Avihu, had 
become liable to the death penalty at the Giving of the Torah.29 Now, ten months 
later, they became liable to the death penalty on two additional counts. First, they 
reasoned correctly that just as the revelation of the Divine Presence that accompa-
nies the daily morning sacrifice is followed by offering up incense,30 so should the 
revelation of the Divine Presence that had just been witnessed be followed by an 
incense offering, as well.31 Although they were right, they stated the law (and acted 



SHEMINI

62

Leviticus 9:19-10:1

19. Likutei Sichot, vol. 32, p. 57.  20. Above, 3:6, 9.  21. Likutei Sichot, vol. 22, pp. 44-45.  22. Numbers 6:22-27.  23. See Genesis 26:5, 
etc.  24. Above, vv. 1-2.  25. Likutei Sichot, vol. 22, pp. 39-44.  26. Exodus 30:34-38.  27. Psalms 90:17 (this Psalm is ascribed to Moses).  
28. Likutei Sichot, vol. 22, pp. 43-44; vol. 11, p. 172.  

be considered to be encircling the Altar,
19 and they also19 presented the fats and their associated parts from the ox and 
from the ram, including the tail (of the ram20), the fat covering the innards, the 
kidneys, and the diaphragm with part of the liver.
20 After waving the fats, breasts, and legs—for which purpose the breasts and legs 
were on top of the fats—they flipped these parts of the animal into the hand of 
another priest, and thereby they placed the fats on top of the breasts, and Aaron 
burned up the fats on the Altar.
21 Before this, Aaron had already waved the breasts and the right thigh as a 
wave-offering before God, as Moses had commanded.
22 Having concluded the special rites for this day, Aaron, still standing atop the 
Altar,21 lifted up his hands toward the people and blessed them, applying the text 
of the priestly blessing (which, although it would only be given a month later,22 
was already known23) to the day’s unique circumstances: He said, “We know that 
God’s presence can only dwell in this Tabernacle if He has forgiven us for the inci-
dent of the Golden Calf.24 Since I played a pivotal role in this incident, His forgive-
ness for all of us is contingent upon His forgiving me. Therefore, in order to initiate 
the Tabernacle and its rites, it is not enough that I bless you—since until we know 
that He has forgiven me, I cannot elicit the erasure of this collective sin. Therefore, 
I must appeal to God Himself to bless you and watch over you. May God shine His 
face to you and grace you with His presence, as a result of His being partial toward 
you, forgiving you the sin of the Golden Calf, and thereby granting you peace.”25

He then descended the Altar, after having offered up the sin-offering, the ascent-
offering, and the peace-offering. But still no fire had descended from heaven to 
devour the sacrifices. Aaron felt that this was his fault, because God had not fully 
forgiven him for the role he played in the incident of the Golden Calf. He com-
plained to Moses, “I did all this only because you told me to; did you intend to 
embarrass me like this?”
23 So Moses and Aaron went into the Tent of Meeting, firstly so Moses could 
instruct Aaron how to perform the rite of the incense,26 but also to pray that God 
manifest His presence by sending fire down from heaven to devour the sacrifices, 
thereby showing that He accepted them. Then they came out and blessed the 
people, first referring to their own performance of the installation rites during the 
past week, saying “May the pleasantness of the Lord, our God—His presence—
rest upon us in all that we have done.”27 Then, addressing the people directly, they 
concluded, “And through Aaron’s performance of these rites, may the Divine Pres-
ence rest upon your handiwork, the Tabernacle.”28

After they finished praying and blessing the people, the glory of God finally ap-
peared to all the people, as follows:
Third Reading 24 Fire went forth from heaven, descending from before God, and 
consumed the ascent-offering and the fats upon the Altar. All the people saw 
this, sang praises, and fell upon their faces, prostrating themselves before God.
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נֵי אַהֲרֹן  י אֱלִיעֶזֶר אוֹמֵר: לֹא מֵתוּ בְּ צֵא אֵשׁ. רַבִּ 2 וַתֵּ
י  רַבִּ ן.  רַבָּ ה  מֹשֶׁ פְנֵי  בִּ הֲלָכָה  הוֹרוּ  שֶׁ יְדֵי  עַל  א  אֶלָּ
דַע,  תֵּ שׁ.  קְדָּ לַמִּ נִכְנְסוּ  יַיִן  תוּיֵי  שְׁ אוֹמֵר:  מָעֵאל  יִשְׁ

תוּיֵי יַיִן  נְסוּ שְׁ לֹּא יִכָּ אַחַר מִיתָתָן הִזְהִיר הַנּוֹתָרִים שֶׁ שֶׁ
דְאִיתָא  יִת וְכוּ', כִּ ן בַּ הָיָה לוֹ בֶּ ל לְמֶלֶךְ שֶׁ שׁ. מָשָׁ קְדָּ לַמִּ

ה"3:  קְרָא רַבָּ "וַיִּ בְּ

 CHASIDIC INSIGHTS 

39. See Genesis 25:1 and Rashi ad loc.; Ezekiel 46:22 and commentary of R. David Kimchi ad loc.  40. Or HaChaim on 16:1, below.  
41. Likutei Sichot, vol. 31, pp. 178-180; Likutei Sichot, vol. 32, pp. 100-103.  42. Ezekiel 1:14. 

וַאֲכֶלֶת  יְיָ  קֳדָם  מִן  א  ָ אֶשּׁ 2 וּנְפָקַת 
יַתְהוֹן וּמִיתוּ קֳדָם יְיָ: 

are required to—or when we are not required to—
evinces our identification with His will, the substitu-
tion of His agenda for ours. The first is a greater sac-
rifice; the second a greater achievement of Divine 
consciousness.)
It was to this level of Divine consciousness that Na-
dav and Avihu ascended on the eighth day of the 
installation rites. Thus, their incense offering was 
one “that He had not commanded,” for they intu-
ited its necessity even before God disclosed it.
Moreover, their incense offering was an expression 
of their conscious unification with God. Incense is 
offered up on the Inner Altar, which parallels the 
inner dimension of the heart—i.e., our Divine soul, 
which is constantly bound to its Divine source—
and serves to reveal and intensify this bond. In 
contrast, the sacrifices offered up on the Outer Al-
tar are designed to elevate the outer dimension of 
the heart—our human/animal soul—to Divinity. 
Thus, the Hebrew word for “sacrifice” (קרבן) means 
“to come close,” implying that the offerer is not 
yet close, and that through the sacrifice he comes 
close but does not necessarily become one with 
God. In contrast, the Hebrew word for “incense” 
 means “bound,”39 implying that through the (קטרת)
incense, the offerer binds himself with his Divine 
source, becoming one with it.
Aaron’s son’s incense offering therefore completed 
the rites performed by Moses and Aaron and sancti-
fied the Tabernacle. Although the Divine Presence 
had already descended upon the Tabernacle, it did 
not permeate it; the Tabernacle and the Divine Pres-
ence remained separate entities. This dichotomy 
mirrored the Divine consciousness that Aaron had 
evinced in performing his rites: he had done all that 
he was commanded, but had stopped short of as-
cending to the level where commandments become 
superfluous.
Therefore, the Tabernacle’s sanctification, the 
achievement of oneness with God, required an 
“alien fire,” one that was different than any rite that 
had yet been performed, by virtue of having origi-

nated in consummate Divine consciousness. Nadav 
and Avihu’s incense satisfied this requirement, and 
therefore elicited a fire from God that surpassed 
the fire that descended through Aaron’s sacrificial 
service, permeating the Tabernacle with holiness 
rather than just manifesting holiness in it.
Nadav and Avihu’s elevated Divine consciousness 
led them to lose all sense of their physicality, un-
til their souls left their bodies. As Rabbi Chaim ibn 
Attar explains,40 in their intense desire to cleave 
to God, they continued to rise through spiritual 
heights even as they felt their souls leaving them. 
From this perspective, their death was not a pun-
ishment; they died in the same way that Moses and 
Aaron would later die: by the Divine kiss.41

Nevertheless, their behavior was acceptable only 
as an ad hoc measure required for the purposes of 
that special day. Therefore, we are not intended to 
emulate their example; on the contrary, we are ex-
pressly forbidden to pursue such suicidal spiritual 
rapture. Although it is necessary to seek inspira-
tion and renew it constantly, the purpose of reach-
ing increasingly higher planes of Divine conscious-
ness is to bring the acquired consciousness down 
into the world, thereby making the world increas-
ingly more conscious of God and transforming it 
into His home.
This duality of seeking inspiration by transcend-
ing the limitations of the physical world and then 
applying the inspiration gained to elevating the 
physical world is but one reflection of the oscilla-
tion that characterizes all life. In the words of the 
prophet Ezekiel, “the living beings were running 
and returning,”42 which is interpreted to mean that 
“all life exhibits running and returning motion.” 
Physically, this oscillation is manifest in the inhala-
tion and exhalation of the lungs as well as in the 
systole and diastole of the heart. In spiritual terms, 
the health of the soul requires periodic oscillation 
between world-forsaking flights of inspiration and 
world-affirming dedication to our Divine mission.
Inasmuch as the purpose of creation is to make the 

לִפְנֵי֥  תוּ  וַיָּמֻ֖ ם  אוֹתָ֑ אכַל  וַתֹּ֣ יְהָֹו֖ה  מִלִּפְנֵי֥  שׁ  אֵ֛ צֵא  2 וַתֵּ֥
יְהָֹוֽה: 

דַע,  תֵּ שׁ.  קְדָּ לַמִּ נִכְנְסוּ  יַיִן  תוּיֵי  שְׁ אוֹמֵר:  מָעֵאל  יִשְׁ

3. יב, א. 
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32. See Exodus 24:1, 9.  33. Likutei Sichot, vol. 12, pp. 49-54.  34. Likutei Sichot, vol. 17, p. 100, note 11.  35. Rashi on v. 5, below.  
36. See on Genesis 9:21, 27:25, 45:23, 49:11, Exodus 25:31-32, Numbers 6:5, Deuteronomy 8:7-8.  37. Eiruvin 65a.  38. Bava Kama 38a. 

1 Liable to the death penalty: From a deeper per-
spective, Aaron’s sons did not sin, nor was their 
death a punishment. It was not only in full accor-
dance with God’s will that they offer up their in-
cense before Moses could command it, it was a vital 
conclusion to the consecration rites. 
The innate consciousness of our Divine soul is its 
awareness of being bound to God, being one with 
Him. Normally, this awareness is obfuscated by the 
self-awareness of our human/animal souls, but we 
have seen36 how drinking wine can, under the prop-
er circumstances, allow the Divine soul to overtake 
our consciousness. In the words of the Talmudic 
sages: “When wine enters, secrets emerge”37—the 
ultimate “secret” being our unity with God. Wine 
is also a metaphor for the inner dimension of the 
Torah, the study of which also aids the Divine soul 
in manifesting itself in our consciousness. 
This is why Aaron’s sons drank wine—in order to 
open their minds and reveal their Divine souls. At 
the same time they drank wine literally, they also 
drank “wine” metaphorically: by allowing their 

Divine souls to overtake their consciousness, their 
minds became simultaneously flooded with pro-
found insights into the Torah’s inner dimension, 
increasing their sense of oneness with God.
When this sense of oneness with God overtakes our 
conscious mind sufficiently, we gain an intuitive 
knowledge of God’s will. At this level of conscious-
ness, there is no need for God to articulate His com-
mandments to us explicitly, since we already know 
what He wants of us.
(There are advantages both in waiting to fulfill 
God’s will until He expresses it and in intuiting His 
will before it is expressed—or fulfilling it beyond 
how it is expressed. On the one hand, submitting 
to God’s express will evinces our devotion to it, our 
willingness to override our own agendas in favor 
of His. Thus, the sages teach us that “one who per-
forms [a Divine commandment] having been com-
manded [to do so] is greater than one who performs 
[such a deed] though not having been commanded 
[to do so].”38 On the other hand, intuiting His will 
before it is expressed and/or fulfilling it before we 

on it) before giving Moses a chance to do so. Since Nadav and Avihu’s spiritual 
stature was second only to that of Moses and Aaron,32 they should have certainly 
known not to preempt Moses in this way, and they therefore incurred the death 
penalty.
From a second perspective, Nadav and Avihu sought to enhance the ecstasy of the 
moment by drinking wine; in this inebriated state, they offered up their incense. 
Inasmuch as performing sacrificial rites while drunk had not yet been forbidden, 
they did not technically transgress any prohibition; therefore, their incense did 
elicit Divine revelation. However, due to their exalted spiritual stature, they should 
have intuited that God does not want His priests to officiate while drunk. It was 
in this sense that their incense was “an unauthorized fire that God had not com-
manded them to offer up.” They therefore thereby incurred the death penalty.33

Thus, Aaron’s sons, Nadav and Avihu, each took a pan, put coals that were on 
fire in it, placed incense upon the fire, and thus brought before God (i.e., on the 
Inner Altar34) a fire that was foreign—i.e., unauthorized—as far as they were con-
cerned, inasmuch as He had not commanded them to offer it up (or offer it up in 
this way), although He had indeed commanded Moses to offer it up.
2 This incense offering did, indeed, elicit a revelation of the Divine Presence simi-
lar to the one that had just occurred: fire went forth from before God. However, 
in this case, because Nadav and Avihu had offered the incense improperly, the fire 
issued in the form of two pairs of flames that entered their nostrils and consumed 
them—i.e., their souls, leaving their bodies and clothing intact35—and thus they 
died there, before God.
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50. Rashi on Numbers 6:5.  51. Below, 21:10.  52. Sefer HaSichot 5748, vol. 2, p. 429, note 14.  

4. שמות כט, מג. 5. תהלים סח, לו. 6. שמות ו, יח. 

ה לִבְנֵי  מָּ י שָׁ ר? "וְנֹעַדְתִּ בֵּ ר וגו'. הֵיכָן דִּ בֶּ ר דִּ 3 הוּא אֲשֶׁ
א  אֶלָּ כְבֹדִי",  "בִּ קְרֵי  תִּ אַל  כְבֹדִי"4.  בִּ שׁ  וְנִקְדַּ רָאֵל  יִשְׂ
יוֹדֵעַ  ה לְאַהֲרֹן: אַהֲרֹן אָחִי,  דַי". אָמַר לוֹ מֹשֶׁ מְכֻבָּ "בִּ
וְהָיִיתִי  מָקוֹם,  ל  שֶׁ עָיו  מְיֻדָּ בִּ יִת  הַבַּ שׁ  תְקַדֵּ יִּ שֶׁ הָיִיתִי 
דוֹלִים  הֵם גְּ ו רוֹאֶה אֲנִי שֶׁ סָבוּר: אוֹ בִי, אוֹ בְךָ. עַכְשָׁ
תִיקָתוֹ, וּמַה  כָר עַל שְׁ ל שָׂ דֹּם אַהֲרֹן. קִבֵּ ךָ: וַיִּ י וּמִמֶּ נִּ מִמֶּ
אֶמְרָה לוֹ לְבַדּוֹ  נֶּ בּוּר, שֶׁ תְיַחֵד עִמּוֹ הַדִּ נִּ ל? שֶׁ כָר קִבֵּ שָּׂ
הָעָם  כָל  נֵי  פְּ וְעַל  בְחִירַי:  בִּ קְרֹבַי.  בִּ יַיִן:  תוּיֵי  שְׁ ת  רָשַׁ פָּ
יקִים,  צַדִּ בְּ דִין  ה  עוֹשֶׂ הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ שֶׁ כְּ בֵד.  אֶכָּ
ן  כֵּ שֶׁ ל  כָּ אֵלּוּ,  בְּ ן  כֵּ אִם  ס;  וּמִתְקַלֵּ ה  וּמִתְעַלֶּ מִתְיָרֵא 
יךָ"  שֶׁ קְדָּ עִים. וְכֵן הוּא אוֹמֵר5: "נוֹרָא אֱלֹהִים מִמִּ רְשָׁ בִּ

4 דֹּד  יךָ":  שֶׁ קֻדָּ "מִמְּ א  אֶלָּ יךָ",  שֶׁ קְדָּ "מִמִּ קְרֵי  תִּ אַל   —
אֱמַר6: "וּבְנֵי קְהָת"  נֶּ יאֵל אֲחִי עַמְרָם הָיָה, שֶׁ אַהֲרֹן. עֻזִּ
אָדָם הָאוֹמֵר לַחֲבֵרוֹ: הַעֲבֵר  אוּ אֶת אֲחֵיכֶם וגו'. כְּ וגו': שְׂ
מְחָה:  ב אֶת הַשִּׂ לֹּא לְעַרְבֵּ ה, שֶׁ לָּ פְנֵי הַכַּ ת מִלִּ אֶת הַמֵּ
גְדֵיהֶם,  רְפוּ בִּ לֹּא נִשְׂ ד שֶׁ ל מֵתִים, מְלַמֵּ נֹתָם. שֶׁ כֻתֳּ 5 בְּ
ל אֵשׁ נִכְנְסוּ לְתוֹךְ  נֵי חוּטִין שֶׁ מִין שְׁ מָתָם, כְּ א נִשְׁ אֶלָּ
אן,  מִכָּ עָר.  שֵׂ לוּ  גַדְּ תְּ אַל  פְרָעוּ.  תִּ 6 אַל  חוֹטְמֵיהֶם: 
בוּ  עַרְבְּ תְּ אַל  ם  אַתֶּ אֲבָל  תִסְפֹּרֶת.  בְּ אָסוּר  אָבֵל  שֶׁ
כֵן,  עֲשׂוּ  תַּ אִם  הָא  תָמֻתוּ.  וְלֹא  מָקוֹם:  ל  שֶׁ מְחָתוֹ  שִׂ
ל  שֶׁ רָתָן  צָּ שֶׁ אן  מִכָּ רָאֵל.  יִשְׂ ית  בֵּ ל  כָּ וַאֲחֵיכֶם  מוּתוּ:  תָּ

הּ:  ל בָּ לֶת עַל הַכֹּל לְהִתְאַבֵּ לְמִידֵי חֲכָמִים מֻטֶּ תַּ

דִי  הוּא  לְאַהֲרֹן  ה  מֹשֶׁ 3 וַאֲמַר 
שׁ  אֶתְקַדַּ קָרִיבַי  בְּ לְמֵימַר  יְיָ  יל  מַלֵּ
תֵיק  וּשְׁ ר  אֶתְיַקָּ א  עַמָּ כָל  י  אַפֵּ וְעַל 
אֵל  לְמִישָׁ ה  מֹשֶׁ 4 וּקְרָא  אַהֲרֹן: 
אֲבוּהִי  אַח  יאֵל  עֻזִּ נֵי  בְּ וּלְאֶלְצָפָן 
טוּלוּ  קְרִיבוּ  לְהוֹן  וַאֲמַר  דְאַהֲרֹן 
א  קֻדְשָׁ י  אַפֵּ קֳדָם  מִן  אֲחֵיכוֹן  יָת 
5 וּקְרִיבוּ  רִיתָא:  לְמַשְׁ רָא  לְמִבָּ
רָא  לְמִבָּ כִתּוּנֵיהוֹן  בְּ וּנְטָלֻנּוּן 
ה:  מֹשֶׁ יל  מַלֵּ דִי  מָא  כְּ רִיתָא  לְמַשְׁ
וּלְאֶלְעָזָר  לְאַהֲרֹן  ה  מֹשֶׁ 6 וַאֲמַר 
לָא  יכוֹן  רֵישֵׁ נוֹהִי  בְּ וּלְאִיתָמָר 
עוּן  יכוֹן לָא תְבַזְּ רוּעַ וּלְבוּשֵׁ תְרַבּוּן פֵּ
יְהֵי  א  תָּ נִשְׁ כְּ ל  כָּ וְעַל  תְמוּתוּן  וְלָא 
רָאֵל  יִשְׂ ית  בֵּ ל  כָּ וַאֲחֵיכוֹן  רֻגְזָא 

י אוֹקֵד יְיָ:  א דִּ יִבְכּוּן יָת יְקֵדְתָּ

ר יְהָֹוה֤ | לֵאמֹר֙  ן הוּא֩ אֲשֶׁר־דִּבֶּ֨ הֲרֹ֗ ל־אַֽ ה אֶֽ אמֶר מֹשֶׁ֜ 3 וַיֹּ֨
ן:  הֲרֹֽ אַֽ ם  וַיִּדֹּ֖ אֶכָּבֵ֑ד  ם  כָל־הָעָ֖ וְעַל־פְּנֵי֥  שׁ  אֶקָּדֵ֔ בִּקְרֹבַ֣י 
ד  דֹּ֣ ל  עֻזִּיאֵ֖ בְּנֵי֥  ן  אֶלְצָפָ֔ ל  וְאֶ֣ ישָׁאֵל֙  אֶל־מִֽ ה  מֹשֶׁ֗ 4 וַיִּקְרָ֣א 
פְּנֵֽי־ ת  רְב֞וּ שְׂא֤וּ אֶת־אֲחֵיכֶם֙ מֵאֵ֣ קִ֠ ם  אמֶר אֲלֵהֶ֗ וַיֹּ֣ ן  הֲרֹ֑ אַֽ
ם  בְּכֻתֳּנֹתָ֔ וַיִּשָּׂאֻם֙  יִּקְרְב֗וּ  5 וַֽ חֲנֶֽה:  מַּֽ לַֽ אֶל־מִח֖וּץ  דֶשׁ  הַקֹּ֔
מֹשֶׁ֣ה  אמֶר  6 וַיֹּ֣ ה:  מֹשֶֽׁ דִּבֶּ֥ר  ר  אֲשֶׁ֖ כַּֽ חֲנֶה֑  מַּֽ לַֽ אֶל־מִח֖וּץ 
אַל־ אשֵׁיכֶ֥ם  רָֽ יו  בָּנָ֜ ר |  יתָמָ֨ וּלְאִֽ וּלְאֶלְעָזָר֩  ן  הֲרֹ֡ ל־אַֽ אֶֽ
ה  עֵדָ֖ תוּ וְעַ֥ל כָּל־הָֽ מוּ֙ וְלֹ֣א תָמֻ֔ עוּ | וּבִגְדֵיכֶ֤ם לֹֽא־תִפְרֹ֨ תִּפְרָ֣
ר  ה אֲשֶׁ֖ ל יִבְכּוּ֙ אֶת־הַשְּׂרֵפָ֔ ף וַֽאֲחֵיכֶם֙ כָּל־בֵּ֣ית יִשְׂרָאֵ֔ יִקְצֹ֑

ף יְהָֹוֽה:  שָׂרַ֥

6 Moses said to Aaron and to his sons Eleazar and Itamar, “Those mourning the 
death of close relatives—even priests—must let their hair grow uncut for at least 
30 days50 and rend their garments, as an expression of mourning. The high priest, 
however, must not observe these practices.51 Inasmuch as all three of you are be-
ing installed as priests and are thereby participating in the inauguration of God’s 
Tabernacle, it is not appropriate for any of you to dampen the joy of the celebration 
by observing mourning practices. For this reason, the stringencies that normally 
apply only to the high priest apply today to all three of you. Therefore, do not let 
your head’s hair grow and do not rend your garments, so that you not die—for 
doing so will be accounted a capital offense—and lest He be angry with the entire 
community. Rather, let52 your brothers, the entire house of Israel, bewail the con-
flagration that God has burned, i.e., the death of your family members, in your 
stead and on your behalf. This will also serve as a precedent, that the community 
must participate in the sorrow of its leaders when they are in mourning. 
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Leviticus 10:3-6

43. This is a paraphrase of the second half of Exodus 29:40. See Likutei Sichot, vol. 13, p. 73, note 13.  44. Exodus 32:34; Rashi on v. 10, 
below, and on Deuteronomy 9:20.  45. Rashi on 11:2, below.  46. Exodus 6:18, 22.  47. Likutei Sichot, vol. 17, pp. 100-105.  48. Below, 
21:2.  49. Above, 8:35; below, v. 7. Likutei Sichot, vol. 17, p. 103, note 25. 

3 Seeing that they died, Moses said to Aaron, comforting him, “This is evidently 
what God spoke about when He said, ‘I will be sanctified through the example 
I will make of those whom I have chosen to be nearest to Me, and in this same 
way I will be honored before all the people.’43 I assumed this meant that when 
the Tabernacle would be inaugurated, either you or I would die in punishment for 
some misdeed, in order to demonstrate how seriously the service of God must be 
taken—after all, if God punishes preeminently righteous people, He will certainly 
punish those who are less righteous. But apparently, your two eldest sons were 
more righteous than either of us, and for that reason God chose to teach the people 
this crucial lesson by making an example of them rather than of us. In fact, your 
two remaining sons are also apparently more righteous than we are, since all four 
of your sons had been sentenced to die as your punishment for your role in the in-
cident of the Golden Calf, and my prayers at that time commuted this punishment 
by half. The fact that Nadav and Avihu died this way indicates that Eleazar and 
Itamar were slated to die similarly.”44

Aaron and his sons45 were silent, accepting God’s decree and Moses’ consolation.
4 Moses summoned his cousins Mishael and Eltzafan, the sons of his and Aar-
on’s uncle Uziel,46 and said to them, “In order not to allow the sadness of this 
tragedy to mitigate our joy over the dedication of God’s Tabernacle, draw near 
and carry your dead kinsmen from before the Sanctuary to outside of the camp. 
True, it would seem that since you are Levites, you should not ritually defile your-
selves today, because doing so will prevent you from participating further in the 
celebration of the inauguration of the Tabernacle; but inasmuch as the bodies must 
be removed in order for the celebration to continue, removing them can be consid-
ered an essential part of the celebration itself, and it is therefore fitting that you be 
the ones to do this, specifically because you are Levites, the officiants of the Taber-
nacle. And yes, God Himself disrupted the celebration by punishing your relatives 
immediately rather than waiting until another day, but for our part, we must do 
our best not to allow the mood to be dampened any more than He has deemed 
necessary.47

This being the case, I would ordinarily have asked Eleazar and Itamar to tend to 
their dead brothers, since they are obligated to do so.48 But they have been specifi-
cally commanded not to leave the Tabernacle precincts today, and therefore cannot 
remove them.”49

5 So Mishael and Eltzafan approached and carried Nadav and Avihu, who were still 
dressed in their intact, priestly tunics, to outside the camp, as Moses had spoken.dressed in their 

 CHASIDIC INSIGHTS 
physical world into God’s home, we are bidden to 
undertake our “runs,” our temporary departure 
from worldly pursuits to renew our inspiration, ex-
pressly for the purpose of enhancing our “returns.” 
By so doing, we ensure that we will sense the pre-

eminence of the “return” over the “run,” and there-
by be protected from the sort of unchecked “run” 
that results in total departure from this world.
In this context, Nadav and Avihu’s “sin” consisted 
of emphasizing the “run” at the expense of the 
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59. Numbers 7:12-17.  60. Above, 7:7; below, 19:28.  61. Cf. above, v. 6.  62. Above, 9:4.  63. Above, 9:17.  64. Exodus 29:32; Rashi 
ad loc. 

 RASHI 
בֹאֲכֶם אֶל אֹהֶל מוֹעֵד.  כְרוּתוֹ: בְּ רֶךְ שִׁ כָר. יַיִן דֶּ 9 יַיִן וְשֵׁ
יִן?  מִנַּ חַ  זְבֵּ לַמִּ ם  תָּ גִשְׁ בְּ לַהֵיכָל,  בוֹאָם  בְּ א  אֶלָּ לִי  אֵין 
קִדּוּשׁ יָדַיִם  יאַת אֹהֶל מוֹעֵד", וְנֶאֱמַר בְּ אן "בִּ נֶאֱמַר כָּ
ת  ישַׁ גִּ ה  עָשָׂ ן  הַלָּ לְּ מַה  מוֹעֵד",  אֹהֶל  יאַת  "בִּ וְרַגְלַיִם 
חַ  ת מִזְבֵּ ישַׁ ה גִּ אן עָשָׂ בִיאַת אֹהֶל מוֹעֵד, אַף כָּ חַ כְּ מִזְבֵּ
ין  בֵּ ילוּ  בְדִּ תַּ שֶׁ דֵי  כְּ יל.  בִיאַת אֹהֶל מוֹעֵד: 10 וּלְהַבְדִּ כְּ
אִם עָבַד —  , שֶׁ לֶת. הָא לָמַדְתָּ ה לִמְחֻלֶּ עֲבוֹדָה קְדוֹשָׁ
כּוֹר  שִׁ אָסוּר  שֶׁ ד,  לִמֵּ 11 וּלְהוֹרֹת.  פְסוּלָה:  עֲבוֹדָתוֹ 
ה  לְמוּד לוֹמַר: "אַתָּ ב מִיתָה? תַּ הוֹרָאָה. יָכוֹל יְהֵא חַיָּ בְּ
מִיתָה וְאֵין  עֲבוֹדָתָם בְּ הֲנִים בַּ ךְ וְלֹא תָמֻתוּ", כֹּ וּבָנֶיךָ אִתָּ
יתָה,  הַמִּ מִן  12 הַנּוֹתָרִים.  מִיתָה:  בְּ הוֹרָאָתָן  בְּ חֲכָמִים 

אַף עֲלֵיהֶם נִקְנְסָה מִיתָה עַל עֲוֹן הָעֵגֶל, הוּא  ד שֶׁ מְלַמֵּ
מִידוֹ", וְאֵין  ף ה' מְאֹד לְהַשְׁ אֱמַר7: "וּבְאַהֲרֹן הִתְאַנַּ נֶּ שֶׁ
רְיוֹ  מִיד פִּ אֱמַר8: "וָאַשְׁ נֶּ נִים, שֶׁ לּוּי בָּ א כִּ מָדָה" אֶלָּ "הַשְׁ
אֱמַר9:  נֶּ שֶׁ מֶחֱצָה,  לָה  טְּ בִּ ה  מֹשֶׁ ל  שֶׁ תוֹ  וּתְפִלָּ עַל",  מִמַּ
אֶת  קְחוּ  הַהִוא":  עֵת  בָּ אַהֲרֹן  עַד  בְּ ם  גַּ ל  לֵּ "וָאֶתְפַּ
ים אֲסוּרִים  וְקָדָשִׁ ם אוֹנְנִין,  אַתֶּ שֶׁ י  פִּ עַל  אַף  נְחָה.  הַמִּ
נַחְשׁוֹן:  וּמִנְחַת  מִינִי  שְׁ מִנְחַת  זוֹ  נְחָה.  הַמִּ אֶת  לְאוֹנֵן: 
מִנְחַת  הִיא  שֶׁ לְפִי  לְמוּד לוֹמַר?  תַּ מַצּוֹת. מַה  וְאִכְלוּהָ 
הֻצְרַךְ  בָהּ לְדוֹרוֹת,  יּוֹצֵא  כַּ וְאֵין  עָה,  שָׁ וּמִנְחַת  צִבּוּר 

אָר מְנָחוֹת:  ין שְׁ הּ דִּ לְפָרֵשׁ בָּ

קוּן  תִפְּ לָא  זִמְנָא  ן  כַּ מַשְׁ רַע  7 וּמִתְּ
רְבוּתָא  ח  מְשַׁ אֲרֵי  תְמוּתוּן  לְמָא  דִּ
מָא  פִתְגָּ כְּ וַעֲבָדוּ  עֲלֵיכוֹן  דַייָ 
יל יְיָ לְאַהֲרֹן לְמֵימָר:  ה: 8 וּמַלֵּ דְמֹשֶׁ
י אַתְּ וּבְנָיךְ  תֵּ י לָא תִשְׁ 9 חֲמַר וּמְרַוֵּ
זִמְנָא  ן  כַּ לְמַשְׁ מֵעַלְכוֹן  בְּ ךְ  עִמָּ
לְדָרֵיכוֹן:  עָלַם  קְיַם  תְמוּתוּן  וְלָא 
וּבֵין  א  קֻדְשָׁ ין  בֵּ א  10 וּלְאַפְרָשָׁ
כְיָא:  דַּ וּבֵין  מְסָאֲבָא  וּבֵין  א  חֻלָּ
יָת  רָאֵל  יִשְׂ נֵי  בְּ יָת  פָא  11 וּלְאַלָּ
ידָא  בִּ לְהוֹן  יְיָ  יל  מַלֵּ י  דִּ קְיָמַיָּא  ל  כָּ
עִם  ה  מֹשֶׁ יל  12 וּמַלֵּ ה:  דְמֹשֶׁ
אִיתָמָר  וְעִם  אֶלְעָזָר  וְעִם  אַהֲרֹן 
מִנְחֲתָא  יָת  סָבוּ  אָרוּ  תְּ אִשְׁ דְּ נוֹהִי  בְּ
נַיָּא דַייָ וְאִכְלוּהָ  רְבָּ אָרַת מִקֻּ תְּ אִשְׁ דְּ
קֹדֶשׁ  אֲרֵי  חָא  מַדְבְּ סְטַר  בִּ יר  פַטִּ

ין הִיא:  קֻדְשִׁ

כִּי־שֶׁ֛מֶן  תוּ  פֶּן־תָּמֻ֔ צְאוּ֙  תֵֽ לֹ֤א  ד  מוֹעֵ֜ הֶל  אֹ֨ תַח֩  7 וּמִפֶּ֩
ה: פ יַּֽעֲשׂ֖וּ כִּדְבַ֥ר מֹשֶֽׁ מִשְׁחַ֥ת יְהָֹו֖ה עֲלֵיכֶ֑ם וַֽ

ר אַל־תֵּ֣שְׁתְּ |  וְשֵׁכָ֞ ֣֣יִן  ר: 9 יַ ן לֵאמֹֽ הֲרֹ֖ ל־אַֽ 8 וַיְדַבֵּ֣ר יְהָֹוה֔ אֶֽ
תָמֻת֑וּ  וְלֹ֣א  ד  הֶל מוֹעֵ֖ אֲכֶ֛ם אֶל־אֹ֥ בְּבֹֽ ךְ  אִתָּ֗ וּבָנֶי֣ךָ  ה |  אַתָּ֣
ל  דֶשׁ וּבֵ֣ין הַחֹ֑ יל בֵּ֥ין הַקֹּ֖ ם: 10 וּֽלֲהַבְדִּ֔ תֵיכֶֽ ם לְדֹרֹֽ ת עוֹלָ֖ חֻקַּ֥
ל  יִשְׂרָאֵ֑ אֶת־בְּנֵי֣  ת  11 וּלְהוֹרֹ֖ הַטָּהֽוֹר:  וּבֵ֥ין  א  הַטָּמֵ֖ וּבֵ֥ין 

ה: פ ם בְּיַד־מֹשֶֽׁ ר דִּבֶּ֧ר יְהָֹוה֛ אֲלֵיהֶ֖ ים אֲשֶׁ֨ חֻקִּ֔ ת כָּל־הַ֣ אֵ֚
וְאֶל־ ר  לְעָזָ֠ אֶ֠ ל  וְאֶ֣ ן  הֲרֹ֗ ל־אַֽ אֶֽ ה  מֹשֶׁ֜ ר  12 וַיְדַבֵּ֨ רביעי 

י  אִשֵּׁ֣ רֶת֙ מֵֽ ה הַנּוֹתֶ֨ ר | בָּנָיו֮ הַנּֽוֹתָרִים֒ קְח֣וּ אֶת־הַמִּנְחָ֗ יתָמָ֥ אִ֨
וא:  ים הִֽ דָשִׁ֖ דֶשׁ קָֽ י קֹ֥ צֶל הַמִּזְבֵּ֑חַ כִּ֛ יְהָֹוה֔ וְאִכְל֥וּהָ מַצּ֖וֹת אֵ֣



מִיתָה:  בְּ הוֹרָאָתָן  בְּ חֲכָמִים 

7. דברים ט, כ. 8. עמוס ב, ט. 9. דברים ט, כ. 

offerings, part of which were also to be eaten by the priests,59 so the same question 
applied to Nachshon’s grain-offering.
Moses spoke as follows to Aaron and his surviving sons, Eleazar and Itamar: 
“Even though only a high priest is permitted and required to eat his sacrifices on 
the day his close relatives die,60 all three of you—in this respect, too61—are subject 
to the stringencies of the high priest. You must therefore all eat the portions of the 
installation grain-offering62 and of the dedication grain-offering of Nachshon the 
son of Aminadav that are designated to be eaten by the priests. Thus, take the por-
tion of the grain-offerings left over after their ‘memorial portions’63 were burned 
up as God’s fire-offerings and eat them as unleavened loaves. You must eat these 
grain-offerings near the Altar, i.e., within the Tabernacle precincts, for they are 
sacrifices of superior holiness.64  
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53. Above, 8:35.  54. Below, 21:12.  55. Rashi on v. 3, above. Likutei Sichot, vol. 17, p. 111, note 20.  56. Numbers 28:11-15; below, 
10:19; Gur Aryeh and Levush HaOrah on Exodus 40:29.  57. Numbers 7:10-88.  58. Likutei Sichot, vol. 3, pp. 987-991. 

7 And, as you have been commanded,53 and similar, too, to a high priest,54 do not 
go out of the entrance of the Tent of Meeting, lest you die, because God’s anoint-
ing oil has been placed upon you.” They did according to Moses’ order.

Officiating in the Temple while Intoxicated
8 God addressed the following legal passage to Aaron directly—rather than 
through Moses—in reward for his having accepted God’s punishment of his sons 
without protest.55 God spoke to Aaron, saying,
9 “Do not drink wine in such a way that will lead to intoxication, neither you nor 
your sons with you, neither when you enter the Tent of Meeting nor when you 
approach the Outer Altar, so that you not die, for doing so is a capital offense. This 
is an eternal statute for your generations.
10 Only when you are sober is there any reason to distinguish between which ac-
tions render the sacrifices you offer up holy and which disqualify them, rendering 
them profane; and between priests who are ritually defiled and therefore unfit for 
service and those who are not ritually defiled and therefore fit for service—where-
as if you are intoxicated, whatever sacrificial rites you perform are automatically 
disqualified, even if you performed them correctly and were undefiled when you 
performed them.
11 Similarly, only a sober person is fit to instruct the Israelites regarding all the 
statutes that God has spoken to them through Moses; an intoxicated person is un-
fit to teach. Nevertheless, a sage who does render a legal decision while intoxicated 
is not subject to the death penalty, as are priests who officiate while intoxicated.”

The Aftermath of the Death of Nadav and Avihu
Fourth Reading 12 Once the bodies of Nadav and Avihu were removed from the 
Tabernacle, the installation ceremonies could resume, so Aaron offered up the ad-
ditional sacrifices for the first of the month.56 Once all the sacrifices had been of-
fered up, the question arose as to whether the portions of the sacrifices designated 
to be eaten by the priests should indeed be eaten by Aaron and his two remaining 
sons, since they were in mourning.
As will be recounted later,57 the princes of the 12 tribes donated dedication offer-
ings for the inauguration of the Altar, and God told Moses to offer up one of these 
each day during the first 12 days of the full functioning of the Tabernacle. The 
first one to be offered up, on the 1st of Nisan, was that of Nachshon the son of 
Aminadav, prince of the tribe of Judah. These dedication offerings included grain-



Aminadav, prince of the tribe of Judah. These dedication offerings included grain-
 CHASIDIC INSIGHTS 

“return,” and pursuing the “run” for its own sake, 
rather than as a prelude to the subsequent “return.”
Therefore, after this incident, God forbade drink-
ing wine to intoxication, i.e., “drinking” the inner 

dimensions of the Torah in a way that leads to the 
rapturous expiration of the soul and the abandon-
ment of our Divine mission.58
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FIFTH READING

 RASHI 

73. Above, v. 6.  74. Likutei Sichot, vol. 17, p. 106. 

10. שמות כט, כז. 11. ויקרא ז, ל. 12. זבחים קא, א. 13. פסוק יב. 

יתִי.  צֻוֵּ כֵן  י  כִּ ים:  קָדָשִׁ בְּ חֹק  לְבָנוֹת  אֵין  נֶיךָ.  בָּ 13 וְחָק 
לְמֵי  שַׁ ל  שֶׁ נוּפָה.  הַתְּ חֲזֵה  14 וְאֵת  יֹאכְלוּהָ:  אֲנִינוּת  בַּ
הָרִאשׁוֹנִים  אֶת  וְכִי  טָהוֹר.  מָקוֹם  בְּ תֹּאכְלוּ  צִבּוּר: 
י  קָדְשֵׁ הֵם  שֶׁ הָרִאשׁוֹנִים  א,  אֶלָּ טָמֵא?  מָקוֹם  בְּ אָכְלוּ 
מָקוֹם קָדוֹשׁ, אֲבָל אֵלּוּ אֵין  ים הֻזְקְקָה אֲכִילָתָם בְּ קָדָשִׁ
לָעִים, אֲבָל צְרִיכִים הֵם לְהֵאָכֵל תּוֹךְ  צְרִיכִים תּוֹךְ הַקְּ
ם מְצֹרָעִים.  נֵס שָׁ הִכָּ מִלְּ הוּא טָהוֹר  רָאֵל, שֶׁ יִשְׂ מַחֲנֵה 
ה וּבָנֶיךָ  כָל הָעִיר: אַתָּ ים נֶאֱכָלִין בְּ ים קַלִּ דָשִׁ קָּ אן שֶׁ מִכָּ
נוֹתֶיךָ לֹא בְחֵלֶק,  בְּ חֵלֶק, אֲבָל  בְּ וּבָנֶיךָ  ה  וּבְנֹתֶיךָ. אַתָּ
חָזֶה  אוֹת הֵן לֶאֱכֹל בְּ ָ נוֹת, רַשּׁ נוּ לָהֶן מַתָּ תְּ א אִם תִּ אֶלָּ
לְמוּד לוֹמַר:  חֵלֶק? תַּ נוֹת בְּ א אַף הַבָּ וָשׁוֹק. אוֹ אֵינוֹ אֶלָּ
נוֹת:  נִים וְאֵין חֹק לַבָּ נוּ" — חֹק לַבָּ נֶיךָ נִתְּ י חָקְךָ וְחָק בָּ "כִּ
הוּנַף  ר  "אֲשֶׁ לְשׁוֹן  נוּפָה.  הַתְּ וַחֲזֵה  רוּמָה  הַתְּ 15 שׁוֹק 
רוּמָה"  נוּפָה" — מוֹלִיךְ וּמֵבִיא. "תְּ ר הוּרָם"10. "תְּ וַאֲשֶׁ
שׁוֹק  רוּמָה בְּ תוּב, תְּ קָן הַכָּ ה חִלְּ — מַעֲלֶה ומוֹרִיד. וְלָמָּ

הֲרָמָה וַהֲנָפָה:  נֵיהֶם בַּ ְ שּׁ חָזֶה — לֹא יָדַעְנוּ, שֶׁ וּתְנוּפָה בְּ
עַת  שְׁ בִּ ה  לְמַטָּ הַחֲלָבִים  שֶׁ אן  מִכָּ הַחֲלָבִים.  י  ֵ אִשּׁ עַל 
זֶה,  אֶת  זֶה  יַכְחִישׁוּ  לֹּא  שֶׁ קְרָאוֹת  הַמִּ וּב  וְיִשּׁ נוּפָה.  תְּ
עִיר  16 שְׂ אַהֲרֹן"11:  אֶת  "צַו  בְּ ן  תָּ לָשְׁ שְׁ י  תִּ רַשְׁ פֵּ בָר  כְּ
עִירֵי  שְׂ ה  לֹשָׁ וּשְׁ חֹדֶשׁ.  רֹאשׁ  מוֹסְפֵי  עִיר  שְׂ את.  הַחַטָּ
נַחְשׁוֹן,  עִיר  וּשְׂ ים,  עִזִּ עִיר  שְׂ בַיּוֹם:  בּוֹ  קָרְבוּ  אוֹת  חַטָּ
א זֶה, וְנֶחְלְקוּ  רָף אֶלָּ ן לֹא נִשְׂ לָּ עִיר רֹאשׁ חֹדֶשׁ. וּמִכֻּ וּשְׂ
מְאָה  הַטֻּ נֵי  מִפְּ אוֹמְרִים:  יֵשׁ  רָאֵל12,  יִשְׂ חַכְמֵי  בָר  דָּ בַּ
רַף,  נֵי אֲנִינוּת נִשְׂ רַף, וְיֵשׁ אוֹמְרִים: מִפְּ גְעָה בוֹ נִשְׂ נָּ שֶׁ
עָה סָמְכוּ עַל  י שָׁ קָדְשֵׁ י דוֹרוֹת, אֲבָל בְּ הוּא קָדְשֵׁ לְפִי שֶׁ
רֹשׁ  דָּ מַצּוֹת":  "וְאִכְלוּהָ  נְחָה13:  מִּ בַּ לָהֶם  אָמַר  שֶׁ ה  מֹשֶׁ
נֵי  רַף זֶה, וּמִפְּ נֵי מָה נִשְׂ לוּ: מִפְּ רִישׁוֹת הַלָּ י דְּ תֵּ רַשׁ. שְׁ דָּ
הֲנִים: עַל אֶלְעָזָר  תוֹרַת כֹּ ךְ הוּא בְּ מָה נֶאֶכְלוּ אֵלּוּ? כָּ
נֶגֶד  נָיו כְּ ל אַהֲרֹן הָפַךְ פָּ בוֹדוֹ שֶׁ בִיל כְּ שְׁ וְעַל אִיתָמָר. בִּ
בָרַי:  יבוּנִי עַל דְּ נִים וְכָעַס: לֵאמֹר. אָמַר לָהֶם: הֲשִׁ הַבָּ

ישׁ  קַדִּ אֲתַר  בַּ יָתַהּ  13 וְתֵיכְלוּן 
הִיא  נָיךְ  בְּ וָחֳלַק  חֳלָקָךְ  אֲרֵי 
דִית:  קָּ אִתְפַּ כֵן  אֲרֵי  ייָ  דַּ נַיָּא  רְבָּ מִקֻּ
קָא  שָׁ וְיָת  חֶדְיָא דַאֲרָמוּתָא  14 וְיָת 
כֵי  דְּ אֲתַר  בַּ יכְלוּן  תֵּ דְאַפְרָשׁוּתָא 
חֳלָקָךְ  אֲרֵי  ךְ  עִמָּ וּבְנָתָךְ  וּבְנָיךְ  אַתְּ 
כְסַת  מִנִּ אִתְיְהִיבוּ  נָיךְ  בְּ וָחֳלַק 
קָא  15 שָׁ רָאֵל:  יִשְׂ בְנֵי  דִּ יָּא  קוּדְשַׁ
דַאֲרָמוּתָא  וְחֶדְיָא  דְאַפְרָשׁוּתָא 
לַאֲרָמָא  יַיְתוּן  יָּא  תַרְבַּ נֵי  קֻרְבָּ עַל 
ךְ  אֲרָמָא קֳדָם יְיָ וִיהֵי לָךְ וְלִבְנָיךְ עִמָּ
ד יְיָ: 16 וְיָת  מָא דִי פַקֵּ לִקְיַם עָלַם כְּ
בְעֵהּ  תַּ ע  מִתְבַּ אתָא  דְחַטָּ צְפִירָא 
ה וְהָא אִתּוֹקָד וּרְגֵיז עַל אֶלְעָזָר  מֹשֶׁ
אָרוּ  תְּ אִשְׁ דְּ אַהֲרֹן  נֵי  בְּ אִיתָמָר  וְעַל 

לְמֵימָר: 

וא  יךָ֙ הִ֔ י חָקְךָ֤ וְחָק־בָּנֶ֨ ם אֹתָהּ֙ בְּמָק֣וֹם קָד֔וֹשׁ כִּ֣ 13 וַֽאֲכַלְתֶּ֤

ת |  וְאֵ֣ ה  הַתְּנוּפָ֜ ה  חֲזֵ֨ 14 וְאֵת֩  צֻוֵּֽיתִי:  ן  כִּי־כֵ֖ יְהָֹוה֑  י  אִשֵּׁ֖ מֵֽ
יךָ  ה וּבָנֶי֥ךָ וּבְנֹתֶ֖ אכְלוּ֙ בְּמָק֣וֹם טָה֔וֹר אַתָּ֕ ה תֹּֽ שׁ֣וֹק הַתְּרוּמָ֗
ל:  י בְּנֵי֥ יִשְׂרָאֵֽ י שַׁלְמֵ֖ יךָ֙ נִתְּנ֔וּ מִזִּבְחֵ֥ י־חָקְךָ֤ וְחָק־בָּנֶ֨ ךְ כִּֽ אִתָּ֑
יאוּ  חֲלָבִים֙ יָבִ֔ י הַֽ ה עַ֣ל אִשֵּׁ֤ ה וַֽחֲזֵה֣ הַתְּנוּפָ֗ 15 שׁ֣וֹק הַתְּרוּמָ֞

לְחָק־ אִתְּךָ֙  וּלְבָנֶי֤ךָ  לְךָ֜  ה  וְהָיָ֨ יְהָֹוה֑  לִפְנֵי֣  ה  תְּנוּפָ֖ לְהָנִי֥ף 
ר צִוָּה֥ יְהָֹוֽה: אֲשֶׁ֖ ם כַּֽ עוֹלָ֔

וְהִנֵּה֣  ה  מֹשֶׁ֖ שׁ  דָּרַ֛ שׁ  דָּרֹ֥ את  חַטָּ֗ הַֽ יר  שְׂעִ֣ ת |  16 וְאֵ֣ חמישי 

ם  ן הַנּֽוֹתָרִ֖ הֲרֹ֔ אַֽ בְּנֵי֣  יתָמָר֙  וְעַל־אִֽ ף עַל־אֶלְעָזָר֤  יִּקְצֹ֠ וַ֠ ף  שֹׂרָ֑
ר:  לֵאמֹֽ



Moses, however, assumed the opposite. Since God had told him that neither Aaron 
nor his sons should observe mourning practices that day so as not to dampen the 
celebratory mood,73 he reasoned that this was the motivation behind the directive 
he heard from God with regard to the two grain-offerings. Since this concern would 
preclude observing mourning practices in any fashion, this directive should rightly 
apply to all the sacrifices offered up that day, without exception.74 Moses inquired 
about the sin-offering he-goat for the first of the month when he noticed that Aar-
on and his sons were not eating it, and discovered that it had been burned up. 
Wondering if Aaron and his sons had decided that being in mourning precluded 
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13 You must eat them in a holy place, i.e., the Tabernacle precincts, because they 
are sacrifices of superior holiness, and for this same reason, the priests’ portions are 
only your portion and your sons’ portion from God’s fire-offerings but not your 
wives’ or daughters’ portions.65 Eleazar and Itamar must eat them, even though 
their brothers died today, for so have I been commanded by God, that today is an 
exception to the rule.
14 You must also eat your portions of the installation peace-offerings;66 however, 
you do not have to do so within the Tabernacle precincts, for, being peace-offer-
ings, they are sacrifices of lesser holiness. Therefore, you must only take care to eat 
the breast used as the wave-offering and the thigh used as the raised-offering67 
in an undefiled place, i.e., anywhere within the borders of the Israelite camp.68 
Furthermore, you may eat your portions of these sacrifices together with your 
sons and your daughters, for although they have been given only as your por-
tion and your sons’ portion from the peace-offerings of the Israelites69—i.e., only 
male priests receive portions—you and your sons may share your portions with 
the female members of your families.
15 As explained previously with regard to all peace-offerings,70 the priests must 
bring the thigh used as the raised-offering and the breast used as the wave-
offering placed on top of the fats used as fire-offerings in order to wave them as 
a wave-offering before God. It will belong to you and to your sons with you as 
an eternal entitlement, as God has commanded.”
Fifth Reading 16 Based on Moses’ instructions, Aaron and his sons ate their por-
tions of the sacrifices that were prescribed for that day: the installation grain-offer-
ing, the installation sin-offering, the installation peace-offerings, and Nachshon’s 
sin- and grain-offerings. There was, however, another offering of superior holiness 
that they would normally have been required to eat: the goat brought as the sin-
offering accompanying the additional ascent-offerings for the first of the month.71 
However, unlike the other offerings, this one was not an exceptional offering pre-
scribed specifically for that day, but a regular offering that was to be brought every 
month. Since Moses, when he informed Aaron and his sons that God had instructed 
them to eat their portions of the sacrifices even though they were mourning their 
close relatives, had only mentioned the two grain-offerings that were prescribed 
solely for that day, they assumed that this directive only applied to such sacrifices 
and not to regular sacrifices that were prescribed for all time. The regular rule, they 
reasoned, still applied to regular sacrifices, meaning that they were forbidden to 
eat the meat of this goat. (Waiting until the next day to eat it—when they would 
no longer be in mourning—was not an option, since sacrifices of superior holiness 
may not be eaten beyond the day they are offered up and the following night.72) 
Therefore, instead of eating their portion of the sin-offering goat brought on the 
first of the month, they burned it up, as should be done with any sacrifice that can-
not be eaten within its prescribed time.
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הַקֹּדֶשׁ.  מְקוֹם  בִּ את  הַחַטָּ אֶת  ם  אֲכַלְתֶּ לֹא  17 מַדּוּעַ 
וּמַהוּ אוֹמֵר:  רָפוּהָ,  שְׂ וַהֲלֹא  אֲכָלוּהָ,  לַקֹּדֶשׁ  וְכִי חוּץ 
חוּץ  א  מָּ שֶׁ לָהֶם:  אָמַר  א  אֶלָּ הַקֹּדֶשׁ"?  מְקוֹם  "בִּ
ים הִוא. וְנִפְסֶלֶת  י קֹדֶשׁ קָדָשִׁ לָעִים יָצְאָה וְנִפְסְלָה: כִּ לַקְּ
הוֹאִיל  לָהֶם:  אָמַר  לָאו.  לוֹ:  אָמְרוּ  וְהֵם  יוֹצֵא,  בְּ
ם אוֹתָהּ?:  אֲכַלְתֶּ לֹא  מַדּוּעַ  הָיְתָה,  הַקֹּדֶשׁ"  וּ"בִמְקוֹם 
אוֹכְלִים  הֲנִים  הַכֹּ שֶׁ וגו'.  את  לָשֵׂ לָכֶם  נָתַן  וְאֹתָהּ 
אן  מִכָּ הָעֵדָה.  עֲוֹן  אֶת  את  לָשֵׂ רִים:  פְּ מִתְכַּ וּבְעָלִים 
עַל  ר  מְכַפֵּ הוּא  שֶׁ הָיָה,  חֹדֶשׁ  רֹאשׁ  עִיר  שְּׂ שֶׁ לָמַדְנוּ 
את  וְחַטַּ מִינִי  שְׁ את  חַטַּ שֶׁ יו,  וְקָדָשָׁ שׁ  מִקְדָּ טֻמְאַת  עֲוֹן 
אִלּוּ  שֶׁ אוּ: 18 הֵן לֹא הוּבָא וגו'.  בָּ רָה  לְכַפָּ נַחְשׁוֹן לֹא 
את  אֱמַר14: "וְכָל חַטָּ נֶּ מוֹ שֶׁ רְפָהּ, כְּ הוּבָא הָיָה לָכֶם לְשָׂ
מָהּ" וגו': אָכוֹל תֹּאכְלוּ אֹתָהּ. הָיָה לָכֶם  ר יוּבָא מִדָּ אֲשֶׁ
יתִי. לָכֶם  ר צִוֵּ אֲשֶׁ ם אוֹנְנִים: כַּ אַתֶּ י שֶׁ לְאָכְלָהּ אַף עַל פִּ
א לְשׁוֹן  בּוּר" אֶלָּ ר אַהֲרֹן. אֵין לְשׁוֹן "דִּ נְחָה: 19 וַיְדַבֵּ מִּ בַּ
קָצַף  ה  מֹשֶׁ ר  אֶפְשָׁ וגו'.  הָעָם"  ר  "וַיְדַבֵּ אֱמַר15:  נֶּ שֶׁ עַז, 
 , יָדַעְתָּ הָא  ר?  מְדַבֵּ וְאַהֲרֹן  אִיתָמָר,  וְעַל  אֶלְעָזָר  עַל 

ין  בַדִּ אֵינוֹ  אָמְרוּ:  בוֹד,  כָּ רֶךְ  מִדֶּ א  אֶלָּ הָיְתָה  לֹּא  שֶׁ
ין  בַדִּ וְאֵינוֹ  לְפָנָיו,  רִים  מְדַבְּ וְאָנוּ  ב  יוֹשֵׁ אָבִינוּ  הֵא  יְּ שֶׁ
לֹּא הָיָה  נֵי שֶׁ יב אֶת רַבּוֹ. יָכוֹל מִפְּ לְמִיד מֵשִׁ הֵא תַּ יְּ שֶׁ
אֶלְעָזָר  "וַיֹּאמֶר  לוֹמַר16:  לְמוּד  תַּ יב?  לְהָשִׁ אֶלְעָזָר  בְּ
ר לִפְנֵי  בֵּ רָצָה, דִּ שֶׁ בָא" וגו', הֲרֵי כְּ י הַצָּ הַכֹּהֵן אֶל אַנְשֵׁ
נִים  פָּ ל  שֶׁ סִפְרֵי  בְּ מָצָאתִי  זוֹ  יאִים.  שִׂ הַנְּ וְלִפְנֵי  ה  מֹשֶׁ
לָהֶם  אָמַר  א,  אֶלָּ מַהוּ אוֹמֵר?  הִקְרִיבוּ.  הַיּוֹם  הֵן  נִי:  שֵׁ
ל.  עָבַד חִלֵּ אוֹנֵן שֶׁ מָהּ אוֹנְנִים, שֶׁ ם דָּ א זְרַקְתֶּ מָּ ה: שֶׁ מֹשֶׁ
הֵם הֶדְיוֹטוֹת, אֲנִי  אָמַר לוֹ אַהֲרֹן: וְכִי הֵם הִקְרִיבוּ, שֶׁ
קְרֶאנָה  וַתִּ אוֹנֵן:  וּמַקְרִיב  דוֹל  גָּ הֵן  כֹּ אֲנִי  שֶׁ י,  הִקְרַבְתִּ
אָר  שְׁ א  אֶלָּ נַי,  בָּ תִים  הַמֵּ הָיוּ  לֹא  אֲפִלּוּ  ה.  אֵלֶּ כָּ אֹתִי 
גוֹן  כְּ אֵלּוּ,  כָּ עֲלֵיהֶם  אוֹנֵן  לִהְיוֹת  ב  חַיָּ אֲנִי  שֶׁ קְרוֹבִים 
א לָהֶם:  מֵּ הֵן מִטַּ הַכֹּ הֲנִים17 שֶׁ ת כֹּ פָרָשַׁ ל הָאֲמוּרִים בְּ כָּ
יטַב" וגו': הַיּוֹם. אֲבָל  י, "הַיִּ את. וְאִם אָכַלְתִּ י חַטָּ וְאָכַלְתִּ
קְבוּרָה:  יוֹם  א  אֶלָּ אוֹנֵן  אֵין  שֶׁ ר,  מֻתָּ לַיְלָה  אֲנִינוּת 
לְךָ  אֵין  עָה,  שָׁ י  קָדְשֵׁ בְּ מַעְתָּ  שָׁ אִם  ה'.  עֵינֵי  בְּ יטַב  הַיִּ

י דוֹרוֹת:  קָדְשֵׁ לְהָקֵל בְּ

אתָא  17 מָא דֵין לָא אֲכַלְתּוּן יָת חַטָּ
ין הִיא  ישׁ אֲרֵי קֹדֶשׁ קֻדְשִׁ אֲתַר קַדִּ בַּ
חוֹבֵי  עַל  חָא  לְסַלָּ לְכוֹן  יְהַב  וְיָתַהּ 
יְיָ:  קֳדָם  עֲלֵיהוֹן  רָא  לְכַפָּ א  תָּ כְנִשְׁ
לְבֵית  מַהּ  דְּ יָת  עַל  אִתָּ לָא  18 הָא 
יָתַהּ  יכְלוּן  תֵּ מֵיכַל  אָה  לְגַוָּ א  קֻדְשָׁ
יל  19 וּמַלֵּ דִית:  דְפַקֵּ מָא  כְּ א  קֻדְשָׁ בְּ
דֵין  יוֹמָא  הָא  ה  מֹשֶׁ עִם  אַהֲרֹן 
עֲלָתְהוֹן  וְיָת  אתְהוֹן  חַטָּ יָת  קְרִיבוּ 
ין  אִלֵּ כְּ עָקָן  יָתִי  וַעֲרָעָא  יְיָ  קֳדָם 
ין  אתָא יוֹמָא דֵּ וְאִלּוּפוֹן אֲכָלִית חַטָּ

ן קֳדָם יְיָ:  הֲתַקֵּ

16 He discovered that it had been burned up: Mo-
ses’ and Aaron’s reasonings with regard to the dif-
ference between the special sacrifices of the day 
and those that would be offered up on a regular 
basis reflect their respective visions of humanity’s 
relationship with God. As we saw above,82 Moses’ 
life was devoted to transmitting God’s Torah to the 
people, whereas Aaron’s life was devoted to elevat-
ing the people to the Torah. If we imagine the re-
lationship between God and the Jewish people as 
a marriage, it is Moses who escorts the Heavenly 
Groom to the canopy and Aaron who escorts the 
earthly bride.
The Torah is objective and unchanging truth, 
whereas human beings are subjective and constant-

ly changing. Therefore, Moses sees the Torah’s truth 
as being uniformly applicable in all situations, in 
contradistinction to Aaron, who realizes that each 
situation must be assessed individually in order to 
know how to apply the Torah’s immutable truth ef-
fectively. Aaron sees that an ad hoc sacrifice is dif-
ferent than a permanent one, that God’s truth can 
be reflected differently on different levels.
In our own lives, we must evince both Moses’ and 
Aaron’s perspectives. For ourselves, we must aspire 
to be like Moses, devoted to the Torah’s truth ab-
solutely and unchangingly. But when dealing with 
others, we must take into account their moods and 
inclinations, and draw them to the Torah with for-
giving love, as did Aaron.83

דֶשׁ  הַקֹּ֔ בִּמְק֣וֹם  חַטָּאת֙  אֶת־הַֽ ם  לֹֽא־אֲכַלְתֶּ֤ 17 מַדּ֗וּעַ 

ן  לָשֵׂאת֙ אֶת־עֲוֹ֣ ם  לָכֶ֗ ן  נָתַ֣ הּ |  וְאֹתָ֣ וא  הִ֑ ים  דָשִׁ֖ קָֽ דֶשׁ  קֹ֥ י  כִּ֛
לֹֽא־הוּבָ֣א אֶת־ ן  18 הֵ֚ יְהָֹוֽה:  לִפְנֵי֥  ם  עֲלֵיהֶ֖ לְכַפֵּ֥ר  ה  עֵדָ֔ הָֽ

דֶשׁ  בַּקֹּ֖ הּ  אֹתָ֛ אכְל֥וּ  תֹּֽ אָכ֨וֹל  פְּנִ֑ימָה  דֶשׁ  אֶל־הַקֹּ֖ הּ  דָּמָ֔
יּ֠וֹם  הַ֠ הֵ֣ן  ה  אֶל־מֹשֶׁ֗ ן  הֲרֹ֜ אַֽ ר  19 וַיְדַבֵּ֨ צִוֵּֽיתִי:  אֲשֶׁ֥ר  כַּֽ
לָתָם֙ לִפְנֵי֣ יְהָֹוה֔ וַתִּקְרֶ֥אנָה  ם וְאֶת־עֹֽ יבוּ אֶת־חַטָּאתָ֤ הִקְרִ֨

ב בְּעֵינֵי֥ יְהָֹוֽה:  לֶּה וְאָכַ֤לְתִּי חַטָּאת֙ הַיּ֔וֹם הַיִּיטַ֖ י כָּאֵ֑ אֹתִ֖
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them from eating any sacrifices other than the two grain-offerings that had been 
mentioned explicitly, Moses inquired about the other sacrifices and found that they 
had been eaten. So he became angry with Aaron for his seemingly careless attitude 
toward God’s instructions. But out of respect for Aaron, he instead accosted Eleazar 
and Itamar, Aaron’s surviving sons, demanding a response to his question,
17 “Why did you not eat the sin-offering for the first of the month? Was it, per-
haps, at any time not in the holy place, i.e., the Tabernacle precincts, thereby being 
rendered unfit for consumption—for it is a sacrifice of superior holiness, which 
becomes disqualified if taken out of the Tabernacle precincts?”75 They answered, 
“No, it was not.” “If so,” Moses continued, “why did you not eat it as required? 
God has given it to you to eat in order to thereby gain forgiveness for the sin 
of the community—in case anyone unknowingly entered the Tabernacle or ate 
sacrifices while either they or the sacrifices were in a state of defilement76—to ef-
fect their atonement before God! The atonement of the community is depen-
dent upon your eating the sacrifices, so even if you wished to be more stringent 
than was required of you—by refraining from eating them because of your state of 
mourning—you had no right to be!77 
18 Behold, its blood was not brought into the Sanctuary, which would also have 
necessitated burning it,78 so you should have surely eaten it within holy pre-
cincts, even though your brothers died today, as I commanded you with regard to 
the grain-offering,79 which, like the sin-offering, is a sacrifice of superior holiness 
and which therefore can be taken as a precedent for the sin-offering!”80 Moses then 
continued to interrogate them: “Did you apply the blood to the Altar yourselves, 
which would also have invalidated the sacrifice—since a mourner who performs 
any sacrificial rite thereby invalidates the sacrifice—and you would have therefore 
been required to burn the sacrifice?”
19 Although Eleazar and Itamar could have responded conclusively to Moses, they 
felt it would not be respectful to Aaron, their father, to speak in his presence, nor 
would it be respectful to contradict Moses, their teacher. So they remained silent 
and waited for Aaron to respond. Seeing this, Aaron said harshly to Moses, “Did 
they offer up their sin-offering or their ascent-offering today before God? It was 
I who sacrificed these offerings, and this is permitted for I am the high priest, who, 
as you have taught us,81 is permitted to perform sacrificial rites even on the day 
his close relative dies. So the sin-offering goat was not burned up because it had 
become invalid. It was burned up because you have no justification for applying 
the leniency you heard from God regarding eating the special sacrifices prescribed 
for today to sacrifices that will also be offered up on a regular basis from now on. 
You argue that God does not want us to dampen the mood by observing the laws 
of mourning. Perhaps this is true only with regard to the sacrificial rites them-
selves, which must take place next to the Altar—the focus of the celebration—and 
I did indeed offer up all the sacrifices there, including the sin-offering for the first 
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י:  מַעְתִּ עֵינָיו. הוֹדָה וְלֹא בוֹשׁ לוֹמַר: לֹא שָׁ יטַב בְּ 20 וַיִּ
יֹּאמַר לְאַהֲרֹן:  ה אָמַר שֶׁ ה וְאֶל אַהֲרֹן. לְמֹשֶׁ 1 אֶל מֹשֶׁ
אוֹ  וּלְאִיתָמָר.  לְאֶלְעָזָר  יֹּאמַר  שֶׁ אָמַר  אֲלֵהֶם.  לֵאמֹר 
רוּ  בְּ "דַּ אוֹמֵר:  הוּא  שֶׁ כְּ רָאֵל?  לְיִשְׂ לֵאמֹר  א  אֶלָּ אֵינוֹ 
הָא  רָאֵל.  לְיִשְׂ אָמוּר  בּוּר  דִּ הֲרֵי  רָאֵל",  יִשְׂ נֵי  בְּ אֶל 
לְאֶלְעָזָר  לְבָנָיו,  אֲלֵהֶם"?  "לֵאמֹר  מְקַיֵּם:  אֲנִי  מָה 
וָה  הִשְׁ ם  לָּ כֻּ אֶת  רָאֵל.  יִשְׂ נֵי  בְּ אֶל  רוּ  בְּ 2 דַּ וּלְאִיתָמָר: 
דְמִימָה  בִּ ווּ  הֻשְׁ שֶׁ לְפִי  זֶה,  דִבּוּר  בְּ לוּחִים  שְׁ לִהְיוֹת 
ה.  הַחַיָּ זֹאת  מֵאַהֲבָה:  קוֹם  הַמָּ זֵרַת  גְּ עֲלֵיהֶם  לוּ  וְקִבְּ
קוֹם וּרְאוּיִין  מָּ בוּקִים בַּ רָאֵל דְּ שְׂ יִּ ים", לְפִי שֶׁ לְשׁוֹן "חַיִּ

מְאָה וְגָזַר עֲלֵיהֶם  ילָם מִן הַטֻּ ים, לְפִיכָךְ הִבְדִּ לִהְיוֹת חַיִּ
ל לְרוֹפֵא  לוּם. מָשָׁ מִצְוֹת וּלְאֻמּוֹת הָעוֹלָם לֹא אָסַר כְּ
מִדְרַשׁ  בְּ דְאִיתָא  כִּ וְכוּ',  הַחוֹלֶה  אֶת  ר  לְבַקֵּ כְנַס  נִּ שֶׁ
ה אוֹחֵז  מֹשֶׁ הָיָה  שֶׁ ד,  מְלַמֵּ ה.  הַחַיָּ זֹאת  תַנְחוּמָא:  י  רַבִּ
רָאֵל: זֹאת תֹּאכְלוּ וְזֹאת לֹא  ה וּמַרְאֶה אוֹתָהּ לְיִשְׂ חַיָּ בַּ
יִם  רְצֵי הַמַּ שִׁ תֹאכְלוּ. "אֶת זֶה תֹּאכְלוּ" וגו'18 — אַף בְּ
עוֹף — "וְאֶת  ל מִין וָמִין וְהֶרְאָה לָהֶם, וְכֵן בָּ אָחַז מִכָּ
רָצִים — "וְזֶה לָכֶם  ְ שּׁ צוּ מִן הָעוֹף"19, וְכֵן בַּ קְּ שַׁ ה תְּ אֵלֶּ
הֵמָה  הַבְּ ד שֶׁ הֵמָה. מְלַמֵּ ל הַבְּ מֵא"20: זֹאת הַחַיָּה מִכָּ הַטָּ

ה:  כְלָל חַיָּ בִּ

עֵינוֹהִי:  בְּ פַר  וּשְׁ ה  מֹשֶׁ מַע  20 וּשְׁ

וּלְאַהֲרֹן  ה  מֹשֶׁ עִם  יְיָ  יל  11:1 וּמַלֵּ

נֵי  בְּ עִם  ילוּ  2 מַלִּ לְהוֹן:  לְמֵימַר 

י  דִּ חֵיוְתָא  א  דָּ לְמֵימָר  רָאֵל  יִשְׂ

י עַל אַרְעָא:  עִירָא דִּ ל בְּ תֵיכְלוּן מִכָּ

ב בְּעֵינָֽיו: פ ה וַיִּיטַ֖ ע מֹשֶׁ֔ 20 וַיִּשְׁמַ֣

ר  לֵאמֹ֥ ן  הֲרֹ֖ ל־אַֽ וְאֶֽ אֶל־מֹשֶׁ֥ה  יְהָֹוה֛  11:1 וַיְדַבֵּ֧ר  ששי 

חַיָּה֙ אֲשֶׁ֣ר  את הַֽ ר זֹ֤ ל לֵאמֹ֑ ם: 2 דַּבְּר֛וּ אֶל־בְּנֵי֥ יִשְׂרָאֵ֖ אֲלֵהֶֽ
רֶץ:  ה אֲשֶׁ֥ר עַל־הָאָֽ אכְל֔וּ מִכָּל־הַבְּהֵמָ֖ תֹּֽ



be referred to as spiritual defilement. (There is some overlap between these two cat-
egories in that some entities impart both ritual defilement if touched and spiritual 
defilement if eaten, as will be seen.)
As to permitted and prohibited foods: until now, you have been subsisting on the 
matzos you took with you when you left Egypt, and then on the manna and quails 
with which God later provided you. These miraculous sources of sustenance will 
cease once we enter the Land of Israel, and even before this, we may encounter 
itinerant merchants who may offer to sell us animals to eat, or you may want to eat 
some of the animals we brought with us from Egypt. We will therefore now detail 
these laws.
Since animals preceded humans in the order of creation, we will first discuss which 
animals you are permitted to eat and the types of defilement they convey; only af-
terward will we discuss the varieties of defilement human beings can convey.96

But first you must be made aware that the following restrictions on your diet are 
meant for your spiritual benefit. It is specifically because God has endowed you 
with an additional, Divine soul,97 which renders you sensitive to transcendent Di-
vinity, that He imposes these restrictions on you, for they are designed to enhance 
this soul’s health. In contrast, since the rest of humanity possesses only a human/
animal soul, which is sensitive only to the Divinity immanent within creation, it 
would be meaningless and ineffectual for them to observe these restrictions; there-
fore, these laws do not apply to them.
The following are the creatures that you may eat.” As Moses (and in turn, Aaron, 
his sons, and the princes) mentioned specific animals, he showed them specimens 
of each. “Among all the land-animals:
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84. Likutei Sichot, vol. 17, pp. 106-107; ibid., vol. 27, pp. 66-72.  85. Likutei Sichot, vol. 17, pp. 106-107, 109-112.  86. Above, v. 16.  
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Deuteronomy 18:4.  94. Below, 27:30-31; Deuteronomy 14:23-26.  95. Numbers 5:1-4.  

of the month, as required. But since eating the sacrifices need not take place next 
to the Altar (just somewhere within the Tabernacle precincts), observing the laws 
of mourning with regard to eating the sacrifices cannot be construed as dampen-
ing the celebratory mood of the day. Therefore, the fact that God only explicitly 
allowed us to eat today’s special sacrifices implies that this leniency applies only 
to them, because they are an intrinsic part of today’s installation ceremonies. If 
so, this leniency cannot be applied to sacrifices that will also be offered up on a 
regular basis from now on.84 Therefore, inasmuch as tragic events like these befell 
me, and I am in mourning, if I had eaten a regular sin-offering today, would it 
have pleased God? He Himself has taught us that mourners may not eat sacrificial 
meat!”
20 Moses heard and understood this explanation, and accepted it. It pleased him 
so much that he was not embarrassed to admit that Aaron’s argument was superior 
to his, and he let it be known that he accepted Aaron’s conclusion even though he 
only heard it from him, not from God.85 In his anger,86 what was obvious to Aaron 
eluded him.87

Alternatively, Aaron and his sons burned up the sin-offering of the first of the 
month because it had become defiled through contact with some defiled creature. 
Since it could no longer be eaten, they burned it up immediately. When Moses 
heard that this was the case, he agreed with what they did; there was no argument 
over the proper course of action.88

Animals Permitted and Prohibited for Consumption
Sixth Reading 11:1 The Torah has previously described the manner in which Mo-
ses taught God’s instructions to the people:89 Moses, Aaron, and Aaron’s sons all 
addressed the people, in turn. The following laws were no exception, but God ex-
plicitly mentioned the role of Aaron and his sons in transmitting His message here 
as a reward for their silent and loving acceptance of His decree regarding Nadav 
and Avihu.90 Thus, God spoke to Moses, instructing him to convey His words91 to 
Aaron, so that he, in turn, should say to his sons Eleazar and Itamar:
2 Speak, the two of you, to the Israelites, saying: “In the laws of sacrifices just 
given, reference has been made to defilement and its consequences. There are two 
types of defilement: the first type renders you unfit to enter certain areas (i.e., the 
Tabernacle or one or both of the two camps surrounding it into which you will 
be organized next month92) or eat consecrated food (sacrifices, terumah,93 or the 
second tithe94) until undergoing some purification rite. This type of defilement is 
contracted through various physical conditions or types of contact with various 
entities;95 it will be referred to as ritual defilement. The second type of defilement 
does not render you unfit to enter any specified area; it is rather a desensitization 
to spirituality and can only be removed through an appropriate process of repen-
tance. This type of defilement is contracted through eating various entities; it will 
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21. כַּף רֶגֶל. 22. שמואל־ב יד, יד. 

פלנט"א  רְסָה.  פַּ "סְדִיקָא":  תַרְגּוּמוֹ:  כְּ 3 מַפְרֶסֶת. 
ה  מַטָּ וּמִלְּ מִלְמַעְלָה  לֶת  בְדֶּ מֻּ שֶׁ סַע.  שֶׁ וְשֹׁסַעַת  לַעַז21:  בְּ
שׁ  יֵּ שֶׁ טִלְפִין",  פָא  "וּמְטַלְּ תַרְגּוּמוֹ:  כְּ רְנִין,  צִפָּ י  תֵּ שְׁ בִּ
סוּעוֹת  שְׁ וְאֵינָן  מִלְמַעְלָה  סְדוּקוֹת  רְסוֹתָיו  פַּ שֶׁ
רָה.  גֵּ מַעֲלַת  רוֹת:  מְחֻבָּ ה  מַטָּ לְּ מִּ שֶׁ לְגַמְרֵי,  לוֹת  וּמֻבְדָּ
לְתוֹךְ  אוֹתוֹ  וּמַחֲזֶרֶת  עֶיהָ  מִמֵּ הָאֹכֶל  וּמְקִיאָה  מַעֲלָה 
כֵן  וְיִתָּ מוֹ,  שְׁ ךְ  כָּ רָה.  גֵּ הָדֵק:  וּלְטָחֳנוֹ  לְכָתְשׁוֹ  יהָ  פִּ

הוּא נִגְרָר אַחַר  רִים"22, שֶׁ גָּ יִם הַנִּ זְרַת: "וְכַמַּ לִהְיוֹת מִגִּ
הָאֹכֶל  רָה  הַגֵּ יְדֵי  עַל  שֶׁ רָא",  שְׁ "פִּ וְתַרְגּוּמוֹ:  ה.  הַפֶּ
ה,  לִדְרָשָׁ הִיא  יְתֵרָה  זוֹ  בָה  תֵּ הֵמָה.  בְּ בַּ וְנִמּוֹחַ:  ר  נִפְשָׁ
מְעֵי אִמּוֹ: אֹתָהּ תֹּאכֵלוּ.  מְצָא בִּ לִיל הַנִּ ְ יר אֶת הַשּׁ לְהַתִּ
א לַעֲבֹר  אַזְהָרָה הִיא? אֶלָּ הֵמָה טְמֵאָה. וַהֲלֹא בְּ וְלֹא בְּ

ה:  ה וְלֹא תַעֲשֶׂ עֲשֵׂ עָלֶיהָ בַּ

וּמַטְלְפָא  פַרְסְתָא  סְדִיקָא  דִּ 3 כֹּל 
רָא  פִשְׁ קָא  מַסְּ רְסָתָא  פַּ טִלְפִין 
יָת  רַם  4 בְּ יכְלוּן:  תֵּ יָתַהּ  בְעִירָא  בִּ
רָא  פִשְׁ קֵי  סְּ מִמַּ תֵיכְלוּן  לָא  ין  דֵּ
אֲרֵי  מְלָא  גַּ יָת  פַרְסְתָא  דִיקֵי  וּמִסְּ
לָא  וּפַרְסְתֵהּ  הוּא  רָא  שְׁ פִּ יק  מַסִּ

סְדִיקָא מְסָאָב הוּא לְכוֹן: 

Split feet and rumination also allude to the two gen-
eral phases of our elevation of the physical world: 
The feet, as mentioned, signify our primary, active 
engagement in physical life, through which we el-
evate the material world out of its materiality by 
harnessing it for holy purposes. Rumination, in 
contrast, signifies the secondary, more subtle refine-
ment of the physical world that we have elevated, 
by which we assimilate it (“digest it”) into the realm 
of pure, Divine spirituality. In other words, the pri-
mary elevation is the negation of the negative as-
pects of physicality, while the secondary refinement 
is its positive transformation into holiness.
Both of these phases should be double—just as a ko-
sher animal’s feet are split into two and it digests its 
food twice. Every step we take in elevating the phys-
ical world should be taken with a mind toward our 
next step in elevating the physical world, indicating 
that our goals in this regard are unlimited; our aim 
is to elevate the entire physical world, in accordance 
with God’s intention in its creation. Similarly, every 
morsel of the physical world that we “digest,” i.e., 
refine into spirituality, should be refined on a higher 
level, for since God is infinite, the ascent into Divine 
consciousness is likewise infinite.105

4 But you must not eat: Everything in God’s cre-
ation serves a purpose,106 and it is our task to ef-
fect the fulfillment of that purpose. Although in 
many cases, this requires our active initiative—e.g. 
through fulfilling an active commandment with the 
entity or otherwise using it for a Godly purpose—
in other cases, it requires us to be passive—e.g., 
through fulfilling a passive commandment with the 
entity or otherwise avoiding it. But even when God 
commands us to avoid something, we still thereby 
elevate it. 
God commands us not to consume non-kosher 
animals since they originate in the realm of spiritu-
ality that is beyond our ability to elevate through 
eating. In their case, we elevate them by fulfilling 
God’s commandment to abstain from eating them.
In addition, these animals can be elevated directly 
and actively by using them for purposes other than 
eating. For example, when a donkey or horse trans-
ports a person to perform a commandment, it, too, 
is infused with holiness. By utilizing everything in 
our lives for fulfilling our Divine mission, we sanc-
tify all aspects of reality with which Divine provi-
dence has put us in contact.114

ה  עֲלַ֥ת גֵּרָ֖ ת מַֽ סַע֙ פְּרָסֹ֔ ה וְשֹׁסַ֤עַת שֶׁ֨ סֶת פַּרְסָ֗ ל | מַפְרֶ֣ 3 כֹּ֣

עֲלֵי֙  מַּֽ אכְל֔וּ מִֽ ךְ אֶת־זֶה֙ לֹ֣א תֹֽ לוּ: 4 אַ֤ הּ תֹּאכֵֽ ה אֹתָ֖ בַּבְּהֵמָ֑

ה ה֗וּא  ה גֵרָ֜ עֲלֵ֨ ל כִּי־מַֽ גָּמָ֠ י הַפַּרְסָ֑ה אֶת־הַ֠ ה וּמִמַּפְרִסֵ֖ הַגֵּרָ֔

ם:  יס טָמֵ֥א ה֖וּא לָכֶֽ וּפַרְסָה֙ אֵינֶנּ֣וּ מַפְרִ֔

 A CLOSER LOOK �
[2] The following are the creatures: Although 
many of the names of the animals in the follow-
ing lists (and in the list in Deuteronomy 14:4-18) 
may be considered precise translations of the He-

brew terms, others are only educated guesses.107 
For this reason, the only animals permitted for 
consumption nowadays are those for which there 
is an established tradition of their being so.108
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2-3 The creatures that you may eat: One of the rea-
sons we are instructed to abstain from eating certain 
animals is in order not to internalize their deleteri-
ous behavioral traits. Permitted animals, on the oth-
er hand, are characterized by traits that we are en-
couraged to adopt as our own.100 Furthermore, the 
signs by which the Torah identifies kosher animals 
contain profound insights into the way we should 
lead our lives. Some authorities even suggest that 
these signs are not only the means by which we 
can identify kosher animals but the traits that make 
them kosher. Even if they are merely incidental, it is 
certainly significant that these signs are those of the 
kosher animal.

The first sign of the kosher animal is its split foot. 
The foot, being the part of the animal that touches 
the ground, signifies our contact with the physical 
world. The division of the foot into two completely 
separate “sub-feet” indicates that our contact with 
the physical world should be twofold.

In general, by eating an animal, we are supposed 
to be elevating it from the animal kingdom into 
the human kingdom. In order to accomplish this, 
however, it is essential that we not act like animals 
ourselves, for then the animal merely moves from 
one animal state to another when we eat it. The test 
of whether we are acting like people, rather than 
animals, lies in the way we approach our Divine 
mission. Our ascendancy over animals is our abil-
ity to imitate God, transcending the limitations of 
nature. Thus, if we are able to incorporate normally 
opposing means in fulfilling our mission (e.g., kind-
ness and severity, love and awe), it indicates that 
we have risen beyond our inborn, natural (i.e., ani-
mal) tendencies to reflect the paradoxical harmony 
of opposites that characterizes Divinity. Only when 
our “feet”—our involvement with the physical 
world—are “completely split”—two-dimension-

al—do we know that we have risen beyond being 
animals, and can thus elevate the animals we eat to 
the human level.101

Just as the foot is our point of contact with the 
physical world, it is also our separation from it, the 
cushion that keeps us aloof in our dealings with 
materiality, signified by the earth. As Rabbi Shalom 
DovBer of Lubavitch remarked to a distinguished 
student of his who had apparently become overly 
immersed in his boot business: “I have seen feet in 
boots, but a head in boots…?”
In this context, the fact that the foot must be split 
indicates that there must be an aperture in this bar-
rier, meaning that we must make the light of holi-
ness permeate even the most mundane aspects of 
creation, and make sure to retain Divine conscious-
ness even when we are involved in the mundane 
aspects of our lives.
In light of our previous remarks102 about the 
necessity of embracing both Moses’ and Aaron’s 
approaches to applying the absolute truth of the 
Torah to the relativity of human life, the split in the 
foot can be additionally understood to signify this 
duality, the necessity of lovingly embracing those 
who are estranged while resisting the urge to dilute 
the Torah’s message into a form that we imagine 
will be more appealing. As the sage Hillel said of 
Aaron, “He loved people and brought them close 
to the Torah”103—them to the Torah, not the reverse.
The other kosher sign is rumination, which alludes 
to the necessity of deliberating before engaging the 
animal, mundane aspects of life. We must weigh 
firstly our intentions, ensuring that they are purely 
toward elevating the world and purging them of 
any desire to simply indulge in sensuality for its 
own sake. Secondly, we must weigh our methods, 
ensuring that they conform to the guidelines set 
forth in the Torah.104 

3 any whose feet are not only partially cloven but completely split into at least 
two98 sub-feet, and that regurgitates its cud. The prohibition against eating ani-
mals that do not meet these requirements, couched later as a restrictive command-
ment,99 is here also subject to an active commandment: You must only eat such 
animals. If there is a fetus inside such an animal, once you slaughter the mother 
you may eat the fetus without having to slaughter it separately; even if it could 
survive on its own, you may kill it without ritual slaughter. 
4 But you must not eat—of those animals that regurgitate the cud or have split 
feet—the camel, because it regurgitates its cud but does not have completely 
cloven feet; eating it renders you spiritually defiled,
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23. ראש השנה טז, ב. 24. שמואל־א יז, ה. 

הֵמָה  אָר בְּ א אֵלּוּ, שְׁ רָם לֹא תֹאכֵלוּ. אֵין לִי אֶלָּ שָׂ 8 מִבְּ
יִן? אָמַרְתָּ קַל  אֵין לָהּ שׁוּם סִימַן טָהֳרָה מִנַּ טְמֵאָה שֶׁ
הֶן קְצָת סִימָנֵי טָהֳרָה אֲסוּרוֹת  שׁ בָּ יֵּ וָחֹמֶר: וּמָה אֵלּוּ שֶׁ
עֲצָמוֹת  עַל  וְלֹא  אַזְהָרָה,  בְּ רָם  שָׂ בְּ עַל  רָם.  שָׂ מִבְּ וְכוּ': 
יָכוֹל  עוּ.  תִגָּ לֹא  וּבְנִבְלָתָם  וּטְלָפַיִם:  וְקַרְנַיִם  וְגִידִין 
לוֹמַר:  לְמוּד  תַּ נְבֵלָה?  ע  מַגַּ עַל  מֻזְהָרִים  רָאֵל  יִשְׂ יְהוּ 
רָאֵל  הֲנִים מֻזְהָרִין וְאֵין יִשְׂ הֲנִים" וגו', כֹּ "אֱמֹר אֶל הַכֹּ

חֲמוּרָה,  מֵת  מְאַת  טֻּ וּמַה  ה:  מֵעַתָּ וָחֹמֶר  קַל  מֻזְהָרִין, 
ה, לֹא  קַלָּ נְבֵלָה  הֲנִים, טֻמְאַת  כֹּ א  הּ אֶלָּ בָּ הִזְהִיר  לֹא 
רֶגֶל, זֶהוּ  עוּ"? בָּ לְמוּד לוֹמַר: "לֹא תִגָּ ן, וּמַה תַּ כֵּ ל שֶׁ כָּ
יר. אֵלּוּ  רֶגֶל: 9 סְנַפִּ ב אָדָם לְטַהֵר עַצְמוֹ בָּ אָמְרו23ּ: חַיָּ שֶׁ
מוֹ  כְּ בּוֹ,  בוּעִים  הַקְּ ין  קְלִפִּ אֵלּוּ  ת.  קֶשֶׂ קַשְׂ הֶם:  בָּ ט  ָ שּׁ שֶׁ

ים הוּא לָבוּשׁ":  קַשִּׂ רְיוֹן קַשְׂ אֱמַר24: "וְשִׁ נֶּ שֶׁ

רָא הוּא  שְׁ יק פִּ 5 וְיָת טַפְזָא אֲרֵי מַסִּ
הוּא  מְסָאָב  סְדִיקָא  לָא  וּפַרְסְתָא 
קָא  מַסְּ אֲרֵי  אַרְנְבָא  6 וְיָת  לְכוֹן: 
סְדִיקָא  לָא  וּפַרְסְתָא  הִיא  רָא  פִשְׁ
חֲזִירָא  7 וְיָת  לְכוֹן:  הִיא  מְסָאֲבָא 
וּמַטְלְפָן  הוּא  רְסְתָא  פַּ סְדִיק  אֲרֵי 
לָא  רָא  שְׁ פִּ וְהוּא  רְסָתֵהּ  פַּ טִלְפִין 
סְרְהוֹן  ר מְסָאָב הוּא לְכוֹן: 8 מִבִּ פָשַׁ
הוֹן לָא תִקְרְבוּן  לָא תֵיכְלוּן וּבִנְבִלְתְּ
יכְלוּן  ין תֵּ מְסָאֲבִין אִנּוּן לְכוֹן: 9 יָת דֵּ
צִיצִין  לֵהּ  י  דִּ כֹּל  בְמַיָּא  י  דִּ מִכֹּל 
וּבְנַחֲלַיָּא  יַמְמַיָּא  בְּ מַיָּא  בְּ וְקַלְפִין 

יכְלוּן:  יַתְהוֹן תֵּ

יס  יַפְרִ֑ לֹ֣א  ה  וּפַרְסָ֖ ה֔וּא  גֵרָה֙  עֲלֵה֤  כִּי־מַֽ ן  5 וְאֶת־הַשָּׁפָ֗

גֵּרָה֙  עֲלַ֤ת  כִּי־מַֽ בֶת  אַרְנֶ֗ 6 וְאֶת־הָֽ ם:  לָכֶֽ ה֖וּא  טָמֵ֥א 

7 וְאֶת־ ם:  לָכֶֽ וא  הִ֖ ה  טְמֵאָ֥ יסָה  הִפְרִ֑ לֹ֣א  ה  וּפַרְסָ֖ וא  הִ֔

וְה֖וּא  ה  פַּרְסָ֔ סַע֙  שֶׁ֨ וְשֹׁסַ֥ע  ה֗וּא  ה  פַּרְסָ֜ יס  י־מַפְרִ֨ כִּֽ יר  חֲזִ֠ הַֽ֠

לוּ  תֹאכֵ֔ לֹ֣א  8 מִבְּשָׂרָם֙  ם:  לָכֶֽ ה֖וּא  טָמֵ֥א  לֹֽא־יִגָּר֑  ה  גֵּרָ֣

אכְל֔וּ  ם: 9 אֶת־זֶה֙ תֹּֽ ם לָכֶֽ ים הֵ֖ ם לֹ֣א תִגָּע֑וּ טְמֵאִ֥ וּבְנִבְלָתָ֖

יִם  בַּמַּ֗ שֶׂת  וְקַשְׂקֶ֜ יר  סְנַפִּ֨ אֲשֶׁר־לוֹ֩  ל  כֹּ֣ יִם  בַּמָּ֑ אֲשֶׁ֣ר  ל  מִכֹּ֖

לוּ:  ם תֹּאכֵֽ ים אֹתָ֥ ים וּבַנְּחָלִ֖ בַּיַּמִּ֛

 A CLOSER LOOK �
[5-6] The hyrax; the hare: The hyrax has not been 
observed to chew its cud. However, its digestive 
system is somewhat similar to that of ruminants; 
the time it takes to digest food is similar to that of 
ruminants; it can digest fiber, as ruminants can; 
it chews laterally and even when not grazing, as 
ruminants do; and it possibly regurgitates and 
re-chews some of its food.
The hare has also not been observed to chew its 
cud. However, in order to fully digest its food, it 

often reingests some of it in the form of special-
ized pellets that it excretes for this purpose (this 
process is called “cecotrophy”), and its chewing 
habits also resemble those of ruminants.
These characteristics can be considered sufficient 
to include these animals in the Torah’s descrip-
tion of “chewing the cud.” It is also possible that 
the Hebrew terms refer to animals that are no 
longer extant.115

Figure 3. Hyrax Figure 4. Hare
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Leviticus 11:5-9

109. Above, v. 3.  110. Below, v. 24 ff.  111. Cf. below, v. 35.  112. Exodus 12:16.  113. Likutei Sichot, vol. 32, pp. 58-64. 

5 the hyrax (see Figure 3), because it regurgitates its cud but does not have com-
pletely cloven feet; eating it renders you spiritually defiled,

6 and the hare (see Figure 4), because it regurgitates its cud but does not have 
completely cloven feet; eating it renders you spiritually defiled,

7 and the pig, because it has cloven feet that are completely split but does not 
regurgitate its cud; eating it   renders you spiritually defiled.

8 You must not eat them, because they exhibit only one of the two signs of permit-
ted animals. Similarly, you must not eat other animals that exhibit only one of the 
two signs, and certainly not animals that exhibit neither of the two signs. Nonethe-
less, you transgress the prohibition against eating such animals only by eating of 
their flesh, not of their bones, sinews, horns, or hooves. If you eat these, you trans-
gress only the active commandment109 to only eat permitted animals.

In contrast to eating these animals, which renders you spiritually defiled, touching 
or carrying the carcasses of these animals renders you ritually defiled, as will be 
seen presently.110 Contracting ritual defilement requires you to ritually purify your-
self before entering the Tabernacle precincts or eating consecrated food. Although 
you are not allowed to spiritually defile yourselves by eating these animals, you 
are allowed to ritually defile yourselves by touching or carrying their carcasses 
(as long as you understand the ramifications of doing so111). The only exception 
to this is the pilgrim festivals, during which you must not touch their carcasses, 
because doing so renders you ritually defiled, and if you happen to have been 
ritually defiled before the festival or you happen to become ritually defiled during 
the festival, you must purify yourself in honor of the festival. For, as you have been 
taught,112 you must celebrate the pilgrim festivals by wearing fine clothes and eat-
ing and drinking special foods—and you can only consecrate these days through 
such mundane acts if you do so in a state of ritual purity. These obligations apply 
whether or not you actually plan on entering the Tabernacle precincts, and even 
when the Tabernacle is not standing.113

Fish Permitted and Prohibited for Consumption

9 Among all creatures that live in the water, you may eat these: Any creature in 
the water that has fins and scales. Among the creatures that live in the seas, riv-
ers, or any other body of non-stagnant water, you may eat only these.



שמיני

 ONKELOS 

71

SIXTH READING

 RASHI 

25. יַבְחוּשִׁים. 26. נֵץ גָּדוֹל. 27. חולין סג, א. 28. עוֹפוֹת לַיְלָה. 29. לֵילִית. 

רוֹחֵשׁ וְנָע  בָר נָמוּךְ שֶׁ מָעוֹ דָּ כָל מָקוֹם מַשְׁ רֶץ. בְּ 10 שֶׁ
עֵרוּבֵיהֶן,  אֶת  לֶאֱסֹר  יִהְיוּ.  קֶץ  11 וְשֶׁ הָאָרֶץ:  עַל  וָנָד 
עַל  מֻזְהָר  אֵינוֹ  רָם.  שָׂ מִבְּ טַעַם:  נוֹתֵן  בְּ בּוֹ  יֵשׁ  אִם 
צוּ. לְרַבּוֹת  קֵּ שַׁ ירִים וְעַל הָעֲצָמוֹת: וְאֶת נִבְלָתָם תְּ נַפִּ הַסְּ
לַעַז25:  בְּ מושקירונ"ש   — ין  יַבְחוּשִׁ נָן.  נְּ סִּ שֶׁ ין  יַבְחוּשִׁ
כוֹל, אֵין  יָּ לְמוּד לוֹמַר? שֶׁ ר אֵין לוֹ וגו'. מַה תַּ 12 כֹּל אֲשֶׁ
ה,  שָׁ בָּ לַיַּ לּוֹ  שֶׁ סִימָנִין  עֲלֶה  הַמַּ א  אֶלָּ ר  מֻתָּ הֵא  יְּ שֶׁ לִי 
ר אֵין לוֹ  לְמוּד לוֹמַר: "כֹּל אֲשֶׁ יִן? תַּ יִם מִנַּ מַּ ירָן בַּ ִ הִשּׁ
יִם, אַף עַל  מַּ יִם", הָא אִם הָיוּ לוֹ בַּ מָּ ת בַּ קֶשֶׂ יר וְקַשְׂ סְנַפִּ
ר: 13 לֹא יֵאָכְלוּ. לְחַיֵּב אֶת  תוֹ, מֻתָּ עֲלִיָּ בַּ ירָן  ִ הִשּׁ י שֶׁ פִּ

נֶאֱכָלִין  יִהְיוּ  לֹא  מָעוֹ:  מַשְׁ ךְ  כָּ שֶׁ ים,  לִקְטַנִּ אֲכִילָן  הַמַּ
לְמוּד לוֹמַר:  הֲנָאָה? תַּ א לְאָסְרָן בַּ עַל יָדְךָ. אוֹ אֵינוֹ אֶלָּ
רִין.  מֻתָּ הֲנָאָה  בַּ אֲסוּרִין,  אֲכִילָה  בַּ  — תֹאכְלוּ"  "לֹא 
אֱמַר בּוֹ: "לְמִינָהּ", "לְמִינוֹ", לְמִינֵהוּ", יֵשׁ  נֶּ ל עוֹף שֶׁ כָּ
אֵין דּוֹמִין זֶה לָזֶה, לֹא בְמַרְאֵיהֶם וְלֹא  ין שֶׁ אוֹתוֹ הַמִּ בְּ
אישפרויי"ר26:  16 הַנֵּץ.  אֶחָד:  מִין  ן  וְכֻלָּ מוֹתָם,  בִשְׁ
מִן  גִים  דָּ וֹלֶה  הַשּׁ זֶה  רַבּוֹתֵינו27ּ:  רְשׁוּ  פֵּ לָךְ.  ָ 17 הַשּׁ
לֵינוּנָא": כּוֹס וְיַנְשׁוּף.  ם אֻנְקְלוֹס: "וְשָׁ רְגֵּ תִּ ם. וְזֶהוּ שֶׁ הַיָּ
לְסָתוֹת  לָהֶם  וְיֵשׁ  יְלָה  לַּ בַּ הַצּוֹעֲקִים  הֵם צואיטו"ש28 

קּוֹרִין ייב"ץ29:  אָדָם. וְעוֹד אַחֵר דּוֹמֶה לוֹ, שֶׁ כְּ

וְקַלְפִין  צִיצִין  לֵהּ  לֵית  י  דִּ 10 וְכֹל 
א  רִחֲשָׁ מִכֹּל  וּבְנַחֲלַיָּא  יַמְמַיָּא  בְּ

י בְמַיָּא  א חַיְתָא דִּ דְמַיָּא וּמִכֹּל נַפְשָׁ

יְהוֹן  קְצָא  11 וְשִׁ לְכוֹן:  אִנּוּן  קְצָא  שִׁ

וְיָת  תֵיכְלוּן  לָא  סְרְהוֹן  מִבִּ לְכוֹן 

לֵית  י  דִּ 12 כֹּל  צוּן:  קְּ שַׁ תְּ הוֹן  נְבִלְתְּ

קְצָא  שִׁ מַיָּא  בְּ וְקַלְפִין  צִיצִין  לֵהּ 

צוּן  קְּ שַׁ תְּ ין  אִלֵּ 13 וְיָת  לְכוֹן:  הוּא 

קְצָא  שִׁ יִתְאַכְלוּן  לָא  עוֹפָא  מִן 

14 וְדַיְתָא  וְעַזְיָא:  וְעָר  רָא  נִשְׁ אִנּוּן 

עוֹרְבָא  ל  כָּ 15 יָת  לִזְנַהּ:  וְטָרָפִיתָא 

וְצִיצָא  נַעֲמִיתָא  ת  בַּ 16 וְיָת  לִזְנֵהּ: 

א וְנָצָא לִזְנוֹהִי:  חְפָּ ר שַׁ וְצִפַּ

ים  וּבַנְּחָלִ֔ בַּיַּמִּים֙  שֶׂת  וְקַשְׂקֶ֗ יר  סְנַפִּ֣ ין־ל֜וֹ  אֵֽ ר  אֲשֶׁ֨ 10 וְכֹל֩ 

שֶׁ֥קֶץ  יִם  בַּמָּ֑ אֲשֶׁ֣ר  חַיָּה֖  הַֽ נֶפֶ֥שׁ  ל  וּמִכֹּ֛ יִם  הַמַּ֔ שֶׁ֣רֶץ  מִכֹּל֙ 
לוּ וְאֶת־ הְי֣וּ לָכֶ֑ם מִבְּשָׂרָם֙ לֹ֣א תֹאכֵ֔ קֶץ יִֽ ם: 11 וְשֶׁ֖ ם לָכֶֽ הֵ֖

שֶׂת  וְקַשְׂקֶ֖ יר  סְנַפִּ֥ ין־ל֛וֹ  אֵֽ אֲשֶׁ֥ר  ל  12 כֹּ֣ צוּ:  תְּשַׁקֵּֽ ם  נִבְלָתָ֖
מִן־הָע֔וֹף  תְּשַׁקְּצ֣וּ  לֶּה֙  13 וְאֶת־אֵ֨ ם:  לָכֶֽ ה֖וּא  שֶׁ֥קֶץ  יִם  בַּמָּ֑
ת  וְאֵ֖ רֶס  וְאֶת־הַפֶּ֔ שֶׁר֙  אֶת־הַנֶּ֨ הֵ֑ם  שֶׁ֣קֶץ  כְל֖וּ  יֵאָֽ לֹ֥א 
ת  15 אֵ֥ לְמִינָֽהּ:  אַיָּה֖  וְאֶת־הָֽ ה  ת־הַדָּאָ֔ 14 וְאֶ֨ עָזְנִיָּֽה:  הָֽ
ס וְאֶת־ ה וְאֶת־הַתַּחְמָ֖ יַּֽעֲנָ֔ ב לְמִינֽוֹ: 16 וְאֵת֙ בַּ֣ת הַֽ כָּל־עֹרֵ֖

חַף וְאֶת־הַנֵּ֖ץ לְמִינֵֽהוּ:  הַשָּׁ֑

Figure 9. Common Vulture

Figure 12. Cuckoo

Figure 10. Crow

Figure 13. Gull

Figure 11. Ostrich

Figure 14. Sparrow Hawk
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116. Below, v. 20. Mishneh Torah, Ma’achalot Asurot 2:17-20; Shulchan Aruch, Yoreh Deah 84. 

10 But if it lives in the seas, rivers, or any other body of non-stagnant water, then 
among all the crawling creatures in the water and among all living creatures that 
live in the water, you must consider loathsome—and therefore not eat—whatever 
does not have fins and scales.
11 You must consider them so loathsome that you will not even eat other food 
with which they were cooked or pickled if their taste is still recognizable in it. If 
their taste is not recognizable, however, you may eat the other food. You may not 
eat of their flesh; however, you may eat their bones and fins, if they have any.
With regard to creatures that live in stagnant water, you may consume them along 
with the water they live in, even if they do not possess fins and scales and even if 
they are still alive. But you must consider their carcasses loathsome—and there-
fore not eat them—once they leave or are removed from their native water.116

12 With regard to fish that shed their fins or scales when they leave the water, you 
must consider loathsome—and therefore not eat—only any creature that does not 
have fins and scales when it is in the water. If it has fins and scales while in the wa-
ter but loses them when it leaves the water, it remains permitted for consumption.

Fowl Permitted and Prohibited for Consumption
13 Among fowl, you must consider the following loathsome and not eat them. 
And not only must you not eat them yourselves, they must also not be eaten by 
others—e.g., minors—through your agency, for they are to be considered so loath-
some that you will not even feed them to your young children, even though they 
are technically exempt from keeping the Torah’s laws until they reach majority.
The griffon vulture, the bearded vulture, the osprey (see Figures 6-8),
14 the various other species of vulture (see Figure 9),
15 every type of species of crow (see Figure 10), 
16 the ostrich, the cuckoo, the gull, the various species of sparrow hawk (see 
Figures 11-14),

Figure 6. Griffon Vulture Figure 7. Bearded Vulture Figure 8. Osprey
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 CHASIDIC INSIGHTS 

117. Psalms 36:7.  118. Chulin 63a.  119. Ad loc.  127. Likutei Sichot, vol. 7, pp. 63-64.  120. Berachot 7b; Beitzah 7a.  121. On v. 2.  
122. Rabbi Shlomo Korach, Arichat HaShulchan, vol. 3, pp. 136-141. 

30. עֲטָלֵף. 31. חֲפַרְפֶרֶת. 32. חֲסִידָה. 33. עָגוּר. 34. דּוּכִיפַת. 35. סח, ב. 

ר  לְעַכְבָּ וְדוֹמָה  שורי"ץ30,  קלב"א  הִיא  מֶת.  נְשֶׁ 18 הַתִּ
רָצִים  ְ שּׁ בַּ הָאֲמוּרָה  מֶת"  וְ"תִנְשֶׁ יְלָה.  לַּ בַּ וּפוֹרַחַת 
לָהּ טלפ"א31:  וְקוֹרִין  עֵינַיִם,  לָהּ  וְאֵין  לָהּ,  דוֹמָה  הִיא 
מָהּ  ה נִקְרָא שְׁ יָּה לְבָנָה ציגוינ"א32. וְלָמָּ 19 הַחֲסִידָה. זוֹ דַּ
מְזוֹנוֹת:  בִּ חַבְרוֹתֶיהָ  עִם  חֲסִידוּת  ה  עוֹשָׂ שֶׁ "חֲסִידָה"? 
קּוֹרִין  זּוֹ הִיא שֶׁ יָּה רַגְזָנִית, וְנִרְאָה לִי שֶׁ הָאֲנָפָה. הִיא דַּ

פוּלָה,  לְתּוֹ כְּ ר וְכַרְבָּ רְנְגוֹל הַבָּ לָהּ הירו"ן33: הַדּוּכִיפַת. תַּ
הוֹדוֹ  מוֹ "דּוּכִיפַת"? שֶׁ ה נִקְרָא שְׁ וּבְלַעַז הירופ"א34. וְלָמָּ
ם  שֵׁ נִקְרָא עַל  ר טוּרָא"  "וְנַגַּ לְתּוֹ.  רְבָּ כַּ הִיא  וְזוֹ  פוּת,  כָּ
פֶרֶק "מִי  ין בְּ טִּ כֶת גִּ מַסֶּ רְשׁוּ רַבּוֹתֵינוּ בְּ פֵּ מוֹ שֶׁ יו, כְּ מַעֲשָׂ
ים  מוּכִים הָרוֹחֲשִׁ ים הַנְּ קִּ רֶץ הָעוֹף. הֵם הַדַּ אֲחָזוֹ"35: 20 שֶׁ שֶׁ
וַחֲגָבִים:  ים  וְיַתּוּשִׁ וּצְרָעִין  זְבוּבִים  גוֹן  כְּ הָאָרֶץ,  עַל 

וְקִפּוֹפָא:  לֵינוּנָא  וְשָׁ 17 וְקַדְיָא 
וִירַקְרֵקָא:  וְקָתָא  18 וּבַוְתָא 
ר טוּרָא  רִיתָא וְאִבּוּ לִזְנַהּ וְנַגַּ 19 וְחַוָּ
דְעוֹפָא  א  רִחֲשָׁ 20 כֹּל  פָא:  וַעֲטַלֵּ
הוּא  קְצָא  שִׁ ע  אַרְבַּ עַל  ךְ  מְהַלֵּ דִּ

לְכוֹן: 

the life of each individual in the species, however, is 
limited to human beings.
The Ba’al Shem Tov, on the other hand, taught that 
all the myriad events constantly happening in our 
world are Divinely executed, in essence forming 
the ultimate choreographed ballet of existence. Ev-
ery leaf turning in the wind, taught the Ba’al Shem 
Tov, is doing so by design; it may very well be on 
its way to a specific location to provide shade for a 
lowly worm.
Rabbi Shneur Zalman of Liadi cited the following 
passage from the Talmud in support of the Ba’al 
Shem Tov’s thesis: “When Rabbi Yochanan saw a 
cormorant, he exclaimed [addressing God by quot-
ing the following verse from the Psalms117]: ‘Your 
justice is carried out even in the depths of the 
sea.’ ”118 Rashi119 explains that Rabbi Yochanan was 
referring to how “God judges even the fish of the 
sea, arranging that the cormorant catch and devour 

those deserving punishment.” Thus, the Talmud 
states unequivocally that the specific fish the cor-
morant eats is Divinely chosen.
Homiletically, it is instructive to note that the He-
brew word for “nature” (טבע) is related to the verb 
“to submerge” (לטבוע), implying that the Divine vi-
tality that is the true source of all life is concealed 
from our perception by (i.e., “submerged within”) 
the forces of nature that God set into effect. God’s 
intimate involvement in everything that takes place 
is hidden from us by the seemingly independent 
functioning of the laws of nature.
In this context, the hunting of the cormorant not 
only demonstrates God’s providence over all real-
ity but also serves as an allegory for it. As it draws 
fish from the sea, the cormorant reminds us that our 
task in life is to reveal the Divine providence that is 
submerged within the ocean of nature.127

18 וְאֶת־ וְאֶת־הַיַּנְשֽׁוּף:  ךְ  וְאֶת־הַשָּׁלָ֖ 17 וְאֶת־הַכּ֥וֹס 

ה  חֲסִידָ֔ הַֽ 19 וְאֵת֙  ם:  רָחָֽ וְאֶת־הָֽ ת  וְאֶת־הַקָּאָ֖ הַתִּנְשֶׁ֥מֶת 
ל  20 כֹּ֚ ף:  עֲטַלֵּֽ וְאֶת־הָֽ ת  וְאֶת־הַדּֽוּכִיפַ֖ לְמִינָהּ֑  ה  אֲנָפָ֖ הָֽ

ם:  ךְ עַל־אַרְבַּ֑ע שֶׁ֥קֶץ ה֖וּא לָכֶֽ הֹלֵ֖ שֶׁ֣רֶץ הָע֔וֹף הַֽ

 A CLOSER LOOK �

sea, arranging that the cormorant catch and devour 

[19] The ataleif: The sages describe this bird as 
a nocturnal, egg-laying fowl that also nurses its 
young.120 There is no flying creature known to-
day that fits this description.
All other fowl: Thus, once the identities of pro-
hibited fowl are known, all other fowl are theo-
retically permitted. However, since, as stated 
above,121 not all the translations of the names of 
prohibited fowl are known to be precise, this rule 
can no longer be reliably applied. Therefore, the 
only fowl permitted for consumption are those 
for which there is an established tradition of 
their being so. Among such fowl are the chicken, 

sparrow, pigeon, dove, duck, turkey, and certain 
types of quail, geese, and pheasant.  
[21-23] Permitted grasshoppers: Rashi notes that 
there are many types of grasshoppers that pos-
sess the requisite signs, but we no longer know 
which of these are encompassed by the names 
by which they are referred to in the Torah. 
However, certain Yemenite communities have 
preserved traditions regarding which varieties 
of grasshoppers are permitted, so members of 
those communities are allowed eat those grass-
hoppers even today.122



SHEMINI

72

Leviticus 11:17-20

17 the screech owl, the cormorant, the barn owl (see Figures 15-17),
18 the bat, the pelican, the magpie (see Figures 18-20),
19 the stork, the various species of heron, the hoopoe (see Figures 21-23), and the 
ataleif. All other fowl are permitted for consumption.

Flying Crawling Creatures Permitted and Prohibited 
for Consumption

20 You must consider loathsome—and therefore not eat—any crawling creature 
that also flies and walks on four legs—such as flies, wasps, mosquitoes, and for-
bidden species of grasshopper.

Figure 15. Screech Owl

Figure 21. Stork

Figure 18. Bat

Figure 16. Cormorant

Figure 22. Heron

Figure 19. Pelican

Figure 17. Barn Owl

Figure 23. Hoopoe

Figure 20. Magpie

 CHASIDIC INSIGHTS 
17 The cormorant: The belief in Divine providence 
is a fundamental precept of Judaism. However, 
there are different schools of thought regarding the 
extent of God’s involvement in the intricacies and 

minutiae of nature. According to some classic Jew-
ish philosophers, God merely supervises the special 
survival of each vegetative and animal life form; 
His direct, detailed involvement in every aspect of 
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36. אַרְבֶּה. 

לְרַגְלָיו.  עַל  מִמַּ רַגְלַיִם:  ע  אַרְבַּ עַל  ע.  אַרְבַּ 21 עַל 
ע  אַרְבַּ לְבַד  רַגְלַיִם  י  תֵּ שְׁ מִין  כְּ לוֹ  יֵשׁ  ארוֹ  לְצַוָּ סָמוּךְ 
ק  מִתְחַזֵּ הָאָרֶץ,  מִן  וְלִקְפֹּץ  לָעוּף  רוֹצֶה  וּכְשֶׁ רַגְלָיו, 
מְקוֹמֵנוּ  ה מֵהֶם בִּ י כְרָעַיִם וּפוֹרֵחַ. וְיֵשׁ הַרְבֵּ תֵּ אוֹתָן שְׁ בְּ
קּוֹרִין לנגושט"א36. אֲבָל אֵין אָנוּ  אוֹתָן שֶׁ ינוֹתֵינוּ, כְּ בֵּ
בָהֶם:  נֶאֶמְרוּ  טָהֳרָה  סִימָנֵי  עָה  אַרְבָּ שֶׁ הֶן,  בָּ קִיאִין  בְּ
אֵלּוּ   — יִן  וְקַרְסֻלַּ נָפַיִם,  כְּ ע  וְאַרְבַּ רַגְלַיִם,  ע  אַרְבַּ
רֻבּוֹ.  אֶת  חוֹפִין  וּכְנָפָיו   — אן  כָּ תוּבִים  הַכְּ רָעַיִם"  "כְּ
אֲבָל  ינוֹתֵינוּ,  בֵּ שֶׁ אוֹתָן  בְּ מְצוּיִין  לוּ  הַלָּ סִימָנִים  וְכָל 
הֵא  יְּ אֵין לָהֶם זָנָב, וְצָרִיךְ שֶׁ ן אָרֹךְ, וְיֵשׁ שֶׁ רֹאשָׁ יֵשׁ שֶׁ
ינֵיהֶן:  בֵּ יל  לְהַבְדִּ יוֹדְעִים  אָנוּ  אֵין  וּבָזֶה  "חָגָב",  מוֹ  שְׁ

אִם יֵשׁ לוֹ חָמֵשׁ  ד שֶׁ א לְלַמֵּ רֶץ הָעוֹף וגו'. בָּ 23 וְכֹל שֶׁ
עִנְיָן:  ה בָּ ה. הָעֲתִידִין לְהֵאָמֵר לְמַטָּ — טָהוֹר: 24 וּלְאֵלֶּ
א  שֵׂ הַנֹּ 25 וְכָל  יֵשׁ טֻמְאָה:  נְגִיעָתָם  בִּ לוֹמַר,  כְּ אוּ.  מָּ טַּ תִּ
חֲמוּרָה  א,  מַשָּׂ טֻמְאַת  אֶמְרָה  נֶּ שֶׁ מָקוֹם  ל  כָּ בְלָתָם.  מִנִּ
גָדִים: 26 מַפְרֶסֶת  בּוּס בְּ הִיא טְעוּנָה כִּ ע, שֶׁ מְאַת מַגָּ מִטֻּ
רְסָתוֹ  פַּ שֶׁ מָל,  גָּ גוֹן  כְּ שֹׁסַעַת.  ה  אֵינֶנָּ סַע  וְשֶׁ רְסָה  פַּ
אן  כָּ רֶת.  מְחֻבֶּ הִיא  ה  לְמַטָּ אֲבָל  לְמַעְלָה,  סְדוּקָה 
סוֹף  בְּ אָה, וּבָעִנְיָן שֶׁ הֵמָה טְמֵאָה מְטַמְּ בְלַת בְּ נִּ דְךָ שֶׁ לִמֶּ
גוֹן  כְּ יו.  פָּ כַּ 27 עַל  טְהוֹרָה:  הֵמָה  בְּ עַל  רַשׁ  פֵּ ה  רָשָׁ הַפָּ

ע:  לֶב וְדֹב וְחָתוּל: טְמֵאִים הֵם לָכֶם. לְמַגָּ כֶּ

א  יכְלוּן מִכֹּל רִחֲשָׁ ין תֵּ רַם יָת דֵּ 21 בְּ
לֵהּ  י  דִּ ע  אַרְבַּ עַל  ךְ  מְהַלֵּ דִּ דְעוֹפָא 
צָא  לְקַפָּ רַגְלוֹהִי  וֵי  מֵעִלָּ קַרְצוּלִין 
הוֹן  ין מִנְּ בְהוֹן עַל אַרְעָא: 22 יָת אִלֵּ
רָשׁוֹנָא  וְיָת  לִזְנֵהּ  גּוֹבָא  יָת  יכְלוּן  תֵּ
וְיָת  לִזְנוֹהִי  חַרְגּוֹלָא  וְיָת  לִזְנוֹהִי 
א  רִחֲשָׁ 23 וְכֹל  לִזְנוֹהִי:  חֲגָבָא 
קְצָא  ע רַגְלִין שִׁ י לֵהּ אַרְבַּ דְעוֹפָא דִּ
ל  אֲבוּן כָּ סְתָּ ין תִּ הוּא לְכוֹן: 24 וּלְאִלֵּ
עַד  מְסָאָב  יְהֵי  הוֹן  נְבִלְתְּ בִּ יִקְרַב  דְּ
הוֹן  בִלְתְּ מִנְּ יִטּוֹל  דְּ 25 וְכָל  א:  רַמְשָׁ
עַד  מְסָאָב  וִיהֵי  לְבוּשׁוֹהִי  ע  יְצַבַּ
הִיא  י  דִּ עִירָא  בְּ 26 לְכָל  א:  רַמְשָׁ
לֵיתָהָא  וְטִלְפִין  פַרְסְתָא  סְדִיקָא 
קָא  מַסְּ לֵיתָהָא  רָא  וּפִשְׁ מַטְלְפָא 
יִקְרַב  דְּ ל  כָּ לְכוֹן  אִנּוּן  מְסָאֲבִין 
ךְ  מְהַלֵּ דִּ 27 וְכֹל  מְסָאָב:  יְהֵי  הוֹן  בְּ
כָא  מְהַלְּ דִּ חֵיוְתָא  כָל  בְּ יְדוֹהִי  עַל 
ל  כָּ לְכוֹן  אִנּוּן  מְסָאֲבִין  ע  אַרְבַּ עַל 
עַד  מְסָאָב  יְהֵי  הוֹן  נְבִלְתְּ בִּ יִקְרַב  דְּ
הוֹן  נְבִלְתְּ יָת  28 וּדְיִטּוֹל  א:  רַמְשָׁ
עַד  מְסָאָב  וִיהֵי  לְבוּשׁוֹהִי  ע  יְצַבַּ

א מְסָאֲבִין אִנּוּן לְכוֹן:  רַמְשָׁ

ךְ עַל־אַרְבַּ֑ע  הֹלֵ֖ אכְל֔וּ מִכֹּל֙ שֶׁ֣רֶץ הָע֔וֹף הַֽ ךְ אֶת־זֶה֙ תֹּֽ 21 אַ֤

עַל־ ן  בָּהֵ֖ ר  לְנַתֵּ֥ יו  לְרַגְלָ֔ עַל  מִמַּ֣ יִם֙  כְרָעַ֨ }ל֤וֹ{  אֲשֶׁר־לא 

לְמִינ֔וֹ  אַרְבֶּ֣ה  אֶת־הָֽ לוּ  תֹּאכֵ֔ מֵהֶם֙  לֶּה  22 אֶת־אֵ֤ רֶץ:  הָאָֽ

חָגָ֖ב  וְאֶת־הֶֽ הוּ  לְמִינֵ֔ ל  חַרְגֹּ֣ וְאֶת־הַֽ לְמִינֵה֑וּ  ם  וְאֶת־הַסָּלְעָ֖

רַגְלָ֑יִם  אַרְבַּ֣ע  אֲשֶׁר־ל֖וֹ  הָע֔וֹף  שֶׁ֣רֶץ  23 וְכֹל֙  לְמִינֵֽהוּ: 

ם  בְּנִבְלָתָ֖ כָּל־הַנֹּגֵעַ֥  תִּטַּמָּ֑אוּ  לֶּה  24 וּלְאֵ֖ ם:  לָכֶֽ ה֖וּא  שֶׁ֥קֶץ 

יו  בְּגָדָ֖ יְכַבֵּ֥ס  ם  מִנִּבְלָתָ֑ א  25 וְכָל־הַנֹּשֵׂ֖ רֶב:  עַד־הָעָֽ יִטְמָ֥א 

סֶת  מַפְרֶ֨ הִוא֩  אֲשֶׁ֣ר  ה  כָל־הַבְּהֵמָ֡ 26 לְֽ רֶב:  עַד־הָעָֽ וְטָמֵ֥א 

ים  ה טְמֵאִ֥ עֲלָ֔ עַת וְגֵרָה֙ אֵינֶנָּ֣ה מַֽ ה וְשֶׁ֣סַע | אֵינֶנָּ֣ה שֹׁסַ֗ פַּרְסָ֜

יו  ל | הוֹלֵךְ֣ עַל־כַּפָּ֗ א: 27 וְכֹ֣ ם יִטְמָֽ ם לָכֶ֑ם כָּל־הַנֹּגֵעַ֥ בָּהֶ֖ הֵ֖

כָּל־ לָכֶ֑ם  ם  הֵ֖ ים  טְמֵאִ֥ ע  עַל־אַרְבַּ֔ הֹלֶכֶ֣ת  הַֽ חַיָּה֙  בְּכָל־הַֽ

ם  רֶב: 28 וְהַנֹּשֵׂא֙ אֶת־נִבְלָתָ֔ ם יִטְמָ֥א עַד־הָעָֽ הַנֹּגֵעַ֥ בְּנִבְלָתָ֖

ם: ס מָּה לָכֶֽ ים הֵ֖ יו וְטָמֵ֣א עַד־הָעָ֑רֶב טְמֵאִ֥ יְכַבֵּ֥ס בְּגָדָ֖

Figure 24. Red Locust Figure 25. Yellow Locust
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123. Chulin 3:7 (59a).  124. Sifra; commentary of Rabbi Avraham ben David ad loc.  125. Below, vv. 41-45.  126. Above, 11:1-8 (or -23).  

21 However, among all the flying crawling creatures that walk on four legs, you 
may eat from those (a) that have jointed leg-like extensions above their regular 
legs, close to their necks, with which they hop on the ground; (b) that have four 
wings; and (c) whose wings cover the greater part of their bodies.123

22 From among those that satisfy these criteria, you may eat the following: the 
red locust and all varieties of its species, the yellow locust and all varieties of its 
species (see Figures 24-25), the spotted gray locust and all varieties of its species, 
and the white locust and all varieties of its species.

23 Nonetheless, it is only any four-legged flying crawling creature that does not 
satisfy these criteria that you must consider loathsome. You may, however, eat 
five-legged flying crawling creatures that do not satisfy these criteria, as long as 
they are members of the four above-named species of locust.124

Additional laws concerning animals prohibited for consumption will be given 
presently.125

Defilement Contracted by Contact with
Animals Prohibited for Consumption

24 Through contact with the following animals, you will become ritually defiled. 
Anyone who touches their carcass will be ritually defiled until he immerses him-
self in a mikveh during the day and then waits until evening,

25 but anyone who carries their carcass must also immerse his garments in a 
mikveh, besides becoming ritually defiled himself until he immerses himself in a 
mikveh and then waits until evening.

26 You must consider any animal whose feet are partially cloven but not com-
pletely split into at least two sub-feet, and that does not regurgitate its cud, to be 
ritually defiled, meaning that anyone who touches it will become ritually defiled. 
An example of such an animal is the camel. The same rules apply to any animal 
that is forbidden for consumption.126

27 You must consider, among all the animals that walk on four legs, any animal 
that walks on its paws to be ritually defiled, meaning that anyone who touches 
their carcass will be ritually defiled until he immerses himself in a mikveh and 
then waits until evening. This includes dogs, bears, and cats.

28 Anyone who carries their carcass must immerse his garments in a mikveh, be-
sides becoming ritually defiled himself until he immerses himself in a mikveh and 
then waits until evening. You must consider them ritually defiled in this respect, 
as well.
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37. סָמוּר — טוֹרֵף לֵילִי קָטָן מִן הַיּוֹנְקִים. 38. קַרְפָּדָה. 39. קִפּוֹד. 40. לְטָאָה. 41. חִלָּזוֹן עָרוּם. 42. חֲפַרְפֶרֶת. 

לְאִסּוּר  אֵינָן  לוּ  הַלָּ טֻמְאוֹת  ל  כָּ מֵא.  הַטָּ לָכֶם  29 וְזֶה 
עָן,  מַגָּ בְּ טָמֵא  לִהְיוֹת  שׁ,  מַמָּ לְטֻמְאָה  א  אֶלָּ אֲכִילָה, 
שׁ: הַחֹלֶד.  קְדָּ מִּ נֵס בַּ ים וְלִכָּ רוּמָה וְקָדָשִׁ וְנֶאֱסָר לֶאֱכֹל תְּ
עַ:  לִצְפַרְדֵּ דּוֹמָה  שֶׁ פרוי"ט38,  ב.  וְהַצָּ מושטויל"א37: 
חֹמֶט.  ליישירד"א40:  טָאָה.  הַלְּ היריצו"ן39:  30 אֲנָקָה. 
וְאַף  יוּבָא.  יִם  מַּ 32 בַּ טלפ"א42:  מֶת.  נְשָׁ תִּ לימצ"א41: 

הָעֶרֶב",  "עַד  לִתְרוּמָה  הוּא  טָמֵא  טְבִילָתוֹ  לְאַחַר 
מֶשׁ: 33 אֶל תּוֹכוֹ. אֵין  ֶ הַשּׁ הֶעְרֵב  בְּ ךְ "וְטָהֵר"  כָּ וְאַחַר 
תוֹכוֹ יִטְמָא.  ר בְּ א מֵאֲוִירוֹ: כֹּל אֲשֶׁ א אֶלָּ מֵּ לִי חֶרֶס מִטַּ כְּ
ד  בֹּרוּ. לִמֵּ אֲוִירוֹ: וְאֹתוֹ תִשְׁ בַּ ֶ א מַה שּׁ לִי חוֹזֵר וּמְטַמֵּ הַכְּ

מִקְוֶה:  אֵין לוֹ טָהֳרָה בְּ שֶׁ

א  רִחֲשָׁ בְּ מְסָאָב  דִּ לְכוֹן  29 וְדֵין 
רָא  וְעַכְבְּ א  חֻלְדָּ אַרְעָא  עַל  רָחֵשׁ  דְּ
וְכוֹחָא  30 וְיָלָא  לִזְנוֹהִי:  וְצָבָא 
וְאָשׁוּתָא:  וְחֻמְטָא  וְחֻלְטֵיתָא 
כָל  בְּ לְכוֹן  מְסָאֲבִין  דִּ ין  31 אִלֵּ
מוֹתְהוֹן  בְּ הוֹן  בְּ יִקְרַב  דְּ ל  כָּ א  רִחֲשָׁ
י  דִּ 32 וְכֹל  א:  רַמְשָׁ עַד  מְסָאָב  יְהֵי 
יְהֵי  מוֹתְהוֹן  בְּ הוֹן  מִנְּ עֲלוֹהִי  ל  יִפֵּ
לְבוּשׁ אוֹ  אָע אוֹ  דְּ מָן  ל  מִכָּ מְסָאָב 
תִתְעֲבֵד  י  דִּ מָן  ל  כָּ ק  שָׂ אוֹ  ךְ  מְשַׁ
וִיהֵי  עַל  יִתָּ מַיָּא  בְּ הוֹן  בְּ א  עֲבִדְתָּ
33 וְכָל  י:  וְיִדְכֵּ א  רַמְשָׁ עַד  מְסָאָב 
י  הּ כֹּל דִּ הוֹן לְגַוֵּ ל מִנְּ י יִפֵּ חֲסַף דִּ מָן דַּ

רוּן:  תְבְּ אַב וְיָתֵהּ תִּ הּ יִסְתָּ בְגַוֵּ

לֶד  הַחֹ֥ רֶץ  עַל־הָאָ֑ ץ  הַשֹּׁרֵ֣ רֶץ  בַּשֶּׁ֖ א  הַטָּמֵ֔ לָכֶם֙  29 וְזֶה֤ 

ה  וְהַלְּטָאָ֑ חַ  וְהַכֹּ֖ ה  אֲנָקָ֥ 30 וְהָֽ לְמִינֵֽהוּ:  וְהַצָּ֥ב  ר  עַכְבָּ֖ וְהָֽ

רֶץ  ם בְּכָל־הַשָּׁ֑ ים לָכֶ֖ לֶּה הַטְּמֵאִ֥ מֶת: 31 אֵ֛ מֶט וְהַתִּנְשָֽׁ וְהַחֹ֖

אֲשֶׁר־ ל  32 וְכֹ֣ רֶב:  עַד־הָעָֽ יִטְמָ֥א  ם  בְּמֹתָ֖ בָּהֶ֛ם  כָּל־הַנֹּגֵעַ֧ 

א מִכָּל־כְּלִי־עֵץ֙ א֣וֹ בֶ֤גֶד אוֹ־ ם יִטְמָ֗ ם | בְּמֹתָ֜ ל עָלָיו֩ מֵהֶ֨ יִפֹּ֣

יִם  בַּמַּ֧ בָּהֶ֑ם  ה  מְלָאכָ֖ אֲשֶׁר־יֵעָֽשֶׂ֥ה  י  כָּל־כְּלִ֕ ק  שָׂ֔ א֣וֹ  עוֹר֙ 

ר: רֶב וְטָהֵֽ יוּבָ֛א וְטָמֵ֥א עַד־הָעֶ֖

ל  כֹּ֣ אֶל־תּוֹכ֑וֹ  ם  מֵהֶ֖ ל  אֲשֶׁר־יִפֹּ֥ רֶשׂ  ל־כְּלִי־חֶ֔ 33 וְכָ֨ שביעי 

רוּ:  א וְאֹת֥וֹ תִשְׁבֹּֽ אֲשֶׁ֧ר בְּתוֹכ֛וֹ יִטְמָ֖



32 All the aforementioned animals do not only impart ritual defilement to you: if 
any of these dead creatures falls upon anything, it will also become ritually de-
filed, i.e., prohibited from being brought into precincts that are off-limits to ritual-
ly defiled people, and disqualified for holding consecrated food. This rule applies 
whether the object be any wooden vessel, garment, hide, or sack—in fact, any 
implement with which work is done. In order to purge it of its ritual defilement, 
it must be immersed in the water of a mikveh, but even after that, it will remain 
ritually defiled until evening, after which it will be rid of this defilement.

Seventh Reading 33 In contrast, no earthenware vessel becomes ritually defiled 
unless any of these animals fall into its interior, but not if they merely touch its 
external surface. If they do fall into it or are suspended inside it, however, what-
ever food or drink (as will be specified presently) is inside it will become ritually 
defiled, even if the defiling creature did not touch the vessel or the entity inside it. 
Moreover, you must shatter the vessel itself, for earthenware vessels are not freed 
of ritual defilement any other way; immersing them in a mikveh does not purge 
them of ritual defilement.
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Leviticus 11:29-33

128. Vv. 20-23.  129. Rashi on 22:5, below. 

29 Although all crawling creatures (except the types of locusts mentioned above128) 
are prohibited for consumption (since none of them satisfy the requirements for 
permitted animals), only the carcasses of eight types of them impart ritual defile-
ment. You must consider the following ritually defiled among crawling creatures 
that crawl on the ground: the weasel, the mouse, the toad and all varieties of its 
species (see Figures 26-28),

30 the hedgehog, the chameleon, the lizard, the snail, and the mole (see Figures 
29-33).

31 These are the ones among all crawling creatures that you must consider ritu-
ally defiled, in that anyone who touches them when they are dead will be ritually 
defiled until he immerses himself in a mikveh and then waits until evening. A piece 
of the carcass of one of these creatures imparts ritual defilement only if its volume 
is equal to or greater than that of a lentil.129

Figure 26. Weasel Figure 27. Mouse Figure 28. Toad

Figure 32. Snail Figure 33. Mole

Figure 29. Hedgehog Figure 30. Chameleon Figure 31. Lizard
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43. פסחים כ, א־ב. 44. שם, א. 45. חולין קיח, ב. 46. יומא פ, א. 47. דניאל א, יב. 

ר יֵאָכֵל. מוּסָב עַל מִקְרָא הָעֶלְיוֹן:  ל הָאֹכֶל אֲשֶׁ 34 מִכָּ
יֵאָכֵל  ר  אֲשֶׁ הָאֹכֶל  ל  מִכָּ יִטְמָא,  תוֹכוֹ  בְּ ר  אֲשֶׁ ל  "כָּ
מֵא  הַטָּ לִי חֶרֶס  כְּ תוֹךְ  בְּ ר יָבוֹא עָלָיו מַיִם" וְהוּא  אֲשֶׁ
לִי"  כְּ כָל  בְּ תֶה  ָ יִשּׁ ר  אֲשֶׁ קֶה  מַשְׁ ל  "כָּ וְכֵן  "יִטְמָא",   —
אן  מֵא — "יִטְמָא". לָמַדְנוּ מִכָּ לִי חֶרֶס הַטָּ תוֹךְ כְּ וְהוּא בְּ
ל  ן לְקַבֵּ ר וּמְתֻקָּ אֵין אֹכֶל מֻכְשָׁ ה: לָמַדְנוּ שֶׁ בָרִים הַרְבֵּ דְּ
אוּ  בָּ ֶ וּמִשּׁ אַחַת,  עַם  פַּ מַיִם  עָלָיו  בוֹאוּ  יָּ שֶׁ עַד  טֻמְאָה 
וַאֲפִלּוּ  לְעוֹלָם  טֻמְאָה  ל  מְקַבֵּ אַחַת,  עַם  פַּ מַיִם  עָלָיו 
יר  מַכְשִׁ קֶה,  מַשְׁ קְרָא  הַנִּ וְכָל  מֶן  ֶ וְהַשּׁ יִן  וְהַיַּ נָגוּב. 
ר  קְרָא: אֲשֶׁ ךְ יֵשׁ לִדְרֹשׁ הַמִּ כָּ יִם, שֶׁ מַּ זְרָעִים לְטֻמְאָה כַּ
לִי  כָל כְּ תֶה בְּ ָ ר יִשּׁ קֶה אֲשֶׁ ל מַשְׁ יָבוֹא עָלָיו מַיִם, אוֹ כָּ
אֵין  שֶׁ אן:  מִכָּ רַבּוֹתֵינוּ  לָמְדוּ  וְעוֹד  הָאֹכֶל.  יִטְמָא   —
יִהְיוּ  יָכוֹל  נִינו43ּ:  שָׁ ךְ  כָּ שֶׁ כֵלִים,  א  מְטַמֵּ מְאָה  הַטֻּ וְלַד 
לְמוּד לוֹמַר:  לֵי חֶרֶס? תַּ אִין מֵאֲוִיר כְּ מְּ לִים מִטַּ ל הַכֵּ כָּ
א  מֵּ מִטַּ אֹכֶל  הָאֹכֶל",  ל  מִכָּ יִטְמָא  תוֹכוֹ  בְּ ר  אֲשֶׁ "כֹּל 
מֵאֲוִיר  אִין  מְּ מִטַּ לִים  הַכֵּ ל  כָּ וְאֵין  חֶרֶס,  לִי  כְּ מֵאֲוִיר 
טְמָא  נִּ לִי שֶׁ מְאָה וְהַכְּ רֶץ אַב הַטֻּ ֶ הַשּׁ לִי חֶרֶס, לְפִי שֶׁ כְּ
לִים  כֵּ א  וּמְטַמֵּ מְאָה, לְפִיכָךְ אֵינוֹ חוֹזֵר  נּוּ וְלַד הַטֻּ מִמֶּ
נּוּר,  פַל לַאֲוִיר תַּ נָּ רֶץ שֶׁ ֶ הַשּׁ תוֹכוֹ. וְלָמַדְנוּ עוֹד44, שֶׁ בְּ שֶׁ
נּוּר רִאשׁוֹן  ת — הַתַּ פַּ רֶץ בַּ ֶ תוֹכוֹ, וְלֹא נָגַע הַשּׁ ת בְּ וְהַפַּ
אִלּוּ  כְּ נּוּר  הַתַּ אֶת  רוֹאִין  נֹאמַר:  וְלֹא  ה,  נִיָּ שְׁ ת  וְהַפַּ
אוֹמֵר  ה  אַתָּ אִם  שֶׁ ה.  חִלָּ תְּ ת  הַפַּ וּתְהֵא  טֻמְאָה,  מָלֵא 
לִי  כְּ מֵאֲוִיר  מֵא  טָּ מִלִּ לִים  הַכֵּ ל  כָּ נִתְמַעֲטוּ  לֹא  ן,  כֵּ

ן. וְלָמַדְנוּ  בָּ הֲרֵי טֻמְאָה עַצְמָהּ נָגְעָה בָהֶן מִגַּ חֶרֶס, שֶׁ
א  אֶלָּ זְרָעִים  רֶת  מַכְשֶׁ אֵינָהּ  שֶׁ מַיִם  יאַת  בִּ עַל  עוֹד45 
אוֹמֵר  ה  אַתָּ אִם  שֶׁ תְלְשׁוּ,  נִּ ֶ מִשּׁ עֲלֵיהֶן  נָפְלוּ  ן  כֵּ אִם 
עָלָיו  בָאוּ  לֹּא  שֶׁ לְךָ  אֵין  ר,  מְחֻבָּ בִּ ר  הֶכְשֵׁ לִין  מְקַבְּ
וְלָמַדְנוּ  מַיִם".  עָלָיו  יָבוֹא  ר  "אֲשֶׁ אוֹמֵר:  וּמַהוּ  מַיִם, 
ן יֵשׁ בּוֹ  א אִם כֵּ א אֲחֵרִים אֶלָּ אֵין אֹכֶל מְטַמֵּ עוֹד46, שֶׁ
בַת  בְּ אֱכָל  הַנֶּ אוֹכֵל  יֵאָכֵל",  ר  "אֲשֶׁ אֱמַר:  נֶּ שֶׁ יצָה,  בֵּ כַּ
לִיעָה מַחֲזִיק יוֹתֵר  ית הַבְּ עֲרוּ חֲכָמִים: אֵין בֵּ אַחַת, וְשִׁ
לְטְלִים  טַּ לִים הַמִּ נּוּר וְכִירַיִם. כֵּ רְנְגֹלֶת: 35 תַּ יצַת תַּ מִבֵּ
דֵרָה  ל חֶרֶס וְיֵשׁ לָהֶם תּוֹךְ, וְשׁוֹפֵת אֶת הַקְּ הֵם, וְהֵם שֶׁ
אֵין  שֶׁ ץ.  יֻתָּ לְמַעְלָה:  יהֶם  פִּ נֵיהֶם  וּשְׁ הֶחָלָל,  נֶקֶב  עַל 
לֹּא  טְבִילָה: וּטְמֵאִים יִהְיוּ לָכֶם. שֶׁ לִכְלִי חֶרֶס טָהֳרָה בִּ
"וּטְמֵאִים  לוֹמַר:  לְמוּד  תַּ לְנָתְצָם,  אֲנִי  ה  מְצֻוֶּ תֹאמַר: 
אי:  ַ רַשּׁ טֻמְאָתָן,  בְּ מָן  לְקַיְּ רָצָה  אִם   — לָכֶם"  יִהְיוּ 
רְקַע, אֵין  לַקַּ רִים  36 אַךְ מַעְיָן וּבוֹר מִקְוֵה מַיִם. הַמְחֻבָּ
טָהוֹר"  "יִהְיֶה  לִלְמֹד:  לְךָ  יֵשׁ  וְעוֹד  טֻמְאָה.  לִין  מְקַבְּ
אֲפִלּוּ  יִטְמָא.  נִבְלָתָם  בְּ וְנֹגֵעַ  מְאָתוֹ:  מִטֻּ הֶם,  בָּ הַטּוֹבֵל 
לֹּא  שֶׁ יִטְמָא.  נִבְלָתָם,  בְּ וְנֹגֵעַ  וּבוֹר  מַעְיָן  תוֹךְ  בְּ הוּא 
מְאָתָם,  מֵאִים מִטֻּ תֹאמַר קַל וָחֹמֶר: אִם מְטַהֵר אֶת הַטְּ
נֶאֱמַר:  לְכָךְ  מֵא,  טָּ מִלִּ הוֹר  הַטָּ אֶת  יל  צִּ יַּ שֶׁ וָחֹמֶר  קַל 
ל מִינֵי  נִבְלָתָם יִטְמָא": 37 זֶרַע זֵרוּעַ. זְרִיעָה שֶׁ "וְנֹגֵעַ בְּ
נוּ לָנוּ מִן  מו47ֹ: "וְיִתְּ בָר הוּא, כְּ ם דָּ זֵרְעוֹנִין. "זֵרוּעַ" שֵׁ
ר וְנִתְקַן  לֹּא הֻכְשַׁ תוּב, שֶׁ דְךָ הַכָּ רֹעִים": טָהוֹר הוּא. לִמֶּ הַזֵּ
בוֹאוּ עָלָיו מַיִם:  יָּ ל טֻמְאָה, עַד שֶׁ רוֹת "אֹכֶל" לְקַבֵּ לִקָּ

יַעֲלוּן  י  דִּ מִתְאֲכֵל  דְּ מֵיכַל  ל  34 מִכָּ
קֵה  עֲלוֹהִי מַיָּא יְהֵי מְסָאָב וְכָל מַשְׁ
מְסָאָב:  יְהֵי  מָן  כָל  בְּ תֵי  תְּ יִשְׁ י  דִּ
עֲלוֹהִי  הוֹן  בִלְתְּ מִנְּ ל  יִפֵּ י  דִּ 35 וְכֹל 
רְעוּן  יִתָּ וְכִירַיִם  נּוּר  תַּ מְסָאָב  יְהֵי 
לְכוֹן:  יְהוֹן  וּמְסָאֲבִין  אִנּוּן  מְסָאֲבִין 
נִישׁוּת  כְּ ית  בֵּ וְגוֹב  מַעְיָן  רַם  36 בְּ
הוֹן יְהֵי  נְבִלְתְּ מַיָּא יְהֵי דְכֵי וּדְיִקְרַב בִּ
הוֹן עַל  בִלְתְּ ל מִנְּ מְסָאָב: 37 וַאֲרֵי יִפֵּ
כֵי הוּא:  רָע דְּ י יִזְדְּ ר זְרַע זֵרוּעַ דִּ ל בַּ כָּ

א  יִם יִטְמָ֑ ר יָב֥וֹא עָלָ֛יו מַ֖ ל אֲשֶׁ֨ כֶל אֲשֶׁ֣ר יֵאָֽכֵ֗ 34 מִכָּל־הָאֹ֜

ל אֲשֶׁר־ כֹ֠ א: 35 וְ֠ י יִטְמָֽ ה בְּכָל־כְּלִ֖ וְכָל־מַשְׁקֶה֙ אֲשֶׁ֣ר יִשָּׁתֶ֔
ים  טְמֵאִ֣ ץ  יתָֻּ֖ יִם  וְכִירַ֛ תַּנּ֧וּר  יִטְמָא֒  עָלָיו֮  ם |  מִנִּבְלָתָ֥ ל  יִפֹּ֨
יִם  מִקְוֵה־מַ֖ וּב֛וֹר  ֥֣ן  מַעְיָ ךְ  36 אַ֣ ם:  לָכֶֽ הְי֥וּ  יִֽ ים  וּטְמֵאִ֖ הֵ֑ם 
ם  מִנִּבְלָתָ֔ יִפֹּל֙  י  37 וְכִ֤ א:  יִטְמָֽ ם  בְּנִבְלָתָ֖ וְנֹגֵעַ֥  טָה֑וֹר  הְיֶה֣  יִֽ

עַ טָה֖וֹר הֽוּא:  ֥֣רַע זֵר֖וּעַ אֲשֶׁ֣ר יִזָּרֵ֑ עַל־כָּל־זֶ

 A CLOSER LOOK �
[36] Mikveh: In order for water to purify some-
one or something from ritual defilement, it must 
be part of a natural body of water, such as an 
ocean, lake, permanent river, or spring, or it 
must be directed from a natural source (such 
as a natural body of water, rain, or snow) into 
a cistern. Inasmuch as the entire body must be 
immersed at once, the minimum volume of a 

cistern-mikveh is determined to be that held by a 
parallelepiped 3 cubits long, 1 cubit wide, and 1 
cubit deep,135 which in turn is roughly 40 seah136 
(approximately 332 liters or 88 gallons). There 
are many additional rules governing the con-
struction of a mikveh, what type of water may be 
used to fill it, how the water must be directed 
into the cistern, and so on.137

135. Eiruvin 4b.  136. Yoma 31a.  137. Shulchan Aruch, Yoreh Deah 201-202, etc.  
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130. Below, vv. 37-38.  131. Machshirin 6:4.  132. V. 33.  133. V. 34.  134. Below, 12:4; Mishneh Torah, Pesulei HaMukdashin 18:14, Me-
chusarei Kaparah 1:1.  

34 As to the types of food and drink that are susceptible to ritual defilement: Any 
portion of food that is usually eaten—and, if it is a fruit or vegetable, upon which 
water has fallen once it was plucked from the ground or its tree130—can become 
ritually defiled. In addition, any of seven specific beverages that can be drunk in 
any vessel—water, wine, olive oil, blood, milk, dew, and bee honey131—can be-
come ritually defiled.
Not only contact with water, but also contact with any of the other just-mentioned 
beverages that can be drunk in any vessel will render plucked food susceptible 
to becoming ritually defiled, even if the food had already dried off at the time of 
defilement.
Thus, you see that ritual defilement can be contracted indirectly, i.e., through a me-
dium that itself is not inherently defiled (in this case, the earthenware vessel), but 
only contracted defilement from an original source (in this case, the defiling crea-
ture). However, only food and drink contract ritual defilement indirectly; people 
and implements do not.
An article of food that has contracted ritual defilement directly (e.g., through con-
tact with a dead creature) only conveys ritual defilement to other food (by touch-
ing it) if its own volume is at least that of an egg (approximately 57 ml or 2 oz).
35 Anything upon which any part of the carcasses of these aforementioned an-
imals falls will become ritually defiled. Thus, a portable earthenware oven or 
stove, once they have become ritually defiled as described above, must be demol-
ished—similar to the case of the earthenware vessel described previously132—and 
their pieces reassembled into a new oven or stove if you wish to use them to pre-
pare ritually undefiled food. If, however, you want to use them to prepare ritually 
defiled food, which you may eat as long as you understand the restrictions that 
doing so places upon you, you may keep them intact for use in their defiled state.
In contrast, an immovable oven or stove that is built into the ground does not con-
tract ritual defilement, even if it is earthenware.
36 It was just mentioned133 that water contained in a vessel can become defiled if 
the carcass of a defiling creature falls into it. But a spring, cistern, or a gathering 
of water (mikveh) that is built into or hewn out of the ground remains undefiled, 
even if a defiling carcass falls into it. Furthermore, a ritually defiled person who 
immerses himself or herself in a spring, cistern, or gathering of water that is built 
into or hewn out of the ground becomes rid of this defilement, either totally or 
partially, depending upon the situation.134 Nevertheless, even someone who is in-
side such a mikveh when he or she touches the carcass of these creatures will be-
come defiled. In order to be rid of defilement, the person must separate from the 
carcass and immerse himself again.
37 Regarding the role of liquids in rendering plant-derived foods susceptible to 
ritual defilement, the rule is as follows: If any part of the carcass of any of these 
aforementioned animals falls upon any sown plant while it is still sown, i.e., be-
fore it has been uprooted, it remains undefiled
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אִם תֹּאמַר:  תְלַשׁ, שֶׁ נִּ ן מַיִם עַל זֶרַע. לְאַחַר שֶׁ 38 וְכִי יֻתַּ
מַיִם  ר:  הֻכְשַׁ לֹּא  שֶׁ זֶרַע  לְךָ  אֵין  ר,  מְחֻבָּ בִּ ר  הֶכְשֵׁ יֵשׁ 
ין נָפְלוּ הֵם עַל  קִין, בֵּ אָר מַשְׁ ין שְׁ ין מַיִם בֵּ עַל זֶרַע. בֵּ
תוֹרַת  בְּ נִדְרַשׁ  הַכֹּל  לְתוֹכָן,  נָפַל  רַע  הַזֶּ ין  בֵּ רַע  הַזֶּ
יִם,  הַמַּ מִן  ב  גַּ נֻּ ֶ מִשּׁ אַף  עָלָיו.  בְלָתָם  מִנִּ וְנָפַל  הֲנִים:  כֹּ
ם "אֹכֶל",  שֵׁ עָלָיו  לִהְיוֹת  א  אֶלָּ ידָה תוֹרָה  הִקְפִּ לֹּא  שֶׁ
עַם אַחַת, שׁוּב  לַת טֻמְאָה פַּ ר קַבָּ רַד עָלָיו הֶכְשֵׁ יָּ ֶ וּמִשּׁ
עֲצָמוֹת וְגִידִים,  נִבְלָתָהּ. וְלֹא בַּ אֵינוֹ נֶעֱקָר הֵימֶנּוּ: 39 בְּ
אֶת  א  שֵׂ 40 וְהַנֹּ בְעוֹר:  וְלֹא  וּטְלָפַיִם,  קַרְנַיִם  בְּ וְלֹא 
א  הַנּוֹשֵׂ ע, שֶׁ מְאַת מַגָּ א מִטֻּ נִבְלָתָהּ. חֲמוּרָה טֻמְאַת מַשָּׂ
לֹּא נֶאֱמַר  גָדָיו טְמֵאִין, שֶׁ א בְגָדִים, וְהַנּוֹגֵעַ אֵין בְּ מֵּ מִטַּ
אֶנּוּ  טַמְּ תְּ יָכוֹל  בְלָתָהּ.  מִנִּ וְהָאֹכֵל  גָדָיו":  בְּ ס  "יְכַבֵּ בּוֹ: 
"נְבֵלָה  טָהוֹר:  עוֹף  נִבְלַת  בְּ אוֹמֵר  הוּא  שֶׁ כְּ אֲכִילָתוֹ? 

אָה  מְטַמְּ אוֹתָהּ   — בָהּ"  לְטָמְאָה  יֹאכַל  לֹא  וּטְרֵפָה 
אָה בְגָדִים  הֵמָה מְטַמְּ אֲכִילָתָהּ וְאֵין נִבְלַת בְּ בְגָדִים בַּ
בֵית  חָבָהּ לוֹ חֲבֵרוֹ בְּ גוֹן אִם תְּ א, כְּ לֹא מַשָּׂ אֲכִילָתָהּ בְּ בַּ
ן  לִתֵּ "הָאֹכֵל"?  לוֹמַר:  לְמוּד  תַּ מַה  ן,  כֵּ אִם  לִיעָה.  הַבְּ
יִת: וְטָמֵא  זַּ דֵי אֲכִילָה, וְהוּא כַּ א וְלַנּוֹגֵעַ כְּ עוּר לַנּוֹשֵׂ שִׁ
מֶשׁ:  שֶׁ הֶעֱרֵב  צָרִיךְ  בַל,  טָּ שֶׁ י  פִּ עַל  אַף  הָעָרֶב.  עַד 
לִיסִין  כְּ בַּ ין שֶׁ תּוּשִׁ ֹרֵץ עַל הָאָרֶץ. לְהוֹצִיא אֶת הַיַּ 41 הַשּׁ
רְצוּ  שָׁ לֹא  הֲרֵי  שֶׁ ים,  עֲדָשִׁ בַּ שֶׁ יזִין  הַזִּ וְאֶת  פּוֹלִין,  בַּ וְשֶׁ
צְאוּ לָאֲוִיר  יָּ ֶ תוֹךְ הָאֹכֶל. אֲבָל מִשּׁ א בְּ עַל הָאָרֶץ, אֶלָּ
אֲכִיל  הַמַּ עַל  לְחַיֵּב  יֵאָכֵל.  לֹא  נֶאֶסְרוּ:  הֲרֵי  רְצוּ,  וְשָׁ
קְצַר  נָמוּךְ  בָר  דָּ א  אֶלָּ רֶץ",  "שֶׁ קָרוּי  וְאֵין  אוֹכֵל.  כְּ

רוֹחֵשׁ וָנָד:  א כְּ אֵינוֹ נִרְאָה אֶלָּ רַגְלַיִם שֶׁ

זַרְעָא  ר  בַּ עַל  מַיָּא  יִתְיַהֲבוּן  38 וַאֲרֵי 
הוּא  מְסָאָב  עֲלוֹהִי  הוֹן  בִלְתְּ מִנְּ ל  וְיִפֵּ
י  דִּ עִירָא  בְּ מִן  יְמוּת  39 וַאֲרֵי  לְכוֹן: 
הּ  נְבִלְתַּ בִּ יִקְרַב  דְּ לְמֵיכָל  לְכוֹן  הִיא 
40 וּדְיֵיכוּל  א:  רַמְשָׁ עַד  מְסָאָב  יְהֵי 
ע לְבוּשׁוֹהִי וִיהֵי מְסָאָב  הּ יְצַבַּ בִלְתַּ מִנְּ
ע  יְצַבַּ הּ  נְבִלְתַּ יָת  וּדְיִטּוֹל  א  רַמְשָׁ עַד 
א:  רַמְשָׁ עַד  מְסָאָב  וִיהֵי  לְבוּשׁוֹהִי 
אַרְעָא  עַל  רָחֵשׁ  דְּ א  רִחֲשָׁ 41 וְכָל 

קְצָא הוּא לָא יִתְאֲכֵל:  שִׁ

choice, and concomitantly any reward for our re-
sistance to evil.
In the imagery of Kabbalah, the forces of evil sub-
sist on a very meager amount of Divine life force; 
they therefore persistently seek to siphon off Divine 
energy from holiness by dragging people into sin; 
thus, the holier the person or setting, the greater the 
effort these forces exert to corrupt them.
This does not mean, of course, that we should shun 
spiritual growth in order to be “safe” from the dan-
gers inherent in the climb toward holiness—there 
could be no greater victory for evil than that! It only 
means that we must be sure to take the required 
precautions.
This dynamic is reflected in the three conditions for 
ritual defilement just mentioned:
• Food for humans: “Human” food, in this context, re-

fers activities that nourish the Divine soul, where-
as “animal” food refers to activities that sustain 
the human/animal soul. The Divine soul’s “food” 
is the study of the Torah and the performance of 
the commandments. The purpose of studying 
the Torah and fulfilling its commandments is, of 
course, to bring us closer to God, but, as just men-
tioned, the closer we get to God, the greater the 
forces of evil try to divert, delay, or derail us.

• Liquid: “Liquidity” in this context means (a) the 
nature of liquid to flow downward, alluding to 
our ability to bring holiness to the lowest spiritu-
al levels; (b) the fluidity that distributes the nutri-
ents derived from the food we eat throughout the 
body, alluding to our ability to properly integrate 
the spirituality of the Torah and its command-
ments into our very being; and (c) the viscidity 
liquids, alluding to our ability to make Jewish-
ness “infectious” to others. These are all quali-
ties that we should aspire to in our relationship 
with God, but, here again, the more we evince 
them, the more the forces of evil exert themselves 
against us.

• Uprooted: However, as long as the plant is con-
nected to the ground, none of these factors are 
relevant. Spiritually, this means the one precau-
tion we can take to immunize ourselves against 
the machinations of evil is to remain rooted to 
our source—to the essence of our Divine soul. 
The essence of our soul never becomes defiled, 
for it is constantly united with God. When the 
essence of our soul is roused from its dormancy 
and is manifest in all of our thoughts, words, and 
deeds, we are immune to defilement.143

טָמֵ֥א ה֖וּא  עָלָ֑יו  ם  מִנִּבְלָתָ֖ וְנָפַ֥ל  רַע  יִם֙ עַל־זֶ֔ יתַֻּן־מַ֨ י  38 וְכִ֤

ם: ס לָכֶֽ
הַנֹּגֵעַ֥  לְאָכְלָ֑ה  ם  לָכֶ֖ יא  ה אֲשֶׁר־הִ֥ י יָמוּת֙ מִן־הַבְּהֵמָ֔ 39 וְכִ֤

יְכַבֵּ֥ס  הּ  מִנִּבְלָתָ֔ אֹכֵל֙  40 וְהָֽ רֶב:  עַד־הָעָֽ יִטְמָ֥א  הּ  בְּנִבְלָתָ֖
יו  הּ יְכַבֵּ֥ס בְּגָדָ֖ יו וְטָמֵ֣א עַד־הָעָ֑רֶב וְהַנֹּשֵׂא֙ אֶת־נִבְלָתָ֔ בְּגָדָ֖
רֶץ שֶׁ֥קֶץ  ץ עַל־הָאָ֑ רֶץ הַשֹּׁרֵ֣ רֶב: 41 וְכָל־הַשֶּׁ֖ וְטָמֵ֥א עַד־הָעָֽ

ל:  ה֖וּא לֹ֥א יֵאָֽכֵֽ
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138. Likutei Sichot, vol. 7, p. 69, note 19.  139. Above, v. 25.  140. Above, vv. 20-23.  141. See Mishneh Torah, Tumat Ochlin 1:1, 2:1.  
142. Sukah 52a.  143. Likutei Sichot, vol. 27, pp. 74-78.  

38 They become ritually defiled for you: A plant 
used for food can only become susceptible to ritual 
defilement if the following three conditions are 
met: First, it must be intended for human use, not 
animal. Second, it must have become wet (even if it 
has since dried). Finally, it must be entirely severed 
from the ground. As long as it is still attached to the 
ground by even the smallest root, it is not suscep-
tible to ritual defilement, even if it becomes wet.141

Allegorically, “defilement” is distance from God, 
the opposite of “holiness,” or closeness to God. One 

of the axioms of Jewish theology is that the closer 
we approach God, the greater the danger of “defile-
ment,” i.e., of falling from the heights of spiritual-
ity into the depths of estrangement or depression. 
In the words of the sages, “the greater a person is, 
the greater is his evil inclination.”142 In moral terms, 
this graduated moral challenge is necessary in or-
der to preserve free choice and therefore reward 
and punishment. If our progress in spiritual refine-
ment were to leave us correspondingly less morally 
challenged, we would progressively lose our free 

38 But if water or any of the other six aforementioned liquids is put upon sown 
plants that have been uprooted, or the uprooted plant falls into any of these seven 
liquids, and then, even after they have subsequently dried off, any of their car-
casses falls on them, they become ritually defiled for you.

Defilement Contracted by Contact with Animals Permitted 
for Consumption

39 If an animal that you are permitted to eat dies by any means other than proper 
ritual slaughter, one who touches its carcass will be ritually defiled until he im-
merses himself in a mikveh and then waits until evening, just as in the case of 
one who touches the carcass of a forbidden animal. In contrast, touching such an 
animal’s bones, sinews, horns, hooves, or hide does not render a person ritually 
defiled. If the animal was properly ritually slaughtered, its carcass does not impart 
ritually defilement, even if the animal is found to have been suffering from a fatal 
disease or injury.138

40 One who carries a part of the carcass of a permitted animal whose volume is 
equivalent to the volume that one who eats of the same carcass would have to in-
gest in order to be culpable for punishment for doing so, i.e., the volume of an egg 
(approximately 57 ml or 2 oz) or more, must immerse his garments in a mikveh, 
besides being ritually defiled himself until he immerses himself in a mikveh and 
waits until evening. Thus, one who carries the carcass of a permitted animal must 
purify himself exactly as one who carries the carcass of a forbidden animal:139 he 
must immerse his garments in a mikveh, and he himself will remain ritually de-
filed until he immerses himself in a mikveh and then waits until evening.

Crawling Creatures Prohibited for Consumption
41 We discussed previously140 which flying crawling creatures are permitted and 
prohibited for consumption. Any non-flying crawling creature that crawls on the 
ground is considered loathsome, and you must therefore not eat it. Furthermore, 
it must not be eaten by others—e.g., minors—through your agency. In contrast, a 
non-flying crawling creature that began its life inside a fruit or vegetable and has 
not yet crawled on the ground (or emerged from the fruit or vegetable in any other 
way) is not forbidden for consumption.
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149. Zohar 3:168a.  

48. חִפּוּשִׁית. 49. מֵאָה רַגְלַיִם. 50. מכות טז, ב. 

ה,  חִיָּ שְׁ חוֹן" —  "גָּ וּלְשׁוֹן  נָחָשׁ.  זֶה  חוֹן.  גָּ עַל  42 הוֹלֵךְ 
לְהָבִיא  הוֹלֵךְ.  כֹּל  מֵעָיו:  עַל  וְנוֹפֵל  ח  שָׁ הוֹלֵךְ  שֶׁ
ע.  אַרְבַּ עַל  הוֹלֵךְ  לַדּוֹמֶה:  הַדּוֹמֶה  וְאֶת  לְשׁוּלִין,  ִ הַשּׁ
אישקרבו"ט  ית,  הַחִפּוּשִׁ אֶת  לְהָבִיא  כֹּל.  עַקְרָב:  זֶה 
ל,  נַדָּ זֶה  רַגְלַיִם.  ה  מַרְבֵּ לַדּוֹמֶה:  הַדּוֹמֶה  וְאֶת  לַעַז48,  בְּ
יֵּשׁ לוֹ רַגְלַיִם מֵרֹאשׁוֹ וְעַד זְנָבוֹ לְכָאן וּלְכָאן,  רֶץ שֶׁ שֶׁ
הֲרֵי  אֲכִילָתָן, שֶׁ צוּ. בַּ קְּ שַׁ וְקוֹרִין צינטפיד"ש49: 43 אַל תְּ
וְכֵן  ע.  מַגָּ בְּ נֶפֶשׁ  קּוּץ  שִׁ וְאֵין  "נַפְשֹׁתֵיכֶם",  תִיב:  כְּ
ם  ם. אִם אַתֶּ אֲכִילָתָם: וְנִטְמֵתֶם בָּ בַּ אוּ" —  מְּ "וְלֹא תִטַּ
עוֹלָם  א אֶתְכֶם בָּ אָרֶץ, אַף אֲנִי מְטַמֵּ הֶם בָּ אִין בָּ מְּ מִטַּ
ם  שֵׁ כְּ אֱלֹהֵיכֶם.  ה'  אֲנִי  י  44 כִּ מַעְלָה:  יבַת  וּבִישִׁ א  הַבָּ
ם"  תֶּ שְׁ "וְהִתְקַדִּ ךְ  כָּ אֱלֹהֵיכֶם,  ה'  אֲנִי  שֶׁ קָדוֹשׁ,  אֲנִי  שֶׁ

אֲנִי  ים. לְפִי שֶׁ ה: וִהְיִיתֶם קְדֹשִׁ שׁוּ עַצְמְכֶם לְמַטָּ — קַדְּ
אוּ וגו'.  א: וְלֹא תְטַמְּ שׁ אֶתְכֶם לְמַעְלָה וּבָעוֹלָם הַבָּ אֲקַדֵּ
מַלְקוּת,   — לָאו  וְכָל  ה,  הַרְבֵּ לָאוִין  בְּ עֲלֵיהֶם  לַעֲבֹר 
ע,  גְמָרָא50: אָכַל פּוּטִיתָא — לוֹקֶה אַרְבַּ אָמְרוּ בִּ וְזֶהוּ שֶׁ
י אֲנִי  שׁ: 45 כִּ נְמָלָה — לוֹקֶה חָמֵשׁ, צִרְעָה — לוֹקֶה שֵׁ
לוּ מִצְוֹתַי הֶעֱלֵיתִי  קַבְּ תְּ עֲלֶה אֶתְכֶם. עַל מְנָת שֶׁ ה' הַמַּ
ן  כֻלָּ עֲלֶה אֶתְכֶם", בְּ י אֲנִי ה' הַמַּ בָר אַחֵר: "כִּ אֶתְכֶם. דָּ
נָא  תָּ עֲלֶה".  "הַמַּ תִיב:  כְּ וְכָאן  "וְהוֹצֵאתִי",  תִיב:  כְּ
רָאֵל  יִשְׂ מָעֵאל: אִלְמָלֵי לֹא הֶעֱלֵיתִי אֶת  יִשְׁ י  דְבֵי רַבִּ
רָצִים  שְׁ בִּ אִין  מְּ מִטַּ אֵין  שֶׁ בִיל  שְׁ בִּ א  אֶלָּ צְרַיִם  מִמִּ
זֶהוּ  יְהוּ,  בַּ גַּ הִיא  וּמַעַלְיוּתָא  ם,  יָּ דַּ  — אֻמּוֹת  אָר  שְׁ כִּ

לְשׁוֹן "מַעֲלֶה": 

וְכֹל  מְעוֹהִי  עַל  ךְ  מְהַלֵּ דִּ 42 כֹּל 
ל סְגִיאוּת  ע עַד כָּ ךְ עַל אַרְבַּ מְהַלֵּ דִּ
עַל  רָחֵשׁ  דְּ א  רִחֲשָׁ לְכָל  רַגְלִין 
קְצָא  שִׁ אֲרֵי  תֵיכְלֻנּוּן  לָא  אַרְעָא 
תֵיכוֹן  צוּן יָת נַפְשָׁ קְּ אִנּוּן: 43 לָא תְשַׁ
אֲבוּן  רָחֵישׁ וְלָא תִסְתָּ א דְּ כָל רִיחֲשָׁ בְּ
44 אֲרֵי  הוֹן:  בְּ פּוֹן  אֲבוּן  וְתִסְתָּ הוֹן  בְּ
וּתְהוֹן  שׁוּן  וְתִתְקַדְּ אֱלָהֲכוֹן  יְיָ  אֲנָא 
וְלָא  אֲנָא  ישׁ  קַדִּ אֲרֵי  ין  ישִׁ קַדִּ
א  רִחֲשָׁ כָל  בְּ תְכוֹן  נַפְשָׁ יָת  תְסַאֲבוּן 
אֲנָא  45 אֲרֵי  אַרְעָא:  עַל  רָחֵשׁ  דְּ
דְמִצְרַיִם  מֵאַרְעָא  יַתְכוֹן  ק  אַסֵּ דְּ יְיָ 
ין  ישִׁ קַדִּ וּתְהוֹן  לֶאֱלָהּ  לְכוֹן  לְמֶהֱוֵי 
אוֹרַיְתָא  א  46 דָּ אֲנָא:  ישׁ  קַדִּ אֲרֵי 
א  נַפְשָׁ וּדְכֹל  וּדְעוֹפָא  דִבְעִירָא 
א  נַפְשָׁ וּלְכָל  מַיָּא  בְּ א  רָחֵשָׁ דְּ חַיְתָא 

א עַל אַרְעָא:  רָחֵשָׁ דְּ

der it spiritually sluggish or “hardened”—much as 
when any vessel is full, it “solidifies” and becomes 
unreceptive. Therefore, in order for the heart to be 
spiritually inspired, it must be emptied of material 
influences; it must become once again a heart of 
flesh, rather than of stone.

The sages offer several tactics in restoring a dulled 
heart to its former pliability and receptivity:

It is taught in the Zohar: “If a log does not catch 
fire, it should be splintered until [the fire] shines 
[from it]; if the body does not catch fire from the 
light of the soul, it should be crushed, and then 
the light of the soul will shine [in it].”149 Rabbi 

Shneur Zalman of Liadi explains that this means 
that there are times when a stone heart can only 
be shattered by a serious lecture to oneself. First, 
an honest appraisal is needed. We must examine 
how we spend our time: Are we seriously work-
ing toward achieving our higher goals? Are we 
devoting our energies and resources in accor-
dance with our priorities? If we find that we are 
favoring the material over the spiritual, we should 
ponder how, then, do we differ from an animal. 
(True, a cow eats hay and straw while we prefer 
other delicacies, but are our material desires ul-
timately so different?) Such an honest appraisal 
and the resulting distress over our shortcomings 

כָּל־ ד  עַ֚ ע  עַל־אַרְבַּ֗ הוֹלֵךְ֣  ל |  וְכֹ֣ עַל־גָּח֜וֹן  ךְ  הוֹלֵ֨ 42 כֹּל֩ 

לֹ֥א  רֶץ  עַל־הָאָ֑ ץ  הַשֹּׁרֵ֣ רֶץ  לְכָל־הַשֶּׁ֖ יִם  רַגְלַ֔ מַרְבֵּ֣ה 
ם  תֵיכֶ֔ אֶת־נַפְשֹׁ֣ 43 אַל־תְּשַׁקְּצוּ֙  ם:  הֵֽ כִּי־שֶׁ֥קֶץ  אכְל֖וּם  תֹֽ
ם:  בָּֽ ם  וְנִטְמֵתֶ֖ ם  בָּהֶ֔ טַּמְּאוּ֙  תִֽ וְלֹ֤א  ץ  הַשֹּׁרֵ֑ רֶץ  בְּכָל־הַשֶּׁ֖
ים  קְדֹשִׁ֔ ם  הְיִיתֶ֣ וִֽ תְקַדִּשְׁתֶּם֙  וְהִֽ אֱלֹֽהֵיכֶם֒  יְהָֹוה֮  אֲנִי֣  י  44 כִּ֣

רֶץ  בְּכָל־הַשֶּׁ֖ ם  תֵיכֶ֔ אֶת־נַפְשֹׁ֣ תְטַמְּאוּ֙  וְלֹ֤א  נִי  אָ֑ קָד֖וֹשׁ  י  כִּ֥
רֶץ: הָרֹמֵ֥שׂ עַל־הָאָֽ

יִם  מִצְרַ֔ רֶץ  מֵאֶ֣ אֶתְכֶם֙  עֲלֶה֤  מַּֽ הַֽ יְהָֹוה֗  אֲנִי֣  י |  45 כִּ֣ מפטיר 

נִי:  אָֽ קָד֖וֹשׁ  י  כִּ֥ ים  קְדֹשִׁ֔ ם  הְיִיתֶ֣ וִֽ ים  אלֹהִ֑ לֵֽ ם  לָכֶ֖ ת  הְיֹ֥ לִֽ
שֶׂת  רֹמֶ֖ ה הָֽ חַיָּ֔ ת הַבְּהֵמָה֙ וְהָע֔וֹף וְכֹל֙ נֶפֶ֣שׁ הַֽ את תּוֹרַ֤ 46 זֹ֣

רֶץ:  צֶת עַל־הָאָֽ יִם וּלְכָל־נֶ֖פֶשׁ הַשֹּׁרֶ֥ בַּמָּ֑
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42 The snake, who moves about bent over: The 
Zohar compares the snake to the evil inclination (the 
yetzer hara).146 The evil inclination is smarter than to 
immediately suggest that we “crawl on our belly” 
and bury ourselves in earthliness. It begins by sug-
gesting that we walk with a lowered head, that we 
forget God who is above us, as well as the higher 
purposes of life. This eventually leads us to forget 
our purpose altogether.
The antidote to the snake’s schemes is to immerse 
ourselves in the study of the Torah, especially the 
inner dimension of Torah, which lifts us into a 
realm that the snake cannot enter.147

43 You will remain spiritually defiled through 
them: The Hebrew word for this phrase (ונטמתם) 

is written without the expected alef (ונטמאתם), such 
that it can be read “lest you become dulled.” The 
Talmud adduces this altered spelling to assert that 
consuming non-kosher foods causes the heart to 
grow spiritually dull.148

It is the heart’s nature to be influenced by the mind. 
Intellectual recognition of God’s greatness, or un-
derstanding of His wisdom and His Torah, should 
logically lead to an emotional swell of love and awe. 
Unfortunately, however, this sometimes does not 
happen. We see, study, and understand, but remain 
uninspired.
This dullness of heart is attributable to the heart’s 
overstuffing with material indulgences, which ren-

42 Among all crawling creatures that only crawl on the ground, you may not eat 
the snake, who moves about bent over and then falls on its belly; any creature that 
moves about only on its belly, such as a worm; the scorpion, who walks on four 
legs; and any creature that walks on more than four legs, such as a beetle, includ-
ing any type of centipede or other creature that has many legs.144 You may not eat 
these, for they, too, must be considered loathsome.
43 You must not make yourselves loathsome by eating any crawling creature that 
only crawls on the ground. You must not spiritually defile yourselves by eating 
them, for if you do, you will remain spiritually defiled in the afterlife through 
having eaten them in this life, unless you properly repent beforehand.”
44 God instructed Moses to tell Aaron to tell his sons145 to conclude this section by 
saying in His Name, “For I am God, your God, and therefore, just as your God is 
holy, so must you sanctify yourselves; then you will also be holy in the afterlife, 
just as I am holy.
As stated, you must not defile yourselves by eating any crawling creature that 
crawls on the ground. I am repeating this prohibition in order to make you liable 
to multiple punishments if you transgress it—subject to what kind of forbidden 
creature you eat.
Maftir 45 You must obey these commandments because I am God, who brought 
you up from Egypt on the condition that I be your God and you submit to My 
decrees. Thus, you must be holy in this respect, because I am holy and command 
you to be so. But in any case, you should appreciate these restrictions; in fact, if I 
would have taken you out of Egypt solely in order to forbid you to eat these crea-
tures—which the Egyptians and others do eat—you should have considered it a 
significant enough spiritual elevation for you to thank Me.
46 The above section is the law regarding the permissibility of eating animals, 
fowl, all living creatures that move in water, and all creatures that creep on the 
ground, as well as the ritual impurity contracted by contact with them.





שמיני

 ONKELOS 

78

SEVENTH READING

154. Likutei Sichot, vol. 7, pp. 72-73.

 RASHI 

 CHASIDIC INSIGHTS 

יוֹדֵעַ  הֵא  תְּ שֶׁ א  אֶלָּ וֹנֶה,  הַשּׁ לְבַד  בִּ לֹא  יל.  47 לְהַבְדִּ
הֹר. צָרִיךְ לוֹמַר:  מֵא וּבֵין הַטָּ ין הַטָּ יר וּבָקִי בָהֶן: בֵּ וּמַכִּ
א  אֶלָּ הֵם?  ים  מְפֹרָשִׁ בָר  כְּ וַהֲלֹא  לְפָרָה,  חֲמוֹר  ין  בֵּ
ל  שֶׁ חֶצְיוֹ  חַט  נִשְׁ ין  בֵּ לְךָ,  לִטְהוֹרָה  לְךָ  טְמֵאָה  ין  בֵּ
לוֹמַר:  צָרִיךְ  אֱכֶלֶת.  הַנֶּ ה  הַחַיָּ וּבֵין  רֻבּוֹ:  חַט  לְנִשְׁ קָנֶה 

ין  א בֵּ ים הֵם? אֶלָּ בָר מְפֹרָשִׁ ין צְבִי לְעָרוֹד, וַהֲלֹא כְּ בֵּ
סִימָנֵי  בָהּ  לְנוֹלְדוּ  רָה,  שֵׁ כְּ טְרֵפָה  סִימָנֵי  בָהּ  נּוֹלְדוּ  שֶׁ

סוּלָה: טְרֵפָה פְּ
חסלת פרשת שמיני

וּבֵין  מְסָאֲבָא  ין  בֵּ א  47 לְאַפְרָשָׁ

וּבֵין  מִתְאַכְלָא  דְּ חֵיוְתָא  וּבֵין  כְיָא  דַּ

י לָא מִתְאַכְלָא: חֵיוְתָא דִּ

final verse of the parashah, we are bidden to draw 
upon the lesson of its first verse: On the eighth day. 
As mentioned in the Overview, the number eight 
signifies transcendent Divinity, which is beyond 
the normal, natural cycle of seven. When we are at-

tuned to Divine consciousness, to the “eight,” we 
instinctively know what is defiled and what is not; 
the rational mind cannot run circles around us and 
convince us that dark is light and bitter is sweet.154

לֶת  אֱכֶ֔ נֶּֽ חַיָּה֙ הַֽ ר וּבֵ֤ין הַֽ א וּבֵ֣ין הַטָּהֹ֑ יל בֵּ֥ין הַטָּמֵ֖ 47 לְהַבְדִּ֕

ל: אָכֵֽ ר לֹ֥א תֵֽ ה אֲשֶׁ֖ חַיָּ֔ וּבֵין֙ הַֽ

צ״א פסוקים. עבדי״ה סימן.
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deflates our material drives, enabling us to more 
easily achieve true spiritual joy and ecstasy.152

Another strategy is to “artificially” help the mind 
overpower the heart. When we meditate constantly 
about lofty spiritual concepts, their light will even-
tually break through even the thickest barrier, illu-
minating the heart as well.
Finally, it is possible to soften the heart by taking 
advantage of the intrinsic holiness of the letters of 
the Torah. Even simple repetition of those holy let-
ters or recitation of passages of the Torah draws 

their spirituality into the person reciting them, and 
ultimately even a heart of stone will melt before 
them.153

47 To distinguish between the defiled and the un-
defiled: Allegorically, this injunction also refers to 
making the moral distinction between what is ac-
ceptable behavior and what is not. This distinction 
is easy enough when matters are clear and obvious. 
But all too often, the distinction is blurred, and the 
defiled can easily be mistaken for the undefiled.
Therefore, in order to fulfill the mandate of this 

Further Requirements for Animals Permitted for Consumption
47 With regard to animals that are permitted for consumption, you must addition-
ally be proficient and practiced in the laws of ritual slaughter as well as expert in 
identifying the signs of fatal diseases or injuries for which you must inspect the 
animal after slaughtering it. Specifically, you must be easily able to distinguish 
between improper ritual slaughter, which causes the animal’s carcass to be ritu-
ally defiled,150 and proper ritual slaughter, which leaves the dead animal ritually 
undefiled. For example, if its trachea was cut only halfway, the slaughter is invalid 
and you will become ritually defiled if you touch the animal’s carcass, whereas if 
its trachea was cut even slightly more than halfway, the slaughter was valid and 
the dead animal does not impart ritual defilement. The difference between these 
two cases is very slight, so you must learn how to distinguish between them.
Similarly, when you examine an animal after it was properly ritually slaughtered, 
you must be able to distinguish between an animal that is allowed to be eaten 
and an animal that may not be eaten. Specifically, if there are indications that the 
animal had been suffering from a fatal disease or injury, it is forbidden for con-
sumption—despite it having been proper ritually slaughtered; however, if it does 
show signs of disease or injury but only of one that is not fatal, it is permitted for 
consumption. The difference between these two cases can be very slight, so you 
must learn how to distinguish between them.”151

The Haftarah for parashat Shemini is on p. 241.
If it is Shabbat Parah, the Maftir and Haftarah for Shabbat Parah (p. 276)

are read instead of the Maftir and Haftarah for parashat Shemini.
If it is Shabbat HaChodesh, the Maftir and Haftarah for Shabbat HaChodesh (p. 281)

are read instead of the Maftir and Haftarah for parashat Shemini.
If it is the 29th of Nisan, the Haftarah on p. 263 is read instead of the Haftarah for parashat Shemini.
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