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The first three parashiot of the Book of Deuteronomy—Devarim, Va’etchanan, and 
Eikev—constitute the first section of Moses’ farewell address to his people, in which 
he chiefly exhorts them to continue to observe the Torah’s commandments after 

they cross into the Promised Land. The next three parashiot—Re’eh, Shoftim, and Teitzei—are 
for the most part devoted to the second section of Moses’ farewell address: his exposition 
of certain portions of the Torah’s legal corpus that were either already presented in the 
preceding books of the Torah or that became relevant only at this point, on the eve of the 
people’s entry into the Promised Land, and whose presentation was therefore deferred 
until now. The present parashah—Tavo—marks both the conclusion of this second section of 
Moses’ farewell address as well as the beginning of the third and final section, his review 
of the covenantal bond between God and the Jewish people. This review will continue 
through the ensuing four parashiot, to the end of the Book of Deuteronomy.

The first part of parashat Tavo, the conclusion of Moses’ exposition of the Torah’s legal 
corpus, focuses on one, single commandment: the obligation to bring the first fruits of the 
harvest to the Temple in Jerusalem.

The question that naturally arises, then, is: Would it not have been more logical to place 
this lone commandment at the end of the preceding parashah, having it conclude the sec-
ond, legal section of Moses’ farewell address, and then begin this parashah with the final 
section? Clearly, there must be some reason the last commandment to be discussed in Mo-
ses’ legal review is prefaced to his exposition of the covenantal bond between God and the 
Jewish people, as if it was chosen to set the tone for the entire exposition, and thus effec-
tively for the rest of the book.

�

Bringing the first fruits to the Temple is an expression of thanksgiving to God for His 
beneficence. In this regard, it is no different from the many other ways in which we give 
thanks to God for His bounty. Thanksgiving to God forms both a large part of the daily 
liturgy as well as many of the blessings we recite throughout the day. What distinguishes 
the commandment of the first fruits is that it is not only a declaration but also an act: we 
actually bring something to God.

By so doing, we demonstrate that everything in the world—even that which we have 

תָּבוֹא50
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Overview of TAVO

produced by our own efforts and which we should therefore rightfully be entitled to call 
our own—actually belongs to its Creator. Whatever “belongs” to us is really only entrusted 
into our care in order to enable us to fulfill our mission on earth: to make the world into 
God’s home.

Allegorically, the Jewish people are God’s first fruits,1 since the rest of creation was 
brought into being merely in order to function as the setting in which the Jewish people 
could fulfill their Divine imperative. Inasmuch as the Jewish soul is pure Divine conscious-
ness, it is the epitome of the “home for God” that creation was intended to be, the model 
for the rest of creation.

Just as the first fruits must be brought to the Temple, so is the Temple every Jew’s natu-
ral home, by virtue of his natural, intrinsic God-consciousness; every Jew’s natural envi-
ronment is proximity to God.

This consciousness should ideally pervade all aspects of our lives. Even when we are 
not actively engaged in overtly “religious” pursuits, we should remember that we are “first 
fruits” and live every moment in intimacy with God.

Thus, the commandment to bring the first fruits is a tangible expression of our true 
relationship with God. In this sense, it expresses much more than our thanksgiving to God 
or the acknowledgement that He is the master of all creation; it demonstrates how we our-
selves are essentially one with Him and belong together with Him at all times.

It is thus clear why the commandment to bring the first fruits is postured as an in-
troduction to Moses’ exposition of the covenant between God and the Jewish people. It 
articulates the true depth of this covenant and indeed sets the tone for all that is to follow.

�

Furthermore, the commandment to bring the first fruits teaches us that our bond with 
God, in essence, transcends even the Torah itself. True, under normal circumstances our 
relationship with God is defined by the Torah and operates through the Torah’s directives 
concerning how we live our lives. But there are times when our covenant with God “over-
rides” the Torah. For example, when a Jew violates part of the Torah, or, through no fault of 
his or her own, has not been properly exposed to the Torah and therefore has yet to accept 
it as their guide in life, he or she remains a Jew nonetheless, and his or her covenantal bond 
with God is as intact as that of any other Jew: such individuals are God’s first fruits and 
belong in the Temple. It is just that this inner essence has been hidden by circumstances.

The text that is recited when we bring the first fruits reflects this very concept. “An Ar-
amean [Laban] tried to destroy my father [Jacob]; he went down to Egypt and sojourned 
there, few in number, and became there a great, strong, and populous nation. The Egyp-
tians mistreated and afflicted us, and made us work hard. But we cried out to God, God of 
our fathers, and God…took us out of Egypt…and brought us to this place [the Temple]….” 
What is articulated here is God’s love for His people before the Torah was given, before we 
entered into a contractual relationship with Him. We invoke here God’s relationship to us 
that transcends the Torah.

This intrinsic relationship forms the basis of the covenant that we will study in detail in 
the course of the rest of the Book of Deuteronomy.

It is also therefore apt that this parashah is named Tavo, “you enter [the land].” Entering 
the land would seem to be nothing more than a prerequisite to living in the land and to 

1.  Hosea 9:10; Jeremiah 2:3.
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fulfilling the commandments we can perform only in the land. But the essential lesson of 
this parashah is that everything about us belongs to God, that even seemingly ancillary and 
preparatory aspects of our lives are part of our relationship with Him and should be per-
meated with the same intensity of Divine consciousness and emotion that should permeate 
the more overtly “religious” aspects of our lives.

A further lesson: The fact that the name of this parashah—which is devoted to the cov-
enantal bond between God and the Jewish people that pervades all aspects of life—is “you 
enter,” indicates that whatever we do, we should enter into it with our full heart and soul. 
Even if we are only preparing to serve God, we should put our all into this preparation, 
since at that moment, that is the essence of our service to God. As such, it both includes and 
sets the tone for the ongoing relationship with God that we will consummate presently.

And finally, the Torah does not state “if you enter” but “when you enter.” This teaches 
us that we should at all times be aware that we stand at the threshold of the Promised 
Land, that the true and final Redemption is only a breath away, and that if we only put our-
selves fully into our present relationship with God, we are assured of the consummation of 
this relationship that will accompany the complete and final Redemption.2

2.  Likutei Sichot, vol. 29, pp. 280-282, Sefer HaSichot 5751, pp. 811 ff.
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1.  דברים ח, ח. 

לֹּא  יד שֶׁ הּ. מַגִּ בְתָּ בָּ הּ וְיָשַׁ תָּ י תָבוֹא וְגוֹ' וִירִשְׁ 1  וְהָיָה כִּ
קוּהָ:   וְחִלְּ הָאָרֶץ  אֶת  בְשׁוּ  כָּ שֶׁ עַד  בִכּוּרִים  בְּ בוּ  נִתְחַיְּ
רוֹת  הַפֵּ ל  כָּ אֵין  שֶׁ ית,  רֵאשִׁ ל  כָּ וְלֹא  ית.  2  מֵרֵאשִׁ
נֶאֱמַר  לְבָד,  בִּ ינִין  הַמִּ בְעַת  שִׁ א  אֶלָּ בִכּוּרִים  בְּ בִין  חַיָּ
עֹרָה"  וּשְׂ ה  חִטָּ "אֶרֶץ  ן1:  לְהַלָּ וְנֶאֱמַר  "אֶרֶץ",  אן:  כָּ
הֶן אֶרֶץ  חָה בָּ בְּ תַּ שְׁ נִּ ינִין שֶׁ בְעַת הַמִּ ִ ן מִשּׁ הַלָּ וְגוֹ', מַה לְּ

בְעָה  שִׁ הֵן  שֶׁ רָאֵל,  יִשְׂ אֶרֶץ  בַח  שֶׁ אן  כָּ אַף  רָאֵל,  יִשְׂ
תוֹכוֹ:  בְּ אָגוּר  מְנוֹ  ַ שּׁ שֶׁ אֲגוּרִי,  זַיִת  מֶן.  שֶׁ זֵית  מִינִין: 
ית. אָדָם יוֹרֵד לְתוֹךְ  מָרִים: מֵרֵאשִׁ בַשׁ תְּ וּדְבָשׁ. הוּא דְּ
מִי לְסִימָן,  רָה, כּוֹרֵךְ עָלֶיהָ גֶּ כְּ בִּ אֵנָה שֶׁ דֵהוּ וְרוֹאֶה תְּ שָׂ

כּוּרִים:   וְאוֹמֵר: הֲרֵי זוֹ בִּ

י  דִּ לְאַרְעָא  תֵעוֹל  אֲרֵי  26:1 וִיהֵי 
וְתֵירְתַהּ  לָךְ אַחֲסָנָא  יָהֵב  יְיָ אֱלָהָךְ 
ל  כָּ מֵרֵישׁ  ב  2 וְתִסַּ הּ:  בַּ וְתֵיתֵב 
מֵאַרְעָךְ  תָעֵל  י  דִּ דְאַרְעָא  א  אִבָּ
א  בְסַלָּ י  וֵּ וּתְשַׁ לָךְ  יָהֵב  אֱלָהָךְ  יְיָ  י  דִּ
אֱלָהָךְ  יְיָ  יִתְרְעֵי  י  דִּ לְאַתְרָא  וּתְהַךְ 

ן:  מָּ הּ תַּ כִינְתֵּ רָאָה שְׁ לְאַשְׁ

ן  נֹתֵ֥ יךָ  אֱלֹהֶ֔ יְהָֹוה֣  אֲשֶׁר֙  רֶץ  אֶל־הָאָ֔ י־תָב֣וֹא  כִּֽ 26:1 וְהָיָה֙ 

ית |  רֵאשִׁ֣ מֵֽ קַחְתָּ֞  2 וְלָֽ הּ:  בָּֽ בְתָּ  וְיָשַׁ֥ הּ  ירִשְׁתָּ֖ וִֽ חֲלָ֑ה  נַֽ לְךָ֖ 
יְהָֹוה֧  ר  אֲשֶׁ֨ אַרְצְךָ֛  מֵֽ יא  תָּבִ֧ ר  אֲשֶׁ֨ ה  אֲדָמָ֗ הָֽ י  כָּל־פְּרִ֣
אֲשֶׁ֤ר  לַכְתָּ֙ אֶל־הַמָּק֔וֹם  וְהָֽ נֶא  בַטֶּ֑ וְשַׂמְתָּ֣  ךְ  לָ֖ ן  נֹתֵ֥ אֱלֹהֶ֛יךָ 

ם:  יךָ לְשַׁכֵּ֥ן שְׁמ֖וֹ שָֽׁ יִבְחַר֙ יְהָֹוה֣ אֱלֹהֶ֔

in the guise of natural cause-and-effect to bring us 
where we are (we thought we went there for the 
sake of some material need), so fulfilling the spiri-
tual purpose of our being there will bring God’s 
beneficence into the natural process that worked to 
bring us there.8

Moreover, if we integrate our Divine inspiration into 
our daily lives, remaining constantly aware that our 
footsteps are guided by God, then we will ipso facto 
disseminate Divine awareness wherever we go.9

1-2 When you enter the land that God, your God, 
is giving you: Allegorically, the notion of “coming 
into the land” alludes to the descent of the soul into 
the body. This descent is quite drastic in that the 
soul forsakes its spiritual abode only to find itself 
challenged by a physicality so overwhelming that 
it totally obscures Divinity. Yet, this descent is still, 
ultimately, a joyous event, a veritable gift “that God, 
your God, is giving you,” because the soul before 
its descent into the body can only experiencing the 

grade of Divine consciousness endemic to its “loca-
tion” on the rung of spirituality. But in the course 
of fulfilling its mission in the physical world, it ac-
quires the ability to experience much higher levels 
of Divine consciousness. Thus, its descent into this 
world results in an ascent after it leaves the world to 
a level higher of Divine revelation than it had ever 
known.10

2 Until you, as a nation, conquer the land com-
pletely: There were certainly individual Israelites 
who received their portion of the land and settled 
it before the entire land was conquered, divided up, 
and settled, for, as can be seen in the Book of Josh-
ua, this process took a full 14 years. Nonetheless, 
until the conquest and settlement was complete, no 
one became obligated to bring their first fruits an-
nually to the Temple.
The reason for this is because the ritual of the first 
fruits expresses our thankfulness for God’s com-
plete goodness, and as long as there remains even 

� INNER DIMENSIONS �
[2] put these fruits into a basket: In the terminol-
ogy of Kabbalah: the fact that we are command-
ed to bring the choicest fruits from the choicest 
places in the Holy Land alludes to God’s wish 
that we express the highest, choicest “lights” in 
“vessels.” But inasmuch as the highest lights are 
infinite, they therefore cannot being contained 
(i.e., expressed) in vessels, which are by defini-
tion finite. How, then, can we do this? Only by 

evoking the power of God’s essence, which tran-
scends the dichotomy of finite and infinite, and 
for whom everything is possible.

This is alluded to by the phrase, “put it in a bas-
ket…the place that God, your God, will choose.” 
True free choice is possible only for God’s essence, 
for only God Himself can truly do anything.11
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1. Numbers 33:50-56; Likutei Sichot, vol. 34, pp. 145-147.  2. Exodus 23:19, 34:26; Numbers 18:13.  3. Above, 8:8.  4. Likutei Sichot, vol. 
9, pp. 152-155.  5. Berachot 39a; Rashi ad loc., s.v. Agur BeTocho.  6. Bereishit Rabbah 5:8: “Why is the Land of Israel called ‘the land’ 
[eretz]? Because it acquiesced [ratztah] to the will [ratzon] of its Owner.”  7. HaYom Yom, 18 Elul; Sefer HaSichot 5696-5700, p. 191; 
Keter Shem Tov, addendum 3.  

1-2 When you enter the land: The word for “land” 
in Hebrew (eretz) is related etymologically to the 
word for “will” (ratzon).6 Based on this, the Ba’al 
Shem Tov expounded this verse as follows:
When you enter the land: When you succeed in align-
ing your will with God’s will—
That God is giving you for an inheritance: this ability 
being a Divine gift innate to your Divine soul—
You must take possession of it: your challenge is to 
integrate this newfound will into your daily life, 
so that rather than divorcing you from reality, it 
enables you to work within reality in order to rec-
tify it.
Take…the…fruit…and put it into a basket: In order 
to properly rectify reality, ensure that your height-
ened consciousness (the “fruit”) is vested in the ap-
propriate means of expression (a “basket”).
Go to the place that God, your God, will choose: In the 
context of working to rectify reality, be aware that 
when you travel from place to place, you are not 
doing so on your own; rather, Divine providence is 
arranging your movements in order that you dis-

seminate Divine consciousness wherever Divine 
providence leads you.
Later, the Ba’al Shem Tov expanded on this idea, 
uncovering an additional layer of meaning in this 
verse:
When you enter the land: In order to align your will 
with God’s will—
Go to the place on which God, your God, will choose to 
rest His Name: Devote yourself selflessly to dissemi-
nating Divine awareness wherever you are. And 
how is this done? By even the simplest of means, 
such as reciting a blessing over food or reciting a 
verse from Psalms.7

In other words, we should not allow our intellects 
to convince us that we are incapable of influencing 
our environment. The fact that we are where we are 
indicates that God has both placed us there and has 
given us the spiritual wherewithal to disseminate 
Divine awareness.
Furthermore, fulfilling our Divine mission in con-
sort with God’s providential cues will bring us ma-
terial blessings as well: Divine providence works 

Conquering the Land
26:1 Moses continued, “As you have been taught,1 when you enter the land that 
God, your God, is giving you as an inheritance, you must take possession of it 
by conquering it from its present inhabitants and then divide it among your tribes 
and settle in it.

First Fruits
2 As you have also been taught,2 once you enter the land, every landowner among 
you must bring the first fruits of the seven species previously mentioned as distin-
guishing the Land of Israel3 to the Temple (or, until the Temple is built, to the Taber-
nacle—and so in all further references to the Temple) as an offering. This obligation 
will not take effect, however, until you, as a nation, conquer the land completely 
from its previous inhabitants, divide it among your tribes, and settle in it.4 You 
must take the first specimen you see of each of these seven species, of all the fruit 
of the earth, which you must then bring as an offering from your land that God, 
your God, is giving you. Every year, when the first fruit of each species begins to 
ripen, designate it verbally as the first fruit, and tie a marker around it so you will 
be able to recognize it later. (The olives that are subject to this obligation are spe-
cifically those of the aguri species, whose oil is collected inside it, separate from its 
flesh.5) You must place these fruits into a basket and, taking it with you, go to the 
place on which God, your God, will choose to rest His Name, i.e., the Temple.
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24. Y. Peah 1:5; Tosefot on Kidushin 39b, s.v. Macheshavah.  25. Shenei Luchot HaBerit, Asarah Ma’amarot 9:4.  26. On Exodus 19:5.  

יָמֶיךָ,  בְּ הֵן שֶׁ א כֹּ מִים הָהֵם. אֵין לְךָ אֶלָּ יָּ ר יִהְיֶה בַּ 3  אֲשֶׁ
י  דְתִּ פוּי טוֹבָה: הִגַּ אֵינְךָ כְּ הוּא: וְאָמַרְתָּ אֵלָיו. שֶׁ מוֹ שֶׁ כְּ
י פְעָמִים:  4  וְלָקַח  תֵּ נָה, וְלֹא שְׁ ָ שּׁ בַּ עַם אַחַת  הַיּוֹם. פַּ
חַת  תַּ יחַ יָדוֹ  מַנִּ הֵן  כֹּ דֶךָ. לְהָנִיף אוֹתוֹ,  מִיָּ נֶא  הַטֶּ הֵן  הַכֹּ
י  עָלִים וּמֵנִיף:  5  וְעָנִיתָ. לְשׁוֹן הֲרָמַת קוֹל: אֲרַמִּ יַד הַבְּ
אָבִי"  אֹבֵד  י  "אֲרַמִּ קוֹם:  הַמָּ י  חַסְדֵּ יר  מַזְכִּ אָבִי.  אֹבֵד 

יַעֲקֹב,  אַחַר  רָדַף  שֶׁ כְּ הַכֹּל  אֶת  לַעֲקוֹר  שׁ  קֵּ בִּ לָבָן   —
אִלּוּ  כְּ קוֹם  הַמָּ לוֹ  ב  ֵ חִשּׁ לַעֲשׂוֹת  ב  חָשַׁ שֶׁ בִיל  וּבִשְׁ
רוּךְ  בָּ דוֹשׁ  הַקָּ לָהֶם  ב  חוֹשֵׁ הָעוֹלָם  אֻמּוֹת  שֶׁ ה,  עָשָׂ
וְעוֹד  מִצְרַיְמָה.  רֶד  וַיֵּ ה:  מַעֲשֶׂ כְּ ]רָעָה[  בָה  מַחֲשָׁ הוּא 
אַחֲרֵי זֹאת יָרַד יַעֲקֹב  אוּ עָלֵינוּ לְכַלּוֹתֵנוּ, שֶׁ אֲחֵרִים בָּ

בְעִים נָפֶשׁ:   שִׁ מְתֵי מְעָט. בְּ לְמִצְרַיִם: בִּ

יוֹמַיָּא  י יְהֵי בְּ הֲנָא דִּ 3 וְתֵיתֵי לְוַת כַּ
דֵין  יוֹמָא  יתִי  חַוֵּ לֵהּ  וְתֵימַר  הָאִנּוּן 
לְאַרְעָא  ית  עַלִּ אֲרֵי  אֱלָהָךְ  יְיָ  קֳדָם 
ן  לְמִתַּ לַאֲבָהָתָנָא  יְיָ  ים  קַיִּ י  דִּ
מִידָךְ  א  סַלָּ הֲנָא  כַּ ב  4 וְיִסַּ לָנָא: 
אֱלָהָךְ:  דַייָ  חָא  מַדְבְּ קֳדָם  הּ  וְיַחֲתִנֵּ
אֱלָהָךְ  יְיָ  קֳדָם  וְתֵימַר  5 וּתְתִיב 
יָת  לְאוֹבָדָא  עָא  בְּ אָה  אֲרַמָּ לָבָן 
עַם  ן בְּ מָּ א וּנְחַת לְמִצְרַיִם וְדָר תַּ אַבָּ
יף  קִּ תַּ רַב  לְעַם  ן  תַמָּ וַהֲוָה  זְעֵיר 
מִצְרָאֵי  לָנָא  6 וְאַבְאִישׁוּ  י:  וְסַגִּ
לְחָנָא  פֻּ עֲלָנָא  וִיהָבוּ  יוּנָא  וְעַנְּ
אֱלָהָא  יְיָ  קֳדָם  ינָא  7 וְצַלֵּ יָא:  קַשְׁ
צְלוֹתָנָא  יְיָ  ל  וְקַבֵּ דַאֲבָהָתָנָא 
וְלֵאוּתָנָא  עַמְלָנָא  קֳדָמוֹהִי  וּגְלִי 
צְרַיִם  מִמִּ יְיָ  קָנָא  8 וְאַפְּ וְדוּחֲקָנָא: 
מְרָמְמָא  וּבִדְרָעָא  יפָא  תַקִּ ידָא  בִּ

א וּבְאָתִין וּבְמוֹפְתִין:  וּבְחֶזְוָנָא רַבָּ

יו  מַרְתָּ֣ אֵלָ֗ ים הָהֵ֑ם וְאָֽ הְיֶה֖ בַּיָּמִ֣ ן אֲשֶׁ֥ר יִֽ 3 וּבָאתָ֙ אֶל־הַכֹּהֵ֔
ר  אֲשֶׁ֨ רֶץ  אֶל־הָאָ֔ אתִי֙  כִּי־בָ֨ יךָ  אֱלֹהֶ֔ יהָֹוה֣  לַֽ הַיּוֹם֙  הִגַּדְ֤תִּי 
נֶא  הַטֶּ֖ הַכֹּהֵ֛ן  ח  4 וְלָקַ֧ נוּ:  לָֽ לָ֥תֶת  ינוּ  אֲבֹתֵ֖ לַֽ יְהָֹוה֛  נִשְׁבַּ֧ע 
מַרְתָּ֜  יתָ וְאָֽ יךָ: 5 וְעָנִ֨ ח יְהָֹוה֥ אֱלֹהֶֽ י מִזְבַּ֖ נִּיח֔וֹ לִפְנֵ֕ ךָ וְהִ֨ מִיָּדֶ֑
�֥גָר  יְמָה וַיָּ �֣רֶד מִצְרַ֔ י וַיֵּ יךָ אֲרַמִּי֙ אֹבֵ֣ד אָבִ֔ לִפְנֵי֣ | יְהָֹוה֣ אֱלֹהֶ֗
עוּ  6 וַיָּרֵ֧ ב:  וָרָֽ עָצ֥וּם  גָּד֖וֹל  לְג֥וֹי  ם  יְהִי־שָׁ֕ וַֽ מְעָ֑ט  י  בִּמְתֵ֣ ם  שָׁ֖
ק  ה: 7 וַנִּצְעַ֕ ה קָשָֽׁ ינוּ עֲבֹדָ֥ ים וַיְעַנּ֑וּנוּ וַיִּתְּנ֥וּ עָלֵ֖ נוּ הַמִּצְרִ֖ אֹתָ֛
�֧רְא  וַיַּ נוּ  אֶת־קֹלֵ֔ יְהָֹוה֙  ע  וַיִּשְׁמַ֤ ינוּ  אֲבֹתֵ֑ אֱלֹהֵ֣י  אֶל־יְהָֹו֖ה 
יְהָֹוה֙  נוּ  8 וַיּֽוֹצִאֵ֤ נוּ:  חֲצֵֽ ת־לַֽ וְאֶֽ נוּ  וְאֶת־עֲמָלֵ֖ אֶת־עָנְיֵנ֛וּ 
ל וּבְאֹת֖וֹת  גָּדֹ֑ א  ה וּבְמֹרָ֖ עַ נְטוּיָ֔ וּבִזְרֹ֣ חֲזָקָה֙  בְּיָד֤  יִם  מִמִּצְרַ֔

ים:  פְתִֽ וּבְמֹֽ

� A CLOSER LOOK �
[5] Intentions and Merits: The Talmud24 derives 
from Scripture that God credits even unfulfilled 
good intentions to one’s merit, but does not 
count unfulfilled evil intentions to one’s demerit. 
It then qualifies this principle—again, based on 
Scripture—as applying only to Jews, and states 
that the reverse applies to gentiles. The classic 
ethicist Rabbi Yeshayahu Horowitz, poses the 
obvious question:25 Is God then partial? This 
would be inconsistent with His attribute of pure 
justice. He answers: Yes, God is biased, but jus-
tifiably so. Inasmuch as Jews possess a Divine 
soul that impels them incessantly to do good, it 
may be presumed that they will eventually ful-
fill their good intentions unless prevented from 
doing so by circumstances beyond their control. 
Similarly, their Divine soul also constantly en-

courages them to reconsider any evil intentions 
they may have been harboring, so it may like-
wise be presumed that they probably will not 
implement any such evil intentions.
In contrast, as we have seen,26 non-Jews are not 
created by God with this Divine soul, but solely 
with the basic, human soul that compels all hu-
man beings to seek survival and comfort—ambi-
tions that are inherently neutral but which can 
easily degenerate into destructive pursuits un-
less the non-Jew consciously decides to accept 
the Noahide code and become a force for good in 
the world. Therefore, at least until the majority 
of non-Jews accept the Noahide code, it cannot 
be assumed as a matter of course that they will 
eventually fulfill their good intentions or recon-
sider their evil ones.
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one Jew who has not yet received his portion in the 
land, the rest of us should not be able to experience 
complete joy and thanksgiving.21

5 An Aramean was the destroyer of my forefa-
ther: The two historical events we mention when 
we bring the first fruits are how Laban tried to kill 
Jacob22 and how the Egyptians mistreated us. There 
are, of course, many other good things that God did 
both for us and for the patriarchs; why are these 
two singled out for special mention?

The answer is that in bringing the first fruits, we thank 
God both for giving us the Land of Israel and for set-
tling us in it permanently—for providing us with a 
home. This is underscored by the fact that we were 
not obligated to perform this commandment until we 
had not only entered the land but also conquered it 
and settled it.23 In thanking God, we therefore men-
tion the two prior times in our history when we had a 
semblance of permanence somewhere and God pro-
tected us. Jacob lived with Laban for 20 years, and the 
Jewish people lived in Egypt for 210 years.

3 Once you enter the precincts of the Temple mount, place the basket on your 
shoulder and enter the Forecourt of the Temple (which corresponds to the Court-
yard of the Tabernacle).12 You must then approach one of the priests who will 
be in office in those days13 and say to him, ‘I am not ungrateful to God. I declare 
today’—since you may only perform this ceremony once a year—‘to God, your 
God, that I have come to the land that God swore to our forefathers to give us.’ 
Having said, this, take the basket off your shoulder and hold it by its edge.
4 The priest must then place his hands under the basket, supporting it from under-
neath while you hold on to its edge.14 The priest will thus take the basket from the 
sole support15 of your hands, and move it, together with you, in the four lateral direc-
tions and then up and down,16 before the altar of God, your God. The priest must 
then remove his hands from under the basket, leaving you to hold it by yourself.
5 You must then raise your voice as you recount God’s kindnesses, contrasting 
our previous periods of settlement, which proved precarious, with our present, 
secure settlement in our land.17 Specifically, you must pronounce the following 
declaration before God, your God: ‘An Aramean was the destroyer of my fore-
father,’18 referring to how Jacob, after living for 20 years in Aram, had to flee from 
Laban,19 who intended to kill him and his whole family but was prevented by God 
from doing so. (Even though Laban did not in fact destroy Jacob, God nevertheless 
refers to him as if he had, because He counts the evil intentions of the gentiles to 
their demerit even if they are prevented from carrying them out.20) Still referring 
to Jacob, continue: ‘He went down to Egypt and sojourned there with his family, 
which was then only a small number of people, and he became a great, mighty, 
and numerous nation there.
6 Yet, although we lived in their land for 210 years, the Egyptians treated us cru-
elly, afflicted us, and imposed hard labor upon us.
7 So we cried out to God, God of our fathers, and God heard our voice and saw 
our affliction, our toil, and our oppression.
8 And God brought us out of Egypt with a mighty hand and with an outstretched 
arm, with great awe, and with signs and marvels,



תבוא

 ONKELOS 

304
152

Second Reading

 RASHI 

 CHASIDIC INSIGHTS 

37. Cf. Yevamot 22a, 48b, 62a, etc. Mishneh Torah, Isurei Biah 14:11.  

אֶת  לָנוּ  ן  תֶּ וַיִּ שׁ:  קְדָּ הַמִּ ית  בֵּ זֶה  ה.  הַזֶּ קוֹם  הַמָּ 9  אֶל 
אַחַר  נּוֹטְלוֹ  שֶׁ יד  מַגִּ חְתּוֹ.  10  וְהִנַּ מָעוֹ:   מַשְׁ כְּ הָאָרֶץ. 
הוּא קוֹרֵא, וְחוֹזֵר וּמֵנִיף:   שֶׁ יָדוֹ כְּ הֵן, וְאוֹחֲזוֹ בְּ חַת הַכֹּ הַנָּ
אן אָמְרו2ּ: אֵין קוֹרִין מִקְרָא  מַחְתָּ בְכָל הַטּוֹב. מִכָּ 11  וְשָׂ
אָדָם  מְחָה, מֵעֲצֶרֶת וְעַד הֶחָג, שֶׁ זְמַן שִׂ א בִּ בִכּוּרִים אֶלָּ
מֵהֶחָג  אֲבָל  מְנוֹ.  וְשַׁ וְיֵינוֹ  וּפֵרוֹתָיו  בוּאָתוֹ  תְּ ט  מְלַקֵּ
ב  חַיָּ וִי  הַלֵּ וִי. אַף  וְהַלֵּ ה  אַתָּ וְאֵינוֹ קוֹרֵא:  מֵבִיא  וְאֵילָךְ, 
ךָ.  קִרְבֶּ ר בְּ ר אֲשֶׁ תוֹךְ עָרֵיהֶם: וְהַגֵּ בִכּוּרִים, אִם נָטְעוּ בְּ בְּ
"לַאֲבוֹתֵינוּ":   לוֹמַר  יָכוֹל  אֵינוֹ  שֶׁ קוֹרֵא,  וְאֵינוֹ  מֵבִיא 
נָה  ָ שּׁ בַּ בוּאָתְךָ  תְּ ר  מַעֲשַׂ ל  כָּ אֶת  ר  לַעְשֵׂ ה  תְכַלֶּ י  12  כִּ
נָה  שָׁ ל  שֶׁ רוֹת  מַעַשְׂ לְהַפְרִישׁ  גְמֹר  תִּ שֶׁ כְּ ת.  לִישִׁ ְ הַשּׁ
סַח  הַפֶּ עֶרֶב  בְּ דּוּי  וְהַוִּ עוּר  הַבִּ זְמַן  קָבַע  ית,  לִישִׁ ְ הַשּׁ
נִים  שָׁ לֹשׁ  שָׁ "מִקְצֵה  אֱמַר3:  נֶּ שֶׁ הָרְבִיעִית,  נָה  שָׁ ל  שֶׁ
ץ  ן4: "מִקֵּ ץ", וְנֶאֱמַר לְהַלָּ אן "מִקֵּ תּוֹצִיא" וְגוֹ', נֶאֱמַר כָּ
אן  כָּ אַף  רֶגֶל  ן  הַלָּ לְּ מַה  הַקְהֵל,  לְעִנְיָן  נִים"  שָׁ בַע  שֶׁ
כּוֹת?  הַסֻּ חַג  אן  כָּ אַף  כּוֹת,  הַסֻּ חַג  ן  הַלָּ לְּ מַה  אִי  רֶגֶל. 
נָה  ל שָׁ רוֹת שֶׁ ר" מַעַשְׂ ה לַעְשֵׂ י תְכַלֶּ לְמוּד לוֹמַר: "כִּ תַּ

סַח,  פֶּ וְזֶהוּ  בּוֹ,  לִין  כָּ רוֹת  עַשְׂ הַמַּ שֶׁ רֶגֶל   — ית  לִישִׁ ְ הַשּׁ
נִמְצְאוּ  כּוֹת,  הַסֻּ אַחַר  לְקָטִין  נִּ שֶׁ יֵשׁ  אִילָנוֹת  ה  הַרְבֵּ שֶׁ
ל רְבִיעִית. וְכָל מִי  פֶסַח שֶׁ לִין בְּ ית כָּ לִישִׁ ל שְׁ רוֹת שֶׁ מַעַשְׂ
יִת:  תוּב לְבַעֲרָן מִן הַבַּ רוֹתָיו, הִצְרִיכוֹ הַכָּ הָה מַעַשְׂ ִ שּׁ שֶׁ
ר אֶחָד  א מַעֲשֵׂ הּ אֶלָּ אֵין נוֹהֵג בָּ נָה שֶׁ ר. שָׁ עֲשֵׂ נַת הַמַּ שְׁ
נָה  ָ שּׁ שֶׁ פָנֶיהָ,  לְּ שֶׁ נִים  שָׁ י  תֵּ שְׁ בִּ הֲגוּ  נָּ שֶׁ רוֹת  מַעַשְׂ נֵי  ְ מִשּׁ
מוֹ  כְּ רִאשׁוֹן,  ר  מַעֲשֵׂ הּ  בָּ נוֹהֵג  ה  מִטָּ שְׁ ל  שֶׁ רִאשׁוֹנָה 
ר",  עֲשֵׂ הַמַּ רָאֵל אֶת  יִשְׂ נֵי  בְּ מֵאֵת  תִקְחוּ  י  "כִּ אֱמַר5:  נֶּ שֶׁ
אֱלֹהֶיךָ  ה'  לִפְנֵי  "וְאָכַלְתָּ  אֱמַר6:  נֶּ שֶׁ נִי,  שֵׁ ר  וּמַעֲשֵׂ
רוֹת.  מַעַשְׂ נֵי  שְׁ הֲרֵי  וְיִצְהָרֶךָ",  ךָ  ירֹשְׁ תִּ גָנְךָ  דְּ ר  מַעְשַׂ
אֵין נוֹהֵג מֵאוֹתָן  ית, שֶׁ לִישִׁ ְ נָה הַשּׁ ָ שּׁ אן בַּ דְךָ כָּ וּבָא וְלִמֶּ
ר רִאשׁוֹן,  א הָאֶחָד, וְאֵי זֶה? זֶה מַעֲשֵׂ רוֹת אֶלָּ נֵי מַעַשְׂ שְׁ
אן:  כָּ אֱמַר  נֶּ שֶׁ עָנִי,  ר  מַעֲשַׂ ן  יִתֵּ נִי  שֵׁ ר  מַעֲשֵׂ וְתַחַת 
רִאשׁוֹן.  ר  מַעֲשֵׂ הֲרֵי  לוֹ,  ר  אֲשֶׁ אֶת  וִי" —  לַלֵּ ה  "וְנָתַתָּ
וְאָכְלוּ  עָנִי:  ר  מַעֲשַׂ זֶה   — וְלָאַלְמָנָה"  לַיָּתוֹם  ר  "לַגֵּ
אָמְרו7ּ:  אן  מִכָּ בְעָן,  שָׂ דֵי  כְּ לָהֶם  ן  תֵּ בֵעוּ.  וְשָׂ עָרֶיךָ  בִשְׁ
וְכוּ':   ים  חִטִּ קַב  מֵחֲצִי  חוֹת  פָּ רֶן,  גֹּ בַּ לֶעָנִי  פּוֹחֲתִין  אֵין 

9 וְאַיְתָנָא לְאַתְרָא הָדֵין וִיהַב לָנָא 
יָת אַרְעָא הָדָא אַרְעָא עָבְדָא חֲלַב 
יָת  אַיְתֵיתִי  הָא  10 וּכְעַן  וּדְבָשׁ: 
יְיָ  לִי  יהַבְתְּ  דִּ דְאַרְעָא  א  אִבָּ רֵישׁ 
וְתִסְגּוֹד  אֱלָהָךְ  יְיָ  קֳדָם  הּ  וְתַצְנְעִנֵּ
בְכָל  11 וְתֶחֱדֵי  אֱלָהָךְ:  יְיָ  קֳדָם 
י יְהַב לָךְ יְיָ אֱלָהָךְ וְלֶאֱנַשׁ  טַבְתָא דִּ
בֵינָךְ:  י  דִּ וְגִיּוֹרָא  וְלֵוָאָה  אַתְּ  יתָךְ  בֵּ
ל  כָּ יָת  רָא  לְעַשָּׂ צֵי  תְשֵׁ 12 אֲרֵי 
תְלִיתֵתָא  א  תָּ שַׁ בְּ ךְ  עֲלַלְתָּ ר  מַעְשַׂ
לְלֵוָאָה  ן  וְתִתֵּ רָא  מַעַשְׂ נַת  שְׁ
א  וּלְאַרְמַלְתָּ א  מָּ לְיִתַּ לְגִיּוֹרָא 

עוּן:  בְּ קִרְוָיךְ וְיִשְׂ וְיֵיכְלוּן בְּ

10 You will then give the fruits to the priest: The 
first fruits are not to be sacrificed on the altar but 
given to a priest to eat. Although portions of the 
sacrifices are also eaten or used by the priests, the 
first fruits are unique in that no part of them what-

soever is consumed by the altar. Even though the 
priest places them in front of the altar for a short 
time and they are considered to have been given to 
God, they are enjoyed entirely by people.
The reason for this is that while all other sacrifices 

את  הַזֹּ֔ רֶץ  אֶת־הָאָ֣ נוּ֙  וַיִּתֶּן־לָ֨ הַזֶּה֑  אֶל־הַמָּק֣וֹם  נוּ  9 וַיְבִאֵ֖
אֶת־ אתִי֙  הֵבֵ֨ הִנֵּה֤  ה  10 וְעַתָּ֗ שׁ:  וּדְבָֽ ב  חָלָ֖ זָבַ֥ת  רֶץ  אֶ֛
י יְהָֹוה֑ וְהִנַּחְתּ֗וֹ לִפְנֵי֙  תָּה לִּ֖ ה אֲשֶׁר־נָתַ֥ אֲדָמָ֔ י הָֽ רֵאשִׁית֙ פְּרִ֣
מַחְתָּ֣  יךָ: 11 וְשָֽׂ יתָ לִפְנֵי֖ יְהָֹוה֥ אֱלֹהֶֽ חֲוִ֔ שְׁתַּֽ יךָ וְהִֽ יְהָֹוה֣ אֱלֹהֶ֔
אַתָּה֙  ךָ  וּלְבֵיתֶ֑ יךָ  אֱלֹהֶ֖ יְהָֹוה֥  תַן־לְךָ֛  נָֽ אֲשֶׁ֧ר  בְכָל־הַטּ֗וֹב 

ךָ: ס י וְהַגֵּ֖ר אֲשֶׁ֥ר בְּקִרְבֶּֽ וְהַלֵּוִ֔
תְךָ֛  תְּבוּאָֽ אֶת־כָּל־מַעְשַׂ֧ר  ר  עְשֵׂ֠ לַ֠ ה  תְכַלֶּ֞ י  12 כִּ֣ שני 
י לַגֵּר֙ לַיָּת֣וֹם  ה לַלֵּוִ֗ תַתָּ֣ עֲשֵׂ֑ר וְנָֽ מַּֽ ת שְׁנַת֣ הַֽ בַּשָּׁנָה֥ הַשְּׁלִישִׁ֖

עוּ:  יךָ וְשָׂבֵֽ כְל֥וּ בִשְׁעָרֶ֖ ה וְאָֽ אַלְמָנָ֔ וְלָֽ



2.  פסחים לו, ב. 3.  דברים יד, כח. 4.  לא, י. 5.  במדבר יח, כו. 6.  דברים יד, כג. 7.  פאה ח, ה. 

� A CLOSER LOOK �
[11] A descendant of Jacob: Even if a convert 
happens to be a blood-descendant of Jacob, the 
fact that he was not Jewish in the interim means 

that for all legal intents (inheritance, marital 
ties, etc.) he is considered not to be of Jewish 
ancestry.37 
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27. Likutei Sichot, vol. 19, p. 230.  28. Likutei Sichot, vol. 19, p. 230.  29. Numbers 18:13.  30. Above, v. 5.  31. Rashi on v. 16, below.  
32. Above, 5:20-24.  33. Likutei Sichot, vol. 19, pp. 230-231.  34. Exodus 22:28; Leviticus 27:30-31; Numbers 18:21, 24; Above, 12:17, 
14:22, 28-29.  35. Above, 14:29.  36. Likutei Sichot, vol. 14, pp. 93-96. 

This explains as well why this liturgy of thanks in-
cludes mention of God’s past protection altogether. 
The quasi-permanent situations we lived in before 
entering our own land were amongst hostile hosts. 

We therefore thank God for providing us with a 
land of our own, where we can live life and devote 
ourselves to fulfilling our Divine mission under our 
own self-rule.36

9 and He brought us to this place’—referring to the Temple to which you have 
now come in order to show your appreciation to God for having given it to us27—
‘and gave us this land, a land flowing with milk and date- and fig-honey.’
10 Addressing God directly, continue: ‘Now, behold, in recognition of Your kind-
ness in giving us this land,28 I have brought the first of the fruit of the soil that 
You, O God, have given to me.’ After you finish reciting this declaration, you 
must move the basket in the four lateral directions and then up and down before 
God, your God—this time by yourself—and then prostrate yourself before God, 
your God. You must then give the fruits to the priest, and they will be his to eat.29

In reciprocal recognition of your having declared your appreciation to God in a 
loud voice when you brought your first fruits to the Temple,30 a heavenly voice 
will then announce: “In reward for having brought your first fruits today, you will 
merit to bring first fruits from your coming year’s crop!”31 True reciprocity would 
require that God articulate this promise with His own voice, but since you told 
Him that you are afraid to hear His voice,32 He will make use of an angelic, heav-
enly voice instead.33

11 The obligation to recite this declaration applies only when you bring your first 
fruits to the Temple between Shavuot and Sukot, for since that is the harvest season, 
you will then be rejoicing with all the good that God, your God, has granted 
you and your household. If, however, you bring you first fruits later, you should 
simply move the basket as prescribed and give it to the priest without reciting the 
declaration. The obligation to bring first fruits applies equally to you; to the Levite, 
should he plant the relevant crops in his designated cities; and to the convert who 
is among you, but a convert—no matter when he brings his first fruits—does not 
recite the declaration, since he is not a descendant of Jacob.

Deadlines for Fulfilling the Duty to Give Agricultural Gifts
Second Reading 12 As you have been taught,34 you must take two types of tithes 
from your produce every year. By the time you have finished taking all the tithes 
of your produce that had grown in the third year of the seven-year cycle culminat-
ing in the sabbatical year—this third year being the year in which you are required 
to give the first tithe as usual, but in place of the second tithe you must give the tithe 
for the poor—it will be the middle of the fourth year. For fruits ripen only in the first 
half of the year after they bud, so fruit that budded in the third year is only harvested 
in the first half of the fourth year. Thus, only by Nisan of the fourth year will you 
have been able to give all of the third year’s first tithe to the Levite and all of the 
third year’s tithe for the poor to the resident alien, the orphan, and the widow, tak-
ing care to give each one enough35 so that they can eat to satiation in your cities.


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תַתָּ  נָּ שֶׁ ה  הִתְוַדֵּ אֱלֹהֶיךָ.  ה'  לִפְנֵי  13  וְאָמַרְתָּ 
נִי  שֵׁ ר  מַעֲשֵׂ זֶה  יִת.  הַבַּ מִן  הַקֹּדֶשׁ  י  עַרְתִּ בִּ רוֹתֶיךָ:  מַעַשְׂ
י  תֵּ ל שְׁ רוֹתָיו שֶׁ הָה מַעַשְׂ אִם שִׁ דְךָ שֶׁ וְנֶטַע רְבָעִי, וְלִמֶּ
לְהַעֲלוֹתָם  רִיךְ  צָּ שֶׁ לַיִם,  לִירוּשָׁ הֶעֱלָם  וְלֹא  נִים  שָׁ
"וְגַם"  רִאשׁוֹן.  ר  מַעֲשֵׂ זֶה  וִי.  לַלֵּ יו  נְתַתִּ וְגַם  ו:  עַכְשָׁ
וְלָאַלְמָנָה.  לַיָּתוֹם  ר  לַגֵּ וּבִכּוּרִים:  רוּמָה  תְּ לְרַבּוֹת   —
וְלֹא  סִדְרָן,  כְּ ים  נְתַתִּ מִצְוָתְךָ.  כָל  כְּ עָנִי:  ר  מַעֲשַׂ זֶה 
לִתְרוּמָה,  ר  מַעֲשֵׂ וְלֹא  לְבִכּוּרִים,  רוּמָה  תְּ י  מְתִּ הִקְדַּ
ית",  "רֵאשִׁ קְרוּיָה  רוּמָה  הַתְּ שֶׁ לָרִאשׁוֹן.  נִי  שֵׁ וְלֹא 
"מְלֵאָתְךָ  וּכְתִיב8:  גָן,  דָּ ה  עֲשָׂ נַּ ֶ מִשּׁ רִאשׁוֹנָה  הִיא  שֶׁ
לֹא  דֶר:  הַסֵּ אֶת  ה  נֶּ תְשַׁ לֹא   — תְאַחֵר"  לֹא  וְדִמְעֲךָ 
אֵינוֹ  שֶׁ עַל  ין  מִמִּ י  תִּ הִפְרַשְׁ לֹא  צְוֹתֶיךָ.  מִמִּ י  עָבַרְתִּ
בָרֶכְךָ  מִלְּ י.  כַחְתִּ שָׁ וְלֹא  ן:  שָׁ הַיָּ עַל  הֶחָדָשׁ  וּמִן  מִינוֹ, 
נּוּ.  מִמֶּ בְאֹנִי  י  אָכַלְתִּ 14  לֹא  רוֹת:   מַעַשְׂ ת  הַפְרָשַׁ עַל 

ין  בֵּ טָמֵא.  בְּ נּוּ  מִמֶּ י  בִעַרְתִּ וְלֹא  לְאוֹנֵן:  אָסוּר  שֶׁ אן  מִכָּ
אֲנִי טָהוֹר וְהוּא טָמֵא.  ין שֶׁ אֲנִי טָמֵא וְהוּא טָהוֹר, בֵּ שֶׁ
עָרֶיךָ"9 —  שְׁ ךְ? "לֹא תוּכַל לֶאֱכֹל בִּ וְהֵיכָן הֻזְהָר עַל כָּ
ים10:  שִׁ קְדָּ פְסוּלֵי הַמֻּ אֱמַר בִּ נֶּ מוֹ שֶׁ זוֹ אֲכִילַת טֻמְאָה, כְּ
זֶה  אֲבָל  וְגוֹ',  הוֹר"  וְהַטָּ מֵא  הַטָּ תֹּאכְלֶנּוּ,  עָרֶיךָ  שְׁ "בִּ
הָאָמוּר  עָרֶיךָ"  "שְׁ אֲכִילַת  רֶךְ  דֶּ לֶאֱכֹל"  תוּכַל  "לֹא 
נּוּ לְמֵת. לַעֲשׂוֹת לוֹ אָרוֹן  י מִמֶּ מָקוֹם אַחֵר: וְלֹא נָתַתִּ בְּ
לְבֵית  הֲבִיאוֹתִיו  אֱלֹהָי.  ה'  קוֹל  בְּ י  מַעְתִּ שָׁ וְתַכְרִיכִין: 
י  חְתִּ מַּ י וְשִׂ מַחְתִּ יתָנִי. שָׂ ר צִוִּ כֹל אֲשֶׁ יתִי כְּ חִירָה: עָשִׂ הַבְּ
זַרְתָּ  גָּ ֶ שּׁ מַה  ינוּ  עָשִׂ ךָ.  קָדְשְׁ עוֹן  מִמְּ קִיפָה  15  הַשְׁ בּוֹ:  
 :11 אָמַרְתָּ שֶׁ לַעֲשׂוֹת,  עָלֶיךָ  ֶ שּׁ מַה  ה  אַתָּ ה  עֲשֵׂ עָלֵינוּ, 
ר  אֲשֶׁ ם":  עִתָּ בְּ מֵיכֶם  גִשְׁ י  וְנָתַתִּ לֵכוּ  תֵּ חֻקֹּתַי  בְּ "אִם 
מְתָּ  עְתָּ לַאֲבוֹתֵינוּ. לָתֵת לָנוּ, וְקִיַּ בַּ ר נִשְׁ אֲשֶׁ ה לָנוּ כַּ נָתַתָּ

— "אֶרֶץ זָבַת חָלָב וּדְבָשׁ":  

יתִי  לֵּ פַּ אֱלָהָךְ  יְיָ  קֳדָם  13 וְתֵימַר 
וְאַף  יתָא  בֵּ מִן  רָא  מַעַשְׂ קֹדֶשׁ 
א  מָּ לְיִתַּ וּלְגִיּוֹרָא  לְלֵוָאָה  הּ  יְהָבִתֵּ
י  דִּ ךְ  פְקֶדְתָּ תַּ כָל  כְּ א  וּלְאַרְמַלְתָּ
וְלָא  קּוֹדָיךְ  מִפִּ עֲבָרִית  לָא  נִי  דְתָּ פַקֵּ
אֶבְלִי  בְּ אֲכָלִית  14 לָא  יתִי:  אִתְנְשֵׁ
דִמְסָאָב  בְּ הּ  מִנֵּ יתִי  פַלֵּ וְלָא  הּ  מִנֵּ
לִית  קַבֵּ לְמִית  הּ  מִנֵּ יְהָבִית  וְלָא 
י  כֹל דִּ לְמֵימְרָא דַייָ אֱלָהִי עֲבָדִית כְּ
ךְ  קֻדְשָׁ דוֹר  מִמְּ כִי  15 אִסְתְּ נִי:  דְתָּ פַקֵּ
רָאֵל  ךְ יָת יִשְׂ מַיָּא וּבָרֵךְ יָת עַמָּ מִן שְׁ
דִי  מָא  כְּ לָנָא  יְהַבְתְּ  י  דִּ אַרְעָא  וְיָת 
עָבְדָא  אַרְעָא  לַאֲבָהָתָנָא  קַיֵּמְתָּ 

חֲלַב וּדְבָשׁ: 

express how we strive to become closer to God is 
some way (this being the meaning of the Hebrew 
word for “sacrifice,” korban), the first fruits express 
the attitude we are intended to have toward our 
involvement in the physical world. We are not to 
destroy physicality but to elevate it, so that its in-
herent holiness is revealed even while it retains its 
physical state.

This notion extends as well to the fruits that are not 
given to the priest. The Torah tells us to take “some 
of” our first fruits. This indicates that there are “first 
fruits” that are not given to the priest but remain at 
home. They, too, must be elevated to holiness such 
that it is evident to all that this produce was fit to be 
given to God.51

יִת  מִן־הַבַּ֗ דֶשׁ  הַקֹּ֣ בִּעַ֧רְתִּי  יךָ  אֱלֹהֶ֜ יְהָֹוה֨  לִפְנֵי֩  מַרְתָּ֡  13 וְאָֽ

כְּכָל־מִצְוָֽתְךָ֖  ה  אַלְמָנָ֔ וְלָֽ לַיָּת֣וֹם  וְלַגֵּר֙  לַלֵּוִי֙  יו  נְתַתִּ֤ ם  וְגַ֨
חְתִּי: 14 לֹֽא־ יךָ וְלֹ֥א שָׁכָֽ נִי לֹֽא־עָבַ֥רְתִּי מִמִּצְוֹתֶ֖ אֲשֶׁ֣ר צִוִּיתָ֑

תִּי  א וְלֹֽא־נָתַ֥ נּוּ֙ בְּטָמֵ֔ נּוּ וְלֹֽא־בִעַ֤רְתִּי מִמֶּ֨ י מִמֶּ֗ לְתִּי בְאֹנִ֜ אָכַ֨
ל אֲשֶׁ֥ר  יתִי כְּכֹ֖ י עָשִׂ֕ עְתִּי בְּקוֹל֙ יְהָֹוה֣ אֱלֹהָ֔ נּוּ לְמֵ֑ת שָׁמַ֗ מִמֶּ֖
ךְ  וּבָרֵ֤ יִם  מִן־הַשָּׁמַ֗ קָדְשְׁךָ֜  מִמְּע֨וֹן  יפָה֩  15 הַשְׁקִ֩ נִי:  צִוִּיתָֽ
לָ֑נוּ  תָּה  נָתַ֖ אֲשֶׁ֥ר  ה  אֲדָמָ֔ הָֽ וְאֵת֙  ל  אֶת־יִשְׂרָאֵ֔ ת־עַמְּךָ֙  אֶֽ

שׁ: ס ב וּדְבָֽ רֶץ זָבַ֥ת חָלָ֖ ינוּ אֶ֛ אֲבֹתֵ֔ עְתָּ֙ לַֽ אֲשֶׁ֤ר נִשְׁבַּ֨ כַּֽ

8.  שמות כב, כח. 9.  דברים יב, יז. 10.  דברים טו, כב. 11.  ויקרא כו, ג ־ד. 

fourth year, that you have fulfilled your obligations regarding the produce of the 
first three years, so must you declare in the Temple, on the seventh day of Passover 
of the seventh year, that you have fulfilled your obligations regarding the produce 
of the second three years.
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38. Above, 14:28.  39. Ma’aser Sheini 5:10.  40. Leviticus 19:24.  41. Exodus 22:28; Numbers 18:12; above, 18:4.  42. Exodus 23:19, 
34:26; above, vv. 1-11.  43. Exodus 22:28.  44. Leviticus 27:30-31; above, 12:17, 14:23-26.  45. See Leviticus 19:28.  46. As prohibited 
above, 12:17.  47. Above, 12:11, 17-18, 14:23-26.  48. Above, 12:6-7, 18, 14:26.  49. Leviticus 26:3-13. Likutei Sichot, vol. 19, pp. 117-118.  
50. Rashi on Genesis 18:16.  

13 God has therefore fixed the day before Passover of the fourth year as the dead-
line for fulfilling your obligations vis-à-vis the tithes of produce of the third year. If 
you neglected to fulfill your obligations vis-à-vis the tithes of the first and second 
year, as described above,38 this same deadline will apply for fulfilling these obliga-
tions, as well. After completing all these obligations by that date, you must then, 
on the seventh day of Passover,39 declare before God, your God: ‘I have removed 
from my house the second tithe and the fourth-year fruit,40 both of which are con-
sidered holy because they must be eaten in the holy Temple city; and I have also 
given the first tithe to the Levite, the terumah41 and first fruits42 to the priest, and 
the tithe for the poor to the stranger, the orphan, and the widow, in accordance 
with all Your commandments that You commanded me regarding the precise 
order in which to give the gifts due from my produce:43 first the first fruits, then 
terumah, then the first tithe, and finally the second tithe44 (or tithe for the poor, de-
pending on the year). I have not transgressed any of Your commandments, either 
by substituting one species of fruit for the gift due from another species or by sub-
stituting the produce of one year for the gift due from the produce of another year. 
Furthermore, I have not forgotten to thank You for granting me the opportunity 
to tithe my produce.
14 I did not consume any of the second tithe while in my grief, i.e., on the day 
one of my close relatives died, for this is forbidden.45 Nor did I consume any of it 
while I46 or the tithed produce was ritually defiled; neither did I use any of it to 
make a coffin or shrouds for the dead, for this, too, is forbidden. I have obeyed 
God, my God, by bringing it to the Temple city;47 I have acted in accordance with 
all that You commanded me regarding rejoicing myself and gladdening others.48

15 Being that we have exceeded the requirements of the law, therefore, You, too, 
bless us beyond the limitations of nature, as You promised You would.49 Even if we 
are guilty of any misdeeds on account of which we have forfeited Your blessings, 
may the merit of the gifts we have given the poor compensate for them,50 so that 
You look down favorably upon us from Your holy dwelling, from the heavens, 
and bless Your people Israel and the land that You have given to us as You swore 
to our forefathers—a land flowing with milk and date- and fig-honey.’
The same rules and procedures just described for tithing the produce of the first 
three years of each sabbatical-year cycle apply to tithing the produce of the sec-
ond three years of each cycle. Thus, just as you must fulfill your obligations with 
regard to tithing the produce of the first three years by the day before Passover of 
the fourth year, so must you similarly fulfill your obligations with regard to the 
produce of the second three years by the day before Passover of the seventh year; 
and just as you must declare in the Temple, on the seventh day of Passover of the 
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third & Fourth Reading

 RASHI 

 CHASIDIC INSIGHTS 

59. Psalms 94:4.  60. Bava Metzia 33b.  61. Likutei Sichot, vol. 9, p. 173.  

כָל יוֹם יִהְיוּ בְעֵינֶיךָ  ךָ. בְּ ה ה' אֱלֹהֶיךָ מְצַוְּ 16  הַיּוֹם הַזֶּ
מַרְתָּ  וְשָׁ עֲלֵיהֶם:  יתָ  נִצְטַוִּ בַיּוֹם  בּוֹ  אִלּוּ  כְּ ים,  חֲדָשִׁ
כּוּרִים הַיּוֹם,  ת קוֹל מְבָרַכְתּוֹ: הֵבֵאתָ בִּ יתָ אוֹתָם. בַּ וְעָשִׂ
. הֶאֱמִירְךָ. אֵין לָהֶם  אָה:  17  הֶאֱמַרְתָּ נָה הַבָּ נֶה לְשָׁ שְׁ תִּ
ה  הַפְרָשָׁ לְשׁוֹן  הוּא  שֶׁ נִרְאֶה  וְלִי  קְרָא.  מִּ בַּ עֵד מוֹכִיחַ 
לְךָ  "לִהְיוֹת  כָר  הַנֵּ מֵאֱלֹהֵי  לְךָ  לְתּוֹ  הִבְדַּ  — לָה  וְהַבְדָּ

י הָאָרֶץ "לִהְיוֹת  ךָ אֵלָיו מֵעַמֵּ לֵאלֹהִים", וְהוּא הִפְרִישְׁ
לְשׁוֹן  וְהוּא  עֵד,  לָהֶם  וּמָצָאתִי  ה".  סְגֻלָּ לְעַם  לוֹ 
ר  אֲשֶׁ עֲלֵי אָוֶן":  18  כַּ ל פֹּ רוּ כָּ מו12ֹ: "יִתְאַמְּ פְאֶרֶת, כְּ תִּ
ה"13:  19  וְלִהְיֹתְךָ עַם קָדֹשׁ  ר לָךְ. "וִהְיִיתֶם לִי סְגֻלָּ בֶּ דִּ
מֹר אֶת  ים"14:  1  שָׁ ר. "וִהְיִיתֶם לִי קְדֹשִׁ בֵּ ר דִּ אֲשֶׁ וְגוֹ' כַּ

לַעַז15:   צְוָה. לְשׁוֹן הוֹוֶה, גרדנ"ט בְּ ל הַמִּ כָּ

דָךְ  מְפַקְּ אֱלָהָךְ  יְיָ  הָדֵין  16 יוֹמָא 
וְיָת  ין  הָאִלֵּ קְיָמַיָּא  יָת  ד  לְמֶעְבַּ
כָל  בְּ יַתְהוֹן  ד  וְתַעְבֵּ ר  וְתִטַּ ינַיָּא  דִּ
חֲטַבְתָּ  יְיָ  17 יָת  ךְ:  נַפְשָׁ וּבְכָל  ךְ  לִבָּ
יוֹמָא דֵין לְמֶהֱוֵי לָךְ לֶאֱלָהּ וְלִמְהַךְ 
ר  וּלְמִטַּ קֳדָמוֹהִי  תָקְנָן  דְּ אָרְחָן  בְּ
לָא  קְיָמוֹהִי וּפִקּוֹדוֹהִי וְדִינוֹהִי וּלְקַבָּ
דֵין  יוֹמָא  חָטְבָךְ  18 וַייָ  לְמֵימְרֵהּ: 
דִי  מָא  כְּ יב  חַבִּ לְעַם  לֵהּ  לְמֶהֱוֵי 
קּוֹדוֹהִי:  פִּ ל  כָּ ר  וּלְמִטַּ לָךְ  יל  מַלֵּ
ל עַמְמַיָּא  כָּ אָה עַל  נָךְ עִלָּ 19 וּלְמִתְּ
וְלִרְבוּ  וּלְשׁוּם  חָא  בְּ לְתֻשְׁ עֲבַד  י  דִּ
אֱלָהָךְ  יְיָ  קֳדָם  ישׁ  קַדִּ עַם  וּלְמֶהֱוָךְ 
ה  מֹשֶׁ יד  27:1 וּפַקֵּ יל:  מַלֵּ דִי  מָא  כְּ
טַר  לְמֵימָר  א  עַמָּ יָת  רָאֵל  יִשְׂ וְסָבֵי 
ד  מְפַקֵּ אֲנָא  י  דִּ א  פְקֶדְתָּ תַּ ל  כָּ יָת 

יַתְכוֹן יוֹמָא דֵין: 

18 He has set you apart: According to Rashi, the 
expression “set apart” (להאמיר) connotes separation 
and distinction on the one hand, and glory—in the 
sense of one’s glory being his prize possession, so to 
speak—on the other. The proof text he cites for the 
latter meaning is: “All transgressors glorify them-
selves (יתאמרו).”59

As an idiom of “separation and distinction,” this 
expression refers to our essential Divine nature and 
true inner reality, by virtue of which we are com-
pletely divorced from any notion of evil and are 
therefore “separate and distinct” from wrongdoing.
As an expression of “glory,” this expression refers 
to that fact that even when we do sin and are in-
volved in actions that distance us from God, we 
have the ability to return to Him. We are taught that 
teshuvah motivated by ardent love of God trans-

forms even deliberate wrongdoings into merits,60 
which means that we are blessed not only with the 
ability to forsake negative behavior and habits at 
any instant (thereby defying the natural forces of 
inertia and habituation); we can even convert our 
past negative actions into motivations for positive 
behavior. Thus, what was formerly negative is now 
something glorious and meritorious. This process 
increases God’s glory in the world, inasmuch as it 
demonstrates how He can be revealed not only in 
elements of reality that are a priori holy (or neutral 
but receptive to holiness) but also in elements of re-
ality that are a priori antithetical to holiness.

In this context, the deeper meaning of the verse 
that Rashi quotes is that through the act of teshu-
vah, the transgressor can increase the glory of God 
in the world.61

אֶת־ לַעֲשׂ֛וֹת  מְצַוְּךָ֧  יךָ  אֱלֹהֶ֜ יְהָֹוה֨  ה  הַזֶּ֗ 16 הַיּ֣וֹם  שלישי 

ם  אוֹתָ֔ יתָ֙  וְעָשִׂ֨ מַרְתָּ֤  וְשָֽׁ ים  וְאֶת־הַמִּשְׁפָּטִ֑ לֶּה  הָאֵ֖ ים  חֻקִּ֥ הַֽ

הַיּ֑וֹם  רְתָּ  אֱמַ֖ הֶֽ 17 אֶת־יְהָֹוה֥  ךָ:  וּבְכָל־נַפְשֶֽׁ בְךָ֖  בְּכָל־לְבָֽ

יו  חֻקָּ֧ ר  וְלִשְׁמֹ֨ יו  בִּדְרָכָ֗ וְלָלֶכֶ֣ת  ים  אלֹהִ֜ לֵֽ לְךָ֨  הְיוֹת֩  לִֽ

ירְךָ֣  אֱמִֽ הֶֽ 18 וַֽיהָֹוה֞  בְּקֹלֽוֹ:  עַ  וְלִשְׁמֹ֥ יו  וּמִשְׁפָּטָ֖ יו  וּמִצְוֹתָ֛

ר  וְלִשְׁמֹ֖ דִּבֶּר־לָ֑ךְ  ר  אֲשֶׁ֖ כַּֽ ה  סְגֻלָּ֔ לְעַ֣ם  לוֹ֙  הְי֥וֹת  לִֽ הַיּ֗וֹם 

ה  עָשָׂ֔ אֲשֶׁ֣ר  כָּל־הַגּוֹיִם֙  עַ֤ל  עֶלְי֗וֹן  19 וּֽלְתִתְּךָ֣  יו:  כָּל־מִצְוֹתָֽ

יהָֹוה֥  לַֽ שׁ  עַם־קָדֹ֛ תְךָ֧  הְיֹֽ וְלִֽ רֶת  וּלְתִפְאָ֑ וּלְשֵׁ֣ם  ה  לִתְהִלָּ֖

ר: פ אֲשֶׁ֥ר דִּבֵּֽ יךָ כַּֽ אֱלֹהֶ֖

ר  לֵאמֹ֑ ם  אֶת־הָעָ֖ ל  יִשְׂרָאֵ֔ וְזִקְנֵי֣  מֹשֶׁה֙  27:1 וַיְצַ֤ו  רביעי 

ם הַיּֽוֹם:  י מְצַוֶּה֥ אֶתְכֶ֖ נֹכִ֛ ה אֲשֶׁ֧ר אָֽ שָׁמֹר֙ אֶת־כָּל־הַמִּצְוָ֔





12.  תהלים צד, ד. 13.  שמות יט, ה. 14.  על פי ויקרא כ, כו. 15.  בְּשָׁמְרְכֶם. 
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Deuteronomy 26:16-27:1 

52. Exodus 19:1; above, 6:6, 11:13.  53. Likutei Sichot, vol. 19, p. 233, note 48; vol. 24, pp. 192-193.  54. Likutei Sichot, vol. 19, p. 230.  
55. Exodus 19:5.  56. Leviticus 20:26. Likutei Sichot, vol. 24, pp. 157-160.  57. Likutei Sichot, vol. 9, pp. 162-169.  58. Likutei Sichot, vol. 
14, pp. 135-140. 

The Ever-New Covenant
Third Reading 16 As you have been taught,52 whenever you are studying the To-
rah or performing God’s commandments, you should feel as if God is forging His 
relationship with you anew every day. In addition, you should feel this way even 
when you are not studying the Torah or performing any specific commandment. 
For example, even though you will only fulfill the commandment to bring your 
first fruits to the Temple once a year, you should relate to this commandment every 
day of your life with the enthusiasm intrinsic to a new experience, as if this very 
day, God, your God, is commanding you to fulfill these rules and ordinances 
regarding your first fruits. In return, God promises you that you will be privileged 
to safeguard these rules and ordinances—by constantly studying the Torah’s in-
structions regarding how to perform them—and do them with all your heart and 
with all your soul.53

17 Similarly, you should live every day of your life as if today—i.e., that very day—
you have singled out God from all other deities to be your God, meaning that you 
have undertaken to walk in His ways; to safeguard His rules, commandments, 
and ordinances by studying how to perform them; and to obey Him.
18 If you behave in this manner, God will reciprocally54 behave toward you each 
day as if He has set you apart today—i.e., that very day—from all other nations to 
be His treasured people, just as He spoke concerning you;55 to safeguard all His 
commandments by studying how to perform them;
19 to make you supreme above all the other nations that He made, so they will 
accord you praise, a distinguished name, and glory; and for you to be a holy 
people, dedicated and devoted solely to God, your God, just as He spoke, com-
manding you to be.56

Thus, you will be glorifying God every day by committing yourselves to being His 
people, and He will be glorifying you by making you His treasured people, as He 
promised.”57

With this Moses concluded his review of the Torah’s laws. He now turned to ex-
pounding the particulars of the special relationship between God and the Jewish 
people, exhorting the people to uphold their part of this covenant.

Reaffirming the Covenant
Fourth Reading 27:1 Moses, together with the elders of Israel, commanded 
the people, saying, “You must unceasingly safeguard58 all the commandments 
that I am commanding you this day by assiduously studying how to properly 
perform them.




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Fourth Reading

 RASHI 

75. Likutei Sichot, vol. 19, p. 233, note 48.  

ם אֲחֵרוֹת,  ָ ךְ תּוֹצִיא מִשּׁ ן, וְאַחַר כָּ רְדֵּ יַּ 2  וַהֲקֵמֹתָ לְךָ. בַּ
אוֹמֵר:  ה  אַתָּ נִמְצֵאתָ  עֵיבָל.  הַר  בְּ חַ  מִזְבֵּ מֵהֶן  וְתִבְנֶה 
ן  ן, וּכְנֶגְדָּ רְדֵּ יַּ רֵה בַּ ים עֶשְׂ תֵּ ה מִינֵי אֲבָנִים הָיוּ, שְׁ לֹשָׁ שְׁ
כֶת סוֹטָה16:   מַסֶּ דְאִיתָא בְּ הַר עֵיבָל, כִּ ן בְּ ל, וּכְנֶגְדָּ לְגָּ גִּ בַּ

תַרְגּוּמוֹ:  כְּ ת.  9  הַסְכֵּ לָשׁוֹן:   בְעִים  שִׁ בְּ הֵיטֵב.  אֵר  8  בַּ
אִלּוּ  כְּ בְעֵינֶיךָ  יִהְיוּ  יוֹם  כָל  בְּ לְעָם.  נִהְיֵיתָ  ה  הַזֶּ הַיּוֹם 

רִית:   בְּ אתָ עִמּוֹ בַּ הַיּוֹם בָּ

נָא  רוּן יָת יַרְדְּ י תַעְבְּ יוֹמָא דִּ 2 וִיהֵי בְּ
ייָ אֱלָהָךְ יָהֵב לָךְ וּתְקִים  לְאַרְעָא דַּ

יַתְהֵן  וּתְסוּד  רַבְרְבָן  אַבְנִין  לָךְ 

ל  כָּ יָת  עֲלֵיהֵן  3 וְתִכְתּוֹב  סִידָא:  בְּ

רָךְ  מֶעְבְּ בְּ הָדָא  אוֹרַיְתָא  מֵי  תְגָּ פִּ

ייָ אֱלָהָךְ  דַּ י תֵעוֹל לְאַרְעָא  דִּ דִיל  בְּ

וּדְבַשׁ  חֲלַב  עָבְדָא  אַרְעָא  לָךְ  יָהֵב 

דַאֲבָהָתָךְ  אֱלָהָא  יְיָ  יל  מַלֵּ דִי  מָא  כְּ

נָא  יַרְדְּ יָת  רְכוֹן  מֶעְבַּ בְּ 4 וִיהֵי  לָךְ: 

אֲנָא  י  דִּ ין  הָאִלֵּ אַבְנַיָּא  יָת  קִימוּן  תְּ

טוּרָא  בְּ דֵין  יוֹמָא  יַתְכוֹן  ד  מְפַקֵּ

סִידָא:  בְּ יַתְהֵן  וּתְסוּד  דְעֵיבָל 

יְיָ  קֳדָם  חָא  מַדְבְּ ן  תַמָּ 5 וְתִבְנֵי 
תְרִים  לָא  אַבְנִין  ח  מַדְבַּ אֳלָהָךְ 

בְנֵי  לְמָן תִּ רְזְלָא: 6 אַבְנִין שַׁ עֲלֵיהֵן פַּ

ק עֲלוֹהִי  חָא דַייָ אֱלָהָךְ וְתַסֵּ יָת מַדְבְּ

עֲלָוָן קֳדָם יְיָ אֱלָהָךְ: 7 וְתִכּוֹס נִכְסַת 

קֳדָם  וְתֶחֱדֵי  ן  מָּ תַּ וְתֵיכוּל  ין  קֻדְשִׁ

יָת  אַבְנַיָּא  עַל  8 וְתִכְתֹּב  אֱלָהָךְ:  יְיָ 

רֵשׁ  פָּ הָדָא  אוֹרַיְתָא  מֵי  תְגָּ פִּ ל  כָּ

ה וְכָהֲנַיָּא לֵוָאֵי  יל מֹשֶׁ יָאוּת: 9 וּמַלֵּ

מַע  וּשְׁ אֲצֵית  לְמֵימָר  רָאֵל  יִשְׂ לְכָל 

רָאֵל יוֹמָא הָדֵין הֲוֵיתָ לְעַם קֳדָם  יִשְׂ

דַייָ  לְמֵימְרָא  ל  10 וּתְקַבֵּ אֱלָהָךְ:  יְיָ 

וְיָת  קּוֹדוֹהִי  פִּ יָת  ד  וְתַעְבֵּ אֱלָהָךְ 

דָךְ יוֹמָא דֵין:  י אֲנָא מְפַקְּ קְיָמוֹהִי דִּ

רֶץ אֲשֶׁר־ עַבְר֣וּ אֶת־הַיַּרְדֵּן֒ אֶל־הָאָ֕ ה בַּיּוֹם֮ אֲשֶׁ֣ר תַּֽ 2 וְהָיָ֗
וְשַׂדְתָּ֥  גְּדֹל֔וֹת  אֲבָנִי֣ם  לְךָ֙  מֹתָ֤  וַֽהֲקֵֽ לָ֑ךְ  ן  נֹתֵ֣ יךָ  אֱלֹהֶ֖ יְהָֹוה֥ 
ה  הַתּוֹרָ֥ י  ת־כָּל־דִּבְרֵ֛ אֶֽ ן  עֲלֵיהֶ֗ תַבְתָּ֣  3 וְכָֽ יד:  בַּשִּֽׂ ם  אֹתָ֖
שֶׁר־יְהָֹוה֥  אֲֽ רֶץ  א אֶל־הָאָ֜ תָּבֹ֨ עַן אֲשֶׁר֩  לְמַ֡ ךָ  את בְּעָבְרֶ֑ הַזֹּ֖
אֲשֶׁ֥ר דִּבֶּ֛ר יְהָֹוה֥  שׁ כַּֽ רֶץ זָבַ֤ת חָלָב֙ וּדְבַ֔ ן לְךָ֗ אֶ֣ אֱלֹהֶ֣יךָ | נֹתֵ֣
ימוּ  תָּקִ֜ אֶת־הַיַּרְדֵּן֒  בְּעָבְרְכֶ֣ם  4 וְהָיָה֮  ךְ:  לָֽ יךָ  י־אֲבֹתֶ֖ אֱלֹהֵֽ
י מְצַוֶּה֥ אֶתְכֶ֛ם הַיּ֖וֹם בְּהַ֣ר  נֹכִ֜ ר אָֽ לֶּה אֲשֶׁ֨ אֲבָנִי֣ם הָאֵ֗ אֶת־הָֽ
יהָֹו֖ה  לַֽ חַ  מִזְבֵּ֔ שָּׁם֙  5 וּבָנִי֤תָ  יד:  בַּשִּֽׂ ם  אוֹתָ֖ וְשַׂדְתָּ֥  עֵיבָ֑ל 
6 אֲבָנִי֤ם  בַּרְזֶלֽ:  ם  עֲלֵיהֶ֖ לֹֽא־תָנִי֥ף  ים  אֲבָנִ֔ מִזְבַּ֣ח  אֱלֹהֶ֑יךָ 
עָלָיו֙  יתָ  עֲלִ֤ וְהַֽ אֱלֹהֶ֑יךָ  יְהָֹוה֣  ח  אֶת־מִזְבַּ֖ ה  תִּבְנֶ֔ שְׁלֵמוֹת֙ 
שָּׁ֑ם  וְאָכַ֣לְתָּ  ים  שְׁלָמִ֖ 7 וְזָֽבַחְתָּ֥  יךָ:  אֱלֹהֶֽ יהָֹו֖ה  לַֽ עוֹלֹ֔ת 
ת־ ים אֶֽ אֲבָנִ֗ תַבְתָּ֣ עַל־הָֽ יךָ: 8 וְכָֽ מַחְתָּ֔ לִפְנֵי֖ יְהָֹוה֥ אֱלֹהֶֽ וְשָׂ֣

ב: ס ר הֵיטֵֽ את בַּאֵ֥ ה הַזֹּ֖ י הַתּוֹרָ֥ כָּל־דִּבְרֵ֛
ר  לֵאמֹ֑ ל  אֶל־כָּל־יִשְׂרָאֵ֖ ם  הַלְוִיִּ֔ הֲנִי֣ם  וְהַכֹּֽ משֶׁה֙  9 וַיְדַבֵּ֤ר 
יהָֹו֖ה  לַֽ ם  לְעָ֔ הְיֵי֣תָֽ  נִֽ הַזֶּה֙  הַיּ֤וֹם  ל  יִשְׂרָאֵ֔ וּשְׁמַע֙  הַסְכֵּ֤ת | 
אֶת־ יתָ  וְעָשִׂ֤ אֱלֹהֶ֑יךָ  יְהָֹוה֣  בְּק֖וֹל  מַעְתָּ֔  10 וְשָׁ֣ יךָ:  אֱלֹהֶֽ

י מְצַוְּךָ֖ הַיּֽוֹם: ס נֹכִ֥ יו אֲשֶׁ֛ר אָֽ מצותו }מִצְוֹתָיו֙{ וְאֶת־חֻקָּ֔

16.  לה, ב. 

9 After describing this ceremony, Moses and the Levitic priests spoke to all Israel, 
saying, “Pay special attention and listen, O Israel! See how important it is to God 
that you be impressed with the eternal vitality of your covenant with Him! Every 
day, you must live as if this day—i.e., that very day75—you have become a people 
covenantally bound to God, your God.
10 You must therefore obey God, your God, and fulfill His commandments and 
His rules concerning which I command you today.”
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Deuteronomy 27:2-10 

62. Numbers 33:51-52.  63. Joshua 4:9.  64. Me’am Lo’ez, quoting Chesed LeAvraham.  65. Joshua 4:1-8, 20-23.  66. Rashi on Joshua 
4:3 and 8:30; Sotah 36a.  67. Above, 11:26-32.  68. Vv. 11-26, below.  69. Sotah 7:5.  70. Joshua 8:31.  71. Sotah 36a.  72. Joshua 8:32.  
73. Rashi on Joshua 8:32.  74. Rashi on Joshua 4:3; Sotah 35b-36a.  

2 In order to reinforce the covenant between you and God, as well as to reinforce 
your commitment to maintaining it by studying the Torah, your first order of 
business when you enter the land will be to ceremoniously reaffirm this covenant, 
as follows:
First, you must erect a monument commemorating your miraculous crossing of 
the Jordan River. As you approach the eastern bank of the river, it will stop flow-
ing, allowing you to cross it on dry ground. As you have been taught,62 you must 
then cross the river with the intention of driving out the nations currently occupy-
ing the land. While you are crossing, Joshua must gather twelve boulders from the 
riverbed into a pile63 tall enough to remain visible above the surface of the water 
after the river resumes flowing, as a memorial to your miraculous crossing.64

Next, on the same day you cross the Jordan River in order to enter the land that 
God, your God, is giving you, you must, at your first encampment, set up for 
yourself a pile of twelve other boulders, which you must take from the Jordan 
River bed.65 You must later plaster them with lime, and
3 write upon them all the words of this Torah, as will be described presently. All 
this is an essential part of your crossing into the land to possess it, and is required 
in order for you to enter the land that God, your God, is giving you—a land 
flowing with milk and date- and fig-honey—as God, God of your forefathers, 
has spoken to you.
4 Finally, after you have crossed the Jordan, you must, on that same day,66 proceed 
directly to Shechem, between Mount Gerizim and Mount Eival,67 taking the sec-
ond set of twelve boulders with you, and perform the ceremony of blessings and 
curses that will be described presently.68 After that,69 you must set up these stones, 
regarding which I command you this day, on Mount Eival, as an altar. You must 
then plaster them with lime.
5 You will thus build there an altar to God, your God; this altar will be construct-
ed out of these stones. You must not wield any iron tool upon them to cut them 
to size; rather,
6 you must build the altar of God, your God, out of whole stones. You must then 
offer up ascent-offerings on it to God, your God.
7 After this, you must slaughter animals as peace-offerings, and you must eat 
your portions of these peace-offerings there. In this manner you must rejoice be-
fore God, your God.70

8 But before you sacrifice on this ad hoc altar, you must first write upon the plas-
tered71 stones all the words of this Torah, translated very clearly into the world’s 
seventy archetypal languages.72 After this, still on the same day, you must scrape 
the plaster off the altar,73 dismantle it, and return—bringing the twelve stones with 
you—to your initial encampment, and erect a memorial there out of these stones.”74
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Fifth Reading

� A CLOSER LOOK �
[continued...] We may associate the 11 curses with 
the 11 tribes as follows:83

1.	 Who makes any graven or molten image: This re-
fers to the tribe of Dan, since Abraham fore-
saw that they would set up a public idol in 
competition with the Temple in Jerusalem.84

2.	 Who degrades his father and mother: This refers 
to the tribe of Asher, whose territory will be 
blessed with material abundance,85 which in 
turn can lead a child to rebel against his par-
ents.86

3.	 Who pushes back his neighbor’s landmark: This 
refers to Issachar, who is likened to a donkey 
who rests between towns,87 where the possi-
bility exists for falsifying borders.

4.	 Who figuratively misguides a “blind person” 
on the way: This refers to Benjamin, whose 
descendants succumbed to the misguided 
counsel of those who advised returning to 

Egypt after Aaron’s death, and who thereby 
suffered great losses in the ensuing battle.88

5.	 Who perverts the judgment: This refers to Ju-
dah, whose descendants will be scholars 
and judges, and therefore must be careful 
not to pervert justice.89 

6.	 Who fornicates with his father’s wife: This refers 
to Reuben, who was implicated in meddling 
in his father’s marital affairs.90

7.	 Who engages in carnal relations with any animal: 
This refers to the tribe of Gad, who possessed 
an abundance of cattle, and therefore was 
particularly exposed to this possibility.91

8.	 Who fornicates with his sister: This refers to 
Naphtali, since the very name of the progeni-
tor of this tribe alludes to close ties between 
siblings,92 which although commendable, 
also expose them to this possibility.

9.	 Who fornicates with his mother-in-law: This re-

 RASHI 

83. Cf. Maskil LeDavid.  84. Genesis 14:14.  85. Genesis 49:20.  86. Above, 21:18-21.  87. Genesis 49:14.  88. Numbers 21:4, 26:39; Rashi 
on Numbers 26:13.  89. Genesis 49:10.  90. Genesis 35:22.  91. Numbers 32:1.  92. Genesis 30:8.  

17.  לב, א. 18.  דברים כה, ג. 19.  ישעיה נט, יד. 

ה  ָ שּׁ כֶת סוֹטָה17: שִׁ מַסֶּ דְאִיתָא בְּ 12  לְבָרֵךְ אֶת הָעָם. כִּ
הַר  לְרֹאשׁ  ה  ָ שּׁ וְשִׁ ים,  רִזִּ גְּ הַר  לְרֹאשׁ  עָלוּ  בָטִים  שְׁ
אֶמְצַע.  בְּ ה  לְמַטָּ וְהָאָרוֹן  ם  וְהַלְוִיִּ הֲנִים  וְהַכֹּ עֵיבָל, 
בְרָכָה:  בִּ וּפָתְחוּ  ים,  רִזִּ גְּ הַר  י  לַפֵּ כְּ נֵיהֶם  פְּ ם  לְוִיִּ הָפְכוּ 
וְגוֹ',  כָה"  וּמַסֵּ פֶסֶל  ה  יַעֲשֶׂ לֹא  ר  אֲשֶׁ הָאִישׁ  רוּךְ  "בָּ
י  לַפֵּ כְּ נֵיהֶם  פְּ וְהָפְכוּ  חָזְרוּ  "אָמֵן".  עוֹנִין:  וָאֵלּוּ  וְאֵלּוּ 

הָאִישׁ  "אָרוּר  וְאוֹמְרִים:  קְלָלָה  בִּ וּפָתְחוּ  עֵיבָל,  הַר 
ר  אֲשֶׁ "אָרוּר  עַד  ם  לָּ כֻּ וְכֵן  וְגוֹ',  פֶסֶל"  ה  יַעֲשֶׂ ר  אֲשֶׁ
"וְנִקְלָה  לְשׁוֹן  מְזַלְזֵל,  אָבִיו.  16  מַקְלֶה  יָקִים":   לֹא 
בוּל. מַחֲזִירוֹ לַאֲחוֹרָיו וְגוֹנֵב אֶת  יג גְּ אָחִיךָ"18:  17  מַסִּ

ג אָחוֹר"19:   רְקַע, לְשׁוֹן "וְהֻסַּ הַקַּ

יוֹמָא  בְּ א  עַמָּ יָת  ה  מֹשֶׁ יד  11 וּפַקֵּ
יְקוּמוּן  ין  12 אִלֵּ לְמֵימָר:  הַהוּא 
ים  א עַל טוּרָא דִגְרִזִּ לְבָרָכָא יָת עַמָּ
וְלֵוִי  מְעוֹן  שִׁ נָא  יַרְדְּ יָת  מֶעֱבַרְכוֹן  בְּ
וּבִנְיָמִן:  וְיוֹסֵף  שכָר  וְיִשָּׂ וִיהוּדָה 
טוּרָא  ין יְקוּמוּן עַל לְוָטַיָּא בְּ 13 וְאִלֵּ
ן  דָּ וּזְבוּלֻן  ר  וְאָשֵׁ ד  גָּ רְאוּבֵן  דְעֵיבָל 
וְיֵימְרוּן  לֵוָאֵי  14 וִיתִיבוּן  לִי:  וְנַפְתָּ
רָמָא:  קָלָא  רָאֵל  יִשְׂ אֱנַשׁ  לְכָל 
צֶלֶם  ד  יַעְבֵּ י  דִּ בְרָא  גַּ 15 לִיט 
יְדֵי  עוֹבַד  יְיָ  קֳדָם  מְרָחֲקָא  כָא  וּמַתְּ
ל  כָּ וִיתִיבוּן  בְסִתְרָא  י  וֵּ וִישַׁ אֳמָן 
יַקְלֵי  דְּ 16 לִיט  אָמֵן:  וְיֵימְרוּן  א  עַמָּ
א אָמֵן:  ל עַמָּ הּ וְיֵימַר כָּ אֲבוּהִי וְאִמֵּ
דְחַבְרֵהּ  חוּמָא  תְּ נֵי  יַשְׁ דְּ 17 לִיט 

א אָמֵן:  ל עַמָּ וְיֵימַר כָּ

ר:  לֵאמֹֽ הַה֖וּא  בַּיּ֥וֹם  ם  אֶת־הָעָ֔ משֶׁה֙  11 וַיְצַ֤ו  חמישי 

ם  ים בְּעָבְרְכֶ֖ ךְ אֶת־הָעָם֙ עַל־הַ֣ר גְּרִזִּ֔ לֶּה יַעַֽמְד֞וּ לְבָרֵ֤ 12 אֵ֠

ן:  וּבִנְיָמִֽ וְיוֹסֵ֥ף  ר  וְיִשָּׂשכָ֖ ה  יהוּדָ֔ וִֽ וְלֵוִי֣  שִׁמְעוֹן֙  ן  אֶת־הַיַּרְדֵּ֑
ר  ה בְּהַ֣ר עֵיבָ֑ל רְאוּבֵן֙ גָּד֣ וְאָשֵׁ֔ לֶּה יַעַֽמְד֥וּ עַל־הַקְּלָלָ֖ 13 וְאֵ֛

ישׁ  אֶל־כָּל־אִ֥ מְר֛וּ  וְאָֽ ם  הַלְוִיִּ֗ 14 וְעָנ֣וּ  י:  וְנַפְתָּלִֽ ן  דָּ֥ וּזְבוּלֻ֖ן 
ם: ס ל ק֥וֹל רָֽ יִשְׂרָאֵ֖

ה תּֽוֹעֲבַ֣ת יְהָֹוה֗  סֶל וּמַסֵּכָ֜ פֶ֨ ישׁ אֲשֶׁ֣ר יַעֲֽשֶׂה֩  15 אָר֣וּר הָאִ֡

מְר֖וּ  וְאָֽ כָל־הָעָ֛ם  וְעָנ֧וּ  תֶר  בַּסָּ֑ וְשָׂ֣ם  שׁ  חָרָ֖ י  יְדֵ֥ עֲשֵׂ֛ה  מַֽ
ן: ס אָמֵֽ

ן: ס ם אָמֵֽ ר כָּל־הָעָ֖ יו וְאִמּ֑וֹ וְאָמַ֥ 16 אָר֕וּר מַקְלֶה֥ אָבִ֖

ן: ס ם אָמֵֽ ר כָּל־הָעָ֖ יג גְּב֣וּל רֵעֵ֑הוּ וְאָמַ֥ 17 אָר֕וּר מַסִּ֖


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Deuteronomy 27:11-17 

76. Sotah 37a.  77. Joshua 8:33.  78. Ibn Ezra here; Rabbi Shlomo ben Meir on v. 15.  79. Exodus 20:4.  80. Cf. Chulin 110b; Mishneh 
Torah, Mamrim 5:15.  81. Above, 19:14.  82. Below, 33:7. 

Fifth Reading 11 Moses commanded the people on that day, saying,
12 “As I have just mentioned, on the same day that you cross the Jordan River, you 
must perform a ceremony of blessings and curses. This is how you must do it: The 
priests and Levites will station themselves in the valley between Mount Gerizim 
and Mount Eival, together with the Ark of the Covenant. The following tribes will 
stand on Mount Gerizim, and the priests and Levites will face them in order to 
bless the people: Simeon, Levi (that is, those Levites too young or too old to serve 
in the Tabernacle76), Judah, Issachar, Joseph (i.e., Manasseh and Ephraim), and 
Benjamin.
13 The following tribes will stand on Mount Eival so the priests and Levites can 
turn and face them for the purpose of pronouncing the curse: Reuben, Gad, Ash-
er, Zebulun, Dan, and Naphtali.77

14 Once everyone is in position, the priests and Levites will speak up, saying the 
following pronouncements to every individual of Israel—even though they will 
only be facing half the people at a time—in a loud voice. They will first couch each 
pronouncement as a blessing, facing Mount Gerizim, and then as a curse, facing 
Mount Eival. These pronouncements chiefly concern behavior that can go unde-
tected and therefore uncorrected.78

15 First, facing Mount Gerizim, they will say, ‘Blessed be the man who does not 
make any sculpted or molten image, which is an abomination to God—being the 
handiwork of a craftsman—and does not set it up in secret!’79 All the people will 
respond, saying, ‘Amen!’
Then, facing Mount Eival, the priests and Levites will say, ‘Cursed be the man 
who makes any sculpted or molten image, which is an abomination to God—
being the handiwork of a craftsman—and sets it up in secret!’ All the people will 
respond, saying, ‘Amen!’
16 Again facing Mount Gerizim, the priests and Levites will say, ‘Blessed be he 
who does not degrade his father and mother!’80 All the people will respond, say-
ing, ‘Amen!’
Again facing Mount Eival, the priests and Levites will say, ‘Cursed be he who 
degrades his father and mother!’ All the people will say, ‘Amen!’
17 Again facing Mount Gerizim, the priests and Levites will say, ‘Blessed be he 
who does not push back his neighbor’s landmark!’81 All the people will respond, 
saying, ‘Amen!’
Again facing Mount Eival, the priests and Levites will say, ‘Cursed be he who 
pushes back his neighbor’s landmark!’ All the people will say, ‘Amen!’



� A CLOSER LOOK �
[14] The Levites must speak up, saying to every 
individual of Israel: There are eleven specific 
curses here. Rashi explains this number as cor-
responding to all 12 tribes except Simeon, whom 

Moses did not want to curse explicitly because 
he was planning not to bless him explicitly when 
he blessed all the tribes, either.82� [continues...]
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Fifth Reading

 RASHI 

101. Genesis 31:7-19.  102. Genesis 41:45  103. Genesis 34.  104. Genesis 49:13.  105. Sichot Kodesh 5733, vol. 2, pp. 371-376; Sichot 
Kodesh 5734, vol. 1, pp. 8-14.

רָעָה:   עֵצָה  יאוֹ  וּמַשִּׂ בָר,  דָּ בַּ הַסּוּמָא  עִוֵּר.  ה  גֶּ 18  מַשְׁ
אוֹמֵר.  הוּא  הָרָע  לָשׁוֹן  עַל  תֶר.  סָּ בַּ רֵעֵהוּ  ה  24  מַכֵּ
ר  עָשָׂ אַחַד  ן:  רְשָׁ הַדַּ ה  מֹשֶׁ י  רַבִּ ל  שֶׁ יסוֹדוֹ  בִּ רָאִיתִי 
וּכְנֶגֶד  בָטִים,  שְׁ ר  עָשָׂ אַחַד  נֶגֶד  כְּ אן,  כָּ יֵשׁ  אֲרוּרִים 

לִבּוֹ לְבָרְכוֹ  לֹּא הָיָה בְּ מְעוֹן לֹא כָתַב "אָרוּר", לְפִי שֶׁ שִׁ
רָצָה  לֹא  לְכָךְ  בָטִים,  ְ הַשּׁ אָר  שְׁ רַךְ  בֵּ שֶׁ כְּ מוֹתוֹ  לִפְנֵי 
ל הַתּוֹרָה  לַל אֶת כָּ אן כָּ ר לֹא יָקִים. כָּ לוֹ:  26  אֲשֶׁ לְקַלְּ

בוּעָה:   אָלָה וּבִשְׁ לוּהָ עֲלֵיהֶם בְּ הּ, וְקִבְּ כֻלָּ

אָרְחָא  בְּ עֲוִירָא  יַטְעֵי  דְּ 18 לִיט 

יַצְלֵי  א אָמֵן: 19 לִיט דְּ ל עַמָּ וְיֵימַר כָּ

וְיֵימַר  א  וְאַרְמַלְתָּ א  מָּ יִתַּ ר  יַּ דַּ ין  דִּ

כּוּב  יִשְׁ דְּ 20 לִיט  אָמֵן:  א  עַמָּ ל  כָּ

נְפָא  כַּ י  גַלִּ אֲרֵי  אֲבוּהִי  ת  אִתַּ עִם 

אָמֵן:  א  עַמָּ ל  כָּ וְיֵימַר  דַאֲבוּהִי 

עִירָא  בְּ ל  כָּ עִם  כּוּב  יִשְׁ דְּ 21 לִיט 

22 לִיט  אָמֵן:  א  עַמָּ ל  כָּ וְיֵימַר 

אֲבוּהִי  ת  בַּ אֲחָתֵהּ  עִם  כּוּב  יִשְׁ דְּ

אָמֵן:  א  עַמָּ ל  כָּ וְיֵימַר  הּ  אִמֵּ בַת  אוֹ 

וְיֵימַר  כּוּב עִם חֲמוֹתֵהּ  יִשְׁ דְּ 23 לִיט 

יִמְחֵי  דְּ 24 לִיט  אָמֵן:  א  עַמָּ ל  כָּ

א  עַמָּ ל  כָּ וְיֵימַר  סִתְרָא  בְּ לְחַבְרֵהּ 

שׁוֹחֲדָא  ל  מְקַבֵּ דִּ 25 לִיט  אָמֵן: 

ל  כָּ וְיֵימַר  י  זַכַּ ם  דָּ נְפַשׁ  לְמִקְטַל 

ם  יְקַיַּ לָא  י  דִּ 26 לִיט  אָמֵן:  א  עַמָּ

ד  לְמֶעְבַּ הָדָא  אוֹרַיְתָא  מֵי  תְגָּ פִּ יָת 

א אָמֵן:  ל עַמָּ יַתְהוֹן וְיֵימַר כָּ

ן: ס ם אָמֵֽ ר כָּל־הָעָ֖ רֶךְ וְאָמַ֥ 18 אָר֕וּר מַשְׁגֶּה֥ עִוֵּ֖ר בַּדָּ֑

ם  ר כָּל־הָעָ֖ 19 אָר֗וּר מַטֶּ֛ה מִשְׁפַּ֥ט גֵּֽר־יָת֖וֹם וְאַלְמָנָה֑ וְאָמַ֥

יו  אָבִ֑ כְּנַ֣�ף  ה  גִלָּ֖ י  כִּ֥ יו  אָבִ֔ שֶׁת  20 אָר֗וּר שֹׁכֵב֙ עִם־אֵ֣ ן:  אָמֵֽ
ן: ס ם אָמֵֽ ר כָּל־הָעָ֖ וְאָמַ֥

ן: ס ם אָמֵֽ ר כָּל־הָעָ֖ ה וְאָמַ֥ ב עִם־כָּל־בְּהֵמָ֑ 21 אָר֕וּר שֹׁכֵ֖

ר  וְאָמַ֥ בַת־אִמּ֑וֹ  א֣וֹ  יו  בַּת־אָבִ֖ עִם־אֲחֹת֔וֹ  שֹׁכֵב֙  22 אָר֗וּר 

ן: ס ם אָמֵֽ כָּל־הָעָ֖
ן: ס ם אָמֵֽ ר כָּל־הָעָ֖ תַנְתּ֑וֹ וְאָמַ֥ ב עִם־חֹֽ 23 אָר֕וּר שֹׁכֵ֖

ן: ס ם אָמֵֽ ר כָּל־הָעָ֖ תֶר וְאָמַ֥ הוּ בַּסָּ֑ 24 אָר֕וּר מַכֵּ֥ה רֵעֵ֖

ם  ר כָּל־הָעָ֖ י וְאָמַ֥ ם נָקִ֑ חַד לְהַכּ֥וֹת נֶ֖פֶשׁ דָּ֣ חַ שֹׁ֔ 25 אָרוּר֙ לֹקֵ֣

ן: ס אָמֵֽ
את  ה־הַזֹּ֖ הַתּוֹרָֽ י  אֶת־דִּבְרֵ֥ ים  לֹֽא־יָקִ֛ אֲשֶׁ֧ר  26 אָר֗וּר 

ן: פ ם אָמֵֽ ר כָּל־הָעָ֖ ם וְאָמַ֥ עֲשׂ֣וֹת אוֹתָ֑ לַֽ

Again facing Mount Eival, the priests and Levites will say, ‘Cursed be he who 
takes a bribe to put an innocent person to death!’ All the people will say, ‘Amen!’
26 The priests and Levites will then utter a general blessing and curse that apply to 
the entire legal corpus of the Torah: Facing Mount Gerizim for the final time, they 
will say, ‘Blessed be he who upholds all the words of this Torah by fulfilling them!’ 
All the people will respond, saying, ‘Amen!’
Facing Mount Eival for the final time, the priests and Levites will say, ‘Cursed be 
he who does not uphold all the words of this Torah by fulfilling them!’ All the 
people will say, ‘Amen!’ This will conclude the ceremony.

� A CLOSER LOOK �
[continued...] fers to Joseph, who was tested by 

the seduction of Potiphar’s wife,101 who later 
became his mother-in-law when he married 
her daughter Asnat.102

10.	Who strikes his fellow in secret: This refers to 
Levi, who attacked the city of Shechem to-

gether with his brother Simeon.103

11.	Who takes a bribe: This refers to the tribe of 
Zebulun, who were destined to be mer-
chants,104 and therefore particularly ex-
posed to this possibility.105 
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Deuteronomy 27:18-26 

93. Leviticus 19:14.  94. Above, 24:17.  95. Leviticus 18:7-8.  96. Exodus 22:18; Leviticus 18:23.  97. Leviticus 18:9.  98. Leviticus 18:17, 
20:14.  99. Leviticus 19:16.  100. Exodus 23:8; above, 18:19. 

18 Again facing Mount Gerizim, the priests and Levites will say, ‘Blessed be he 
who does not, figuratively speaking, misguide a “blind person” on the way—i.e., 
who does not give detrimental advice to someone who is uninformed regarding a 
particular matter!’93 All the people will respond, saying, ‘Amen!’
Again facing Mount Eival, the priests and Levites will say, ‘Cursed be he who figu-
ratively misguides a “blind person” on the way!’ All the people will say, ‘Amen!’
19 Again facing Mount Gerizim, the priests and Levites will say, ‘Blessed be he 
who does not pervert the judgment of the convert, the orphan, or the widow!’94 All 
the people will respond, saying, ‘Amen!’
Again facing Mount Eival, the Levites will say, ‘Cursed be he who perverts the judg-
ment of the convert, the orphan, or the widow!’ All the people will say, ‘Amen!’
20 Again facing Mount Gerizim, the Levites will say, ‘Blessed be he who does not 
fornicate with his father’s wife,95 thus figuratively uncovering the corner of his 
father’s garment!’ All the people will respond, saying, ‘Amen!’
Again facing Mount Eival, the Levites priests and will say, ‘Cursed be he who 
fornicates with his father’s wife, thus figuratively uncovering the corner of his 
father’s garment!’ All the people will say, ‘Amen!’
21 Again facing Mount Gerizim, the Levites priests and will say, ‘Blessed be he 
who does not engage in carnal relations with any animal!’96 All the people will 
respond, saying, ‘Amen!’
Again facing Mount Eival, the Levites priests and will say, ‘Cursed be he who 
engages in carnal relations with any animal!’ All the people will say, ‘Amen!’
22 Again facing Mount Gerizim, the priests and Levites will say, ‘Blessed be he 
who does not fornicate with his sister, whether she be the daughter of his father or 
of his mother!’97 All the people will respond, saying, ‘Amen!’
Again facing Mount Eival, the priests and Levites will say, ‘Cursed be he who 
fornicates with his sister, whether she be the daughter of his father or of his 
mother!’ All the people will say, ‘Amen!’
23 Again facing Mount Gerizim, the priests and Levites will say, ‘Blessed be he 
who does not fornicate with his mother-in-law!’98 All the people will respond, say-
ing, ‘Amen!’
Again facing Mount Eival, the priests and Levites will say, ‘Cursed be he who for-
nicates with his mother-in-law!’ All the people will say, ‘Amen!’
24 Again facing Mount Gerizim, the priests and Levites will say, ‘Blessed be he 
who does not “strike his fellow”in secret, by engaging in injurious gossip against 
him!’99 All the people will respond, saying, ‘Amen!’
Again facing Mount Eival, the priests and Levites will say, ‘Cursed be he who 
“strikes his fellow” in secret!’ All the people will say, ‘Amen!’
25 Again facing Mount Gerizim, the priests and Levites will say, ‘Blessed be he 
who, when officiating as a judge, does not take a bribe to put an innocent person 
to death!’100 All the people will respond, saying, ‘Amen!’
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Sixth Reading

108. Or HaTorah, Devarim, p. 1089.  109. Hitva’aduyot 5742, vol. 4, p. 2158.  110. Likutei Sichot, vol. 29, p. 307.  

 CHASIDIC INSIGHTS 
prayer and devotion to God is necessary; this is the 
purpose of our daily prayers.

This is why the Torah speaks first of blessings “pur-
suing us” and then “overtaking us.”108

Will pursue you and overtake you: This implies 
that even if we are foolish enough to flee from God’s 
blessings, they will overtake us, and we will receive 
them even against our will!109

7 They will flee from you: They will not be killed; 

they will simply be prevented from harming us. 
From this we see that when the Jewish people fol-
low the Torah’s instructions as to how to live life, it 
not only elicits Divine blessing for them but for the 
whole world—even their enemies, who are allowed 
to live peacefully and securely in their land (albeit 
inhibited from harming us in any way).110

9 And walk in His ways: Following the path of To-
rah enables the soul to “walk.” Before the soul de-
scends into the body, it experiences Godliness in a 

 RASHI 

20.  חולין פד, ב. 

רֶת  גֶּ מְשַׁ הֵמָה  הַבְּ שֶׁ קָרֶךָ  בְּ וְלָדוֹת  אֲלָפֶיךָ.  גַר  4  שְׁ
וְרַבּוֹתֵינו20ּ  תַרְגּוּמוֹ.  כְּ צֹאנֶךָ.  רוֹת  תְּ וְעַשְׁ עֶיהָ:  מִמֵּ
ירוֹת  עֲשִׁ מַּ שֶׁ רוֹת"?  תָּ "עַשְׁ מָן  שְׁ נִקְרָא  ה  לָמָּ אָמְרוּ: 
הֵן  שֶׁ לוּ  הַלָּ רוֹת  תָּ עַשְׁ כָּ וּמַחֲזִיקוֹת אוֹתָן  עֲלֵיהֶן,  בַּ אֶת 
אַחֵר:  בָר  דָּ רוֹתֶיךָ.  פֵּ טַנְאֲךָ.  רוּךְ  5  בָּ חֲזָקִים:   סְלָעִים 

ךָ.  אַרְתֶּ ים: וּמִשְׁ סַלִּ ן בְּ ה מְסַנֵּ אַתָּ בָר לַח שֶׁ "טַנְאֲךָ" — דָּ
ה  אַתָּ רוּךְ  6  בָּ זָב:   וְאֵינוֹ  לִי  כְּ בַּ אָר  שְׁ נִּ שֶׁ יָבֵשׁ  בָר  דָּ
הֵא יְצִיאָתְךָ מִן הָעוֹלָם  תְּ צֵאתֶךָ. שֶׁ ה בְּ בוֹאֶךָ וּבָרוּךְ אַתָּ בְּ
בְעָה דְרָכִים יָנוּסוּ  בִיאָתְךָ לָעוֹלָם:  7  וּבְשִׁ לֹא חֵטְא, כְּ בְּ
רִים לְכָל צַד:   זְּ בְהָלִים לִבְרוֹחַ, מִתְפַּ רֶךְ הַנִּ ן דֶּ לְפָנֶיךָ. כֵּ

ל  תְקַבֵּ לָא  קַבָּ אִם  28:1 וִיהֵי 
ד  ר לְמֶעְבַּ לְמֵימְרָא דַייָ אֱלָהָךְ לְמִטַּ
דָךְ  מְפַקְּ אֲנָא  י  דִּ קּוֹדוֹהִי  פִּ ל  כָּ יָת 
י עַל  יְיָ אֱלָהָךְ עִלַּ ךְ  נִנָּ וְיִתְּ יוֹמָא דֵין 
עֲלָךְ  2 וְיֵיתוּן  אַרְעָא:  עַמְמֵי  ל  כָּ
אֲרֵי  ךְ  קֻנָּ וְיִדְבְּ ין  הָאִלֵּ רְכָתָא  בִּ ל  כָּ
רִיךְ  ייָ אֱלָהָךְ: 3 בְּ ל לְמֵימְרָא דַּ תְקַבֵּ
חַקְלָא:  בְּ אַתְּ  וּבְרִיךְ  א  קַרְתָּ בְּ אַתְּ 
א דְאַרְעָךְ  א דִמְעָךְ וְאִבָּ רִיךְ וַלְדָּ 4 בְּ
קְרֵי תוֹרָיךְ וְעֶדְרֵי  א דִבְעִירָךְ בַּ וּוַלְדָּ
רִיךְ  ךְ וְאַצְוָתָךְ: 6 בְּ רִיךְ סַלָּ עָנָךְ: 5 בְּ
קָךְ:  מִפְּ בְּ אַתְּ  וּבְרִיךְ  מֵעֲלָךְ  בְּ אַתְּ 
קָיְמִין  דְּ דְבָבָךְ  עֲלֵי  בַּ יָת  יְיָ  ן  7 יִתֵּ
חַד  אָרְחָא  בְּ קֳדָמָךְ  בִירִין  תְּ עֲלָךְ 
בְעָא אָרְחָן יֶעֶרְקוּן  קוּן לְוָתָךְ וּבְשַׁ יִפְּ
תָא  רְכְּ ךְ יָת בִּ ד יְיָ עִמָּ דָמָךְ: 8 יְפַקֵּ מִקֳּ
יְדָךְ  טוּת  אוֹשָׁ וּבְכֹל  אוֹצָרָךְ  בְּ
יָהֵב  אֱלָהָךְ  ייָ  דַּ אַרְעָא  בְּ ךְ  וִיבָרְכִנָּ
ישׁ  קַדִּ לְעַם  לֵהּ  יְיָ  ךְ  9 יְקִימִנָּ לָךְ: 
יָת  ר  תִטַּ אֲרֵי  לָךְ  ים  קַיִּ דִי  מָא  כְּ
אָרְחָן  בְּ וּתְהַךְ  אֱלָהָךְ  דַייָ  קּוֹדַיָּא  פִּ
ל עַמְמֵי  תָקְנָן קֳדָמוֹהִי: 10 וְיֶחֱזוּן כָּ דְּ
מָא דַייָ אִתְקְרֵי עֲלָךְ  אַרְעָא אֲרֵי שְׁ
יְיָ לְטָבָא  ךְ  ךְ: 11 וְיוֹתְרִנָּ וְיִדְחֲלוּן מִנָּ
דִבְעִירָךְ  א  וּבְוַלְדָּ דִמְעָךְ  א  וַלְדָּ בְּ
ים  י קַיִּ א דְאַרְעָךְ עַל אַרְעָא דִּ וּבְאִבָּ

ן לָךְ:  יְיָ לַאֲבָהָתָךְ לְמִתַּ

ר  יךָ לִשְׁמֹ֤ יְהָֹוה֣ אֱלֹהֶ֔ ה אִם־שָׁמ֤וֹעַ תִּשְׁמַע֙ בְּקוֹל֙  28:1 וְהָיָ֗

נְךָ֜  וּנְתָ֨ הַיּ֑וֹם  מְצַוְּךָ֖  י  נֹכִ֥ אָֽ אֲשֶׁ֛ר  יו  אֶת־כָּל־מִצְוֹתָ֔ עֲשׂוֹת֙  לַֽ
עָלֶי֛ךָ  2 וּבָ֧אוּ  רֶץ:  הָאָֽ כָּל־גּוֹיֵי֥  ל  עַ֖ עֶלְי֔וֹן  יךָ֙  אֱלֹהֶ֨ יְהָֹוה֤ 
יְהָֹוה֥  בְּק֖וֹל  ע  תִשְׁמַ֔ י  כִּ֣ וְהִשִּׂיגֻךָ֑  לֶּה  הָאֵ֖ כָּל־הַבְּרָכ֥וֹת 
ה: 4 בָּר֧וּךְ  ה בַּשָּׂדֶֽ יר וּבָר֥וּךְ אַתָּ֖ ה בָּעִ֑ יךָ: 3 בָּר֥וּךְ אַתָּ֖ אֱלֹהֶֽ
יךָ  אֲלָפֶ֖ שְׁגַר֥  ךָ  בְהֶמְתֶּ֑ י  וּפְרִ֣ תְךָ֖  אַדְמָֽ י  וּפְרִ֥ י־בִטְנְךָ֛  פְּרִֽ
6 בָּר֥וּךְ  ךָ:  וּמִשְׁאַרְתֶּֽ טַנְאֲךָ֖  5 בָּר֥וּךְ  צֹאנֶֽךָ:  וְעַשְׁתְּר֥וֹת 

ךָ: ה בְּצֵאתֶֽ ךָ וּבָר֥וּךְ אַתָּ֖ ה בְּבֹאֶ֑ אַתָּ֖
לְפָנֶי֑ךָ  ים  נִגָּפִ֖ יךָ  עָלֶ֔ ים  הַקָּמִ֣ יךָ֙  יְבֶ֨ יְהָֹוה֤ אֶת־אֹֽ ן  7 יִתֵּ֨ ששי 

לְפָנֶֽיךָ:  יָנ֥וּסוּ  ים  דְרָכִ֖ וּבְשִׁבְעָ֥ה  יךָ  אֵלֶ֔ יֵצְֽא֣וּ  אֶחָד֙  רֶךְ  בְּדֶ֤
מִשְׁלַ֣ח  ל  וּבְכֹ֖ יךָ  אֲסָמֶ֕ בַּֽ ה  אֶת־הַבְּרָכָ֔ אִתְּךָ֙  יְהָֹוה֤  ו  8 יְצַ֨
ימְךָ֨  ךְ: 9 יְקִֽ ן לָֽ יךָ נֹתֵ֥ רֶץ אֲשֶׁר־יְהָֹוה֥ אֱלֹהֶ֖ ךָ וּבֵ֣רַכְךָ֔ בָּאָ֕ יָדֶ֑
אֶת־ ר  תִשְׁמֹ֗ י  כִּ֣ ע־לָ֑ךְ  שְׁבַּֽ נִֽ ר  אֲשֶׁ֖ כַּֽ קָד֔וֹשׁ  לְעַ֣ם  לוֹ֙  יְהָֹוה֥ 
י  כָּל־עַמֵּ֣ 10 וְרָאוּ֙  יו:  בִּדְרָכָֽ לַכְתָּ֖  וְהָֽ יךָ  אֱלֹהֶ֔ יְהָֹוה֣  מִצְוֹת֙ 
רְךָ֤  ךָּ: 11 וְהוֹתִֽ י שֵׁ֥ם יְהָֹו֖ה נִקְרָ֣א עָלֶי֑ךָ וְיָרְֽא֖וּ מִמֶּֽ רֶץ כִּ֛ הָאָ֔
ךָ  י אַדְמָתֶ֑ י בְהֶמְתְּךָ֖ וּבִפְרִ֣ י בִטְנְךָ֛ וּבִפְרִ֥ ה בִּפְרִ֧ יְהָֹוה֙ לְטוֹבָ֔

ךְ:  יךָ לָ֥תֶת לָֽ אֲבֹתֶ֖ ר נִשְׁבַּ֧ע יְהָֹוה֛ לַֽ ה אֲשֶׁ֨ אֲדָמָ֔ ל הָֽ עַ֚


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Deuteronomy 28:1-11 

106. Leviticus 26:3-46.  107. Rashi on v. 23, below.  

Blessings and Curses
28:1 As you know, God blessed you and cursed you when we were at Mount Si-
nai.106 I will now add my own blessings and curses to His. My curses, however, 
will be milder, both in intensity and in scope, since I will convey them to you in 
the singular, as individuals, rather than in the plural, to the whole people as a col-
lective entity.107

If you obey God, your God, being sure to safeguard His commandments by 
studying the Torah’s instructions regarding how to properly perform all His com-
mandments that I am commanding you to perform today, then God, your God, 
will place you supreme above all the nations of the earth.
2 You will not have to pursue prosperity; rather, all the following blessings will 
pursue you and overtake you if you obey God, your God:
3 You will be blessed both in the city and in the field.
4 Blessed will be your children, the fruit of your womb; your crops, the fruit of 
your soil; your animals, the fruit of your livestock: the offspring of your cattle 
and the choice of your flocks.
5 Blessed will be your food basket and your kneading bowl.
6 Just as you are blessed when you enter the world, being free of sin, so will you 
be similarly blessed when you depart the world.
Sixth Reading 7 God will cause your enemies who rise up against you to be 
beaten by you. They will attack you from one direction, but you will overcome 
them and terrify them so much that they will flee from you, retreating in seven 
directions.
8 God will command the blessing of success to accompany you in your granaries 
and in all your endeavors. He will bless you in the land that God, your God, is 
giving you.
9 God will establish you as His holy people, as He swore to you, if you safe-
guard the commandments of God, your God, by studying how to perform them 
properly, and walk in His ways.
10 Then all the peoples of the earth will see that the name of God is associated 
only with you, as His chosen people, and they will fear you.
11 God will make you superior to them with regard to children, the fruit of your 
womb; with regard to your cattle, the fruit of your livestock; and with regard to 
your produce, the fruit of your soil, on the land that God swore to your forefa-
thers to give you.



 CHASIDIC INSIGHTS 
2 All the following blessings will pursue you and 
overtake you: On Rosh HaShanah, our livelihood 
and health are decreed for the coming year. And 
yet, we pray every day for health, sustenance, and 
many other Divine blessings. Is this daily prayer 
not superfluous, in that all has already been de-
creed on Rosh HaShanah?

The apparent redundancy of the second half of this 
verse provides the answer to this question. On Rosh 
HaShanah, all the different blessings necessary for 
their respective purposes descend to a certain lev-
el of reality where they wait in store to be drawn 
down further into the physical world. In order to 
bring them down into the physical world, further 



תבוא

 ONKELOS 

318
159

Sixth Reading

 RASHI 

21.  ויקרא יג, נא. 22.  דברים לב, כב. 23.  מְחוּשִׁים, כְּלוֹמַר קַדַּחַת. 24.  הִתְחַמְּמוּת, הִתְיַבְּשׁוּת. 25.  איוב ל, ל. 26.  ירמיה ו, כט. 27.  חוֹם. 28.  כַּרְכּוֹם. 

מַמְאֶרֶת":  "צָרַעַת  מו21ֹ:  כְּ רוֹן,  חִסָּ אֵרָה.  20  הַמְּ
רוֹ  שָׂ בְּ שֶׁ חֶפֶת.  ַ שּׁ הָלוֹת:  22  בַּ בֶּ גּוּשׁ, קוֹל  שִׁ הוּמָה.  הַמְּ
י"22,  י אֵשׁ קָדְחָה בְאַפִּ חַת. לְשׁוֹן "כִּ דַּ חָף וְנָפוּחַ: וּבַקַּ נִשְׁ
ה  חַמָּ הִיא  שֶׁ לַעַז23,  בְּ מלווי"ד  חוֹלִים,  ל  שֶׁ אֵשׁ  וְהִיא 
חֳלָאִים  וּמִינֵי  חַת.  דַּ מִקַּ יוֹתֵר  ה  חַמָּ קֶת.  לֶּ וּבַדַּ מְאֹד: 
מִיד  תָּ וְצָמֵא  הַגּוּף,  תּוֹךְ  מוֹ  חַמְּ הַמְּ חֹלִי  וּבַחַרְחֻר.  הֵם: 
חָרָה  "וְעַצְמִי  לְשׁוֹן  אישרדימינ"ט24,  וּבְלַעַז  יִם,  לַמַּ

עָלֶיךָ  יָבִיא  וּבַחֶרֶב.  מֵאֵשׁ"26:  חַ  מַפֻּ "נָחַר  חֹרֶב"25,  י  מִנִּ
פוֹן.  דָּ דוֹת: שִׁ שָּׂ בַּ בוּאָה שֶׁ ת תְּ פוֹן וְיֵרָקוֹן. מַכַּ דָּ יָסוֹת: שִׁ גְּ
בוּאָה  לַעַז27: יֵרָקוֹן. יֹבֶשׁ, וּפְנֵי הַתְּ רוּחַ קָדִים. השל"א בְּ
אָבְדֶךָ.  עַד  לַעַז28:  בְּ קמ"א  לְיֵרָקוֹן,  כִין  וְנֶהְפָּ מַכְסִיפִין 
אוֹתְךָ,  אֲבוֹד  עַד  לוֹמַר,  כְּ תֵיבַד".  דְּ "עַד  רְגּוּם:  תַּ

כְלֶה מֵאֵלֶיךָ:   תִּ שֶׁ

טָבָא  אוֹצָרֵהּ  יָת  לָךְ  יְיָ  ח  12 יִפְתַּ

אַרְעָךְ  מְטַר  ן  לְמִתַּ מַיָּא  שְׁ יָת 

עוֹבָדֵי  ל  כָּ יָת  וּלְבָרָכָא  נֵהּ  עִדָּ בְּ

וְאַתְּ  יאִין  סַגִּ לְעַמְמִין  וְתוֹזֵף  יְדָךְ 

יף וְלָא  ךְ יְיָ לְתַקִּ נִנָּ לָא תְזוּף: 13 וְיִתְּ

א וְלָא תְהֵי  רַם לְעֵלָּ שׁ וּתְהֵי בְּ לְחַלָּ

דַייָ  לְפִקּוֹדַיָּא  ל  תְקַבֵּ אֲרֵי  א  לְתַחְתָּ

דֵין  יוֹמָא  דָךְ  מְפַקְּ אֲנָא  י  דִּ אֱלָהָךְ 

תִסְטוּן  14 וְלָא  ד:  וּלְמֶעְבָּ ר  לְמִטַּ

ד יַתְכוֹן  י אֲנָא מְפַקֵּ מַיָּא דִּ תְגָּ ל פִּ מִכָּ

לִמְהַךְ  מָאלָא  וּשְׂ ינָא  יַמִּ דֵין  יוֹמָא 

לְמִפְלַחְהוֹן:  עַמְמַיָּא  טַעֲוַת  תַר  בָּ

לְמֵימְרָא  ל  תְקַבֵּ לָא  אִם  15 וִיהֵי 

ל  כָּ יָת  ד  לְמֶעְבַּ ר  לְמִטַּ אֱלָהָךְ  דַייָ 

דָךְ  מְפַקְּ אֲנָא  י  דִּ וּקְיָמוֹהִי  קּוֹדוֹהִי  פִּ

לְוָטַיָּא  ל  כָּ עֲלָךְ  וְיֵיתוּן  דֵין  יוֹמָא 

אַתְּ  16 לִיט  ךְ:  קֻנָּ וְיַדְבְּ ין  הָאִלֵּ

17 לִיט  חַקְלָא:  בְּ אַתְּ  וְלִיט  א  קַרְתָּ בְּ

א דִמְעָךְ  ךְ וְאַצְוָתָךְ: 18 לִיט וַלְדָּ סַלָּ

וְעֶדְרֵי  תוֹרָיךְ  קְרֵי  בַּ דְאַרְעָךְ  א  וְאִבָּ

וְלִיט  מֵעֲלָךְ  בְּ אַתְּ  19 לִיט  עָנָךְ: 

יָת  ךְ  בָּ יְיָ  20 יְגָרֵי  קָךְ:  מִפְּ בְּ אַתְּ 

יָּא וְיָת מְזוֹפִיתָא  גּוּשַׁ א וְיָת שִׁ מְאֶרְתָּ

עַד  ד  תַעְבֵּ י  דִּ יְדָךְ  טוּת  אוֹשָׁ כָל  בְּ

מִן  פְרִיעַ  בִּ תֵיבַד  דְּ וְעַד  צֵי  תֵּ תִשְׁ דְּ

בַקְתָּ  שְׁ דִּ עוֹבָדָיךְ  ישׁוּת  בִּ קֳדָם 

מוֹתָא  יָת  ךְ  בָּ יְיָ  ק  21 יַדְבֵּ י:  דַחַלְתִּ

י אַתְּ  צֵי יָתָךְ מֵעַל אַרְעָא דִּ ישֵׁ עַד דִּ

יְיָ  ךְ  22 יִמְחִנָּ לְמֵירְתַהּ:  ן  לְתַמָּ עָלֵל 

א  וּבִדְלֶקְתָּ א  חְתָּ וּבְקַדַּ א  חֶפְתָּ שַׁ בְּ

פוֹנָא  דְּ וּבְשִׁ א  וּבְחַרְבָּ וּבְחַרְחוּרָא 

תֵיבָד:  ךְ עַד דְּ פֻנָּ וּבְיַרְקוֹנָא וְיִרְדְּ

ת  יִם לָתֵ֤ ךָ֠ אֶת־אֽוֹצָר֨וֹ הַטּ֜וֹב אֶת־הַשָּׁמַ֗ ח יְהָֹוה֣ | לְ֠ 12 יִפְתַּ֣

יתָ֙  וְהִלְוִ֨ ךָ  יָדֶ֑ עֲשֵׂ֣ה  כָּל־מַֽ ת  אֵ֖ ךְ  וּלְבָרֵ֕ בְּעִתּ֔וֹ  ר־אַרְצְךָ֙  מְטַֽ

נְךָ֨ יְהָֹוה֤ לְרֹאשׁ֙ וְלֹ֣א  ה לֹ֥א תִלְוֶֽה: 13 וּנְתָֽ ים וְאַתָּ֖ גּוֹיִם֣ רַבִּ֔

ע  י־תִשְׁמַ֞ כִּֽ טָּה  לְמָ֑ הְיֶה֖  תִֽ וְלֹ֥א  עְלָה  לְמַ֔ ק  רַ֣ יתָ֙  וְהָיִ֨ ב  לְזָנָ֔

ר  י מְצַוְּךָ֛ הַיּ֖וֹם לִשְׁמֹ֥ נֹכִ֧ ר אָֽ יךָ אֲשֶׁ֨ ת | יְהָֹוה֣ אֱלֹהֶ֗ אֶל־מִצְוֹ֣

י מְצַוֶּה֥  נֹכִ֜ ר אָֽ עֲשֽׂוֹת: 14 וְלֹ֣א תָס֗וּר מִכָּל־הַדְּבָרִים֙ אֲשֶׁ֨ וְלַֽ

ים  ים אֲחֵרִ֖ י אֱלֹהִ֥ חֲרֵ֛ כֶת אַֽ אול לָלֶ֗ ין וּשְׂמֹ֑ אֶתְכֶ֛ם הַיּ֖וֹם יָמִ֣

ם: פ לְעָבְדָֽ

ר  לִשְׁמֹ֤ יךָ  אֱלֹהֶ֔ יְהָֹוה֣  בְּקוֹל֙  תִשְׁמַע֙  אִם־לֹ֤א  ה  15 וְהָיָ֗

י מְצַוְּךָ֖ הַיּ֑וֹם  נֹכִ֥ יו אֲשֶׁ֛ר אָֽ יו וְחֻקֹּתָ֔ עֲשׂוֹת֙ אֶת־כָּל־מִצְוֹתָ֣ לַֽ

16 אָר֥וּר  וְהִשִּׂיגֽוּךָ:  לֶּה  הָאֵ֖ כָּל־הַקְּלָל֥וֹת  עָלֶי֛ךָ  וּבָ֧אוּ 

טַנְאֲךָ֖  17 אָר֥וּר  ה:  בַּשָּׂדֶֽ ה  אַתָּ֖ וְאָר֥וּר  יר  בָּעִ֑ ה  אַתָּ֖

שְׁגַר֥  ךָ  אַדְמָתֶ֑ י  וּפְרִ֣ י־בִטְנְךָ֖  פְּרִֽ 18 אָר֥וּר  ךָ:  וּמִשְׁאַרְתֶּֽ

וְאָר֥וּר  ךָ  בְּבֹאֶ֑ ה  אַתָּ֖ 19 אָר֥וּר  צֹאנֶֽךָ:  ת  וְעַשְׁתְּרֹ֥ יךָ  אֲלָפֶ֖

אֶת־ ה  אֶת־הַמְּאֵרָ֤ ךָ֠  בְּ֠ יְהָֹוה֣ |  20 יְשַׁלַּ֣ח  ךָ:  בְּצֵאתֶֽ ה  אַתָּ֖

עֲשֶׂ֑ה  יָדְֽךָ֖ אֲשֶׁ֣ר תַּֽ רֶת בְּכָל־מִשְׁלַ֥ח  הַמְּהוּמָה֙ וְאֶת־הַמִּגְעֶ֔

אֲשֶׁ֥ר  יךָ  עֲלָלֶ֖ מַֽ עַ  רֹ֥ מִפְּנֵי֛  ר  מַהֵ֔ וְעַד־אֲבָדְךָ֙  מֶדְךָ֤  הִשָּֽׁ עַ֣ד 

תְךָ֔  אֹֽ כַּלֹּת֣וֹ  ד  עַ֚ בֶר  אֶת־הַדָּ֑ בְּךָ֖  יְהָֹוה֛  21 יַדְבֵּ֧ק  נִי:  עֲזַבְתָּֽ

הּ: 22 יַכְּכָ֣ה  מָּה לְרִשְׁתָּֽ ה בָא־שָׁ֖ ה אֲשֶׁר־אַתָּ֥ אֲדָמָ֔ הָֽ מֵעַל֙ 

רֶב  וּבַחֶ֔ חַרְחֻר֙  וּבַֽ קֶת  וּבַדַּלֶּ֗ חַת  וּבַקַּדַּ֜ פֶת  בַּשַּׁחֶ֨ הָֹוה֠  יְ֠

ךָ:  וּבַשִּׁדָּפ֖וֹן וּבַיֵּֽרָק֑וֹן וּרְדָפ֖וּךָ עַ֥ד אָבְדֶֽ
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Deuteronomy 28:12-22 

 CHASIDIC INSIGHTS 

111. Gur Aryeh.  112. Likutei Sichot, vol. 4, p. 1132.  113. See on Leviticus 26:14.  

relatively static fashion. Although it can experience 
some notion of elevation and movement, any new 
level reached can always be understood in the con-
text of its previous level of spiritual understanding. 
This is a limited, step-by-step progress. In contrast, 
once the soul has entered the body and is able to 
study the Torah and perform the commandments, 
it is able to move towards God with quantum leaps. 
This ability enables the individual to “walk,” to tru-
ly progress in his relationship with God.112

15-68 All the following curses will pursue you: As 
we explained with regard to the curses in parashat 
Bechukotai,113 all these curses are in fact blessings in 
disguise.
Rabbi Shneur Zalman of Liadi would himself serve as the 
reader of the Torah in the public worship services. It hap-
pened once that he was not in Liozna, where he lived, on 
the Sabbath of parashat Tavo, and someone else took his 
place as reader. When his young son, DovBer, heard the 

12 God will open up His good treasury—heaven—for you, in order to give your 
land its rain in its right time and thereby bless everything you do. You will be 
so wealthy that you will lend to many nations, but you will not need to borrow.
13 God will place you at the head of the world, and not at the tail; and you 
will be only at the top, and not at the bottom, if you obey the commandments 
of God, your God, regarding which I am commanding you today to safeguard 
them by studying how to perform them, and to do them.
14 You must not veer right or left from all of the matters about which I am com-
manding you today, by following other deities and worshipping them.
15 If, on the other hand, you do not obey God, your God, neglecting to safeguard 
His commandments by studying the Torah’s instructions regarding how to prop-
erly perform all His commandments and rules that I am commanding you to per-
form today, then all the following 98 curses will pursue you and overtake you: 
16 [1] You will be cursed both in the city [2] and in the field.
17 [3] Cursed will be your food basket [4] and your kneading bowl.
18 [5] Cursed will be your children, the fruit of your womb; [6] your crops, the 
fruit of your soil; [7] your animals, the fruit of your livestock: the offspring of 
your cattle and the choice of your flocks.
19 [8] You will be cursed when you come into your home111 [9] and you will be 
cursed when you leave it.
20 [10] God will send against you shortages, [11] pandemonium, [12] and self-
rebuke in all of your endeavors that you undertake, until you are [13] destroyed 
[14] and quickly vanish, because,” Moses said in God’s name, “of the evil you did 
in forsaking Me.”
21 [15] Speaking again of God in the third person, Moses continued: “God will 
infect you with a disease that will spread as an epidemic and that will persist un-
til it has eradicated you from the land that you are entering in order to possess.
22 [16] God will strike you with diseases accompanied by consumption and blis-
ters, [17] regular fever, [18] high fever, [19] and unquenchable thirst; [20] with 
the sword of invading armies [21] and with a crop-destroying east wind and with 
drought; [22] and they all will pursue you until you perish.
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Sixth Reading

 RASHI 

29.  ויקרא כו, יד ־כא. 30.  פסוק טו. 31.  פסוק כא. 32.  פסוק כב. 33.  ויקרא כו, יט. 34.  מא, א. 35.  עִלָּפוֹן, הֶלֶם, מְבוּכָה. 

לוּ  הַלָּ קְלָלוֹת  ת.  נְחֹשֶׁ ךָ  רֹאשְׁ ר עַל  אֲשֶׁ מֶיךָ  שָׁ 23  וְהָיוּ 
דוֹשׁ  הַקָּ י  מִפִּ סִינַי  הַר  בְּ וְשֶׁ אֲמָרָן,  עַצְמוֹ  י  מִפִּ ה  מֹשֶׁ
לֹא  "וְאִם  נֶאֱמַר29:  וְכֵן  מָעָן,  מַשְׁ כְּ אֲמָרָן  הוּא  רוּךְ  בָּ
וְכָאן הוּא אוֹמֵר:  קֶרִי".  י  עִמִּ לְכוּ  תֵּ וְאִם  לִי,  מְעוּ  תִשְׁ
כָה ה'"32, הֵקֵל  ךָ"31, "יַכְּ ק ה' בְּ "לְקוֹל ה' אֱלֹהֶיךָ"30, "יַדְבֵּ
קְלָלָה  ן בִּ לָשׁוֹן יָחִיד. וְגַם כֵּ קִלְלוֹתָיו לְאָמְרָן בְּ ה בְּ מֹשֶׁ
מֵיכֶם  שְׁ "אֶת  אוֹמֵר33:  הוּא  רִאשׁוֹנוֹת  בָּ שֶׁ הֵקֵל,  זוֹ 
מַיִם  ָ לֹּא יִהְיוּ הַשּׁ ה" — שֶׁ חֻשָׁ נְּ רְזֶל וְאֶת אַרְצְכֶם כַּ בַּ כַּ
ךְ יְהֵא חֹרֶב  יעַ, וּמִתּוֹךְ כָּ רְזֶל מַזִּ אֵין הַבַּ דֶרֶךְ שֶׁ יעִין כְּ מַזִּ
יעַ,  ת מַזִּ חֹשֶׁ הַנְּ דֶרֶךְ שֶׁ כְּ יעָה  הֵא מַזִּ עוֹלָם, וְהָאָרֶץ תְּ בָּ
ת  מֶיךָ נְחֹשֶׁ רוֹתֶיהָ. וְכָאן הוּא אוֹמֵר: שָׁ וְהִיא מַרְקֶבֶת פֵּ
לֹּא  י שֶׁ יעִין, אַף עַל פִּ מַיִם מַזִּ הְיוּ שָׁ יִּ רְזֶל — שֶׁ וְאַרְצְךָ בַּ
אֲבַדּוֹן  ל  שֶׁ חֹרֶב  יִהְיֶה  לֹא  מָקוֹם  ל  מִכָּ מָטָר,  יָרִיקוּ 
רְזֶל  אֵין הַבַּ דֶרֶךְ שֶׁ יעָה כְּ עוֹלָם, וְהָאָרֶץ לֹא תִהְיֶה מַזִּ בָּ
ל מָקוֹם קְלָלָה הִיא,  רוֹת מַרְקִיבִין. וּמִכָּ יעַ, וְאֵין הַפֵּ מַזִּ
תוֹצִיא  לֹא  רְזֶל,  בַּ כַּ הִיא  שֶׁ ין  בֵּ ת  חֹשֶׁ נְּ כַּ הִיא  שֶׁ ין  בֵּ

אַרְצְךָ  מָטָר:  24  מְטַר  יָרִיקוּ  לֹא  מַיִם  ָ הַשּׁ וְכֵן  רוֹת,  פֵּ
ל  אָבָק וְעָפָר. זִיקָא דְבָתַר מִטְרָא — מָטָר יוֹרֵד וְלֹא כָּ
אָה  יץ אֶת הֶעָפָר, וְהָרוּחַ בָּ דֵי לְהַרְבִּ צָרְכּוֹ, וְאֵין בּוֹ כְּ
הֵן  שֶׁ רָעִים  הַזְּ ב  עֵשֶׂ אֶת  ה  וּמְכַסָּ הֶאָבָק,  אֶת  וּמַעֲלָה 
שׁ,  וּמִתְיַבֵּ טִיט  ה  וְנַעֲשֶׂ הֶם  בָּ ק  וְנִדְבָּ יִם,  הַמַּ מִן  לַחִים 
ל  כָּ זוּעוּ  יָּ שֶׁ וּלְזִיעַ,  לְאֵימָה  25  לְזַעֲוָה.  וּמַרְקִיבִין:  
יָבֹא  לֹּא  שֶׁ לָנוּ  אוֹי  וְיֹאמְרוּ:  ךָ,  מִמְּ מַכּוֹתֶיךָ  שׁוֹמְעֵי 
מִצְרַיִם.  חִין  שְׁ 27  בִּ אֵלּוּ:   עַל  א  בָּ שֶׁ דֶרֶךְ  כְּ עָלֵינוּ 
דְאִיתָא  כִּ פְנִים,  מִבִּ וְיָבֵשׁ  חוּץ  מִבַּ לַח  מְאֹד,  הָיָה  רַע 
חֶרֶס:   כַּ יָבֵשׁ  חִין  שְׁ חָרֶס.  לַח:  חִין  שְׁ רָב.  גָּ בְכוֹרוֹת34:  בִּ
לַעַז35:   ב, אישטורדישו"ן בְּ 28  וּבְתִמְהוֹן לֵבָב. אֹטֶם הַלֵּ
ה.  לֶנָּ גָּ 30  יִשְׁ עִרְעוּר:   יִהְיֶה  יךָ  מַעֲשֶׂ כָל  בְּ 29  עָשׁוּק. 
 — בַח  לְשֶׁ הוּ  נָּ כִּ תוּב  וְהַכָּ ילֶגֶשׁ,  פִּ  — גָל"  "שֵׁ לְשׁוֹן 
נָה  ָ שּׁ בַּ לֶנּוּ.  חַלְּ תְּ זֶה:  הוּא  סוֹפְרִים  וְתִקּוּן  ה",  בֶנָּ כָּ "יִשְׁ

רְיוֹ:   הָרְבִיעִית, לֶאֱכֹל פִּ

ךְ  רֵישָׁ וֵי  עִלָּ י  דִּ יךְ  מַיָּ שְׁ 23 וִיהוֹן 
מִטְרָא  אַחָתָא  מִלְּ א  נְחָשָׁ כִּ חֲסִינִין 
יפָא כְפַרְזְלָא  קִּ וְאַרְעָא דִי תְחוֹתָךְ תַּ
מְטַר  יָת  יְיָ  ן  24 יִתֵּ רִין:  פֵּ ד  מֶעְבַּ מִלְּ
מַיָּא  שְׁ מִן  וְעַפְרָא  אַבְקָא  אַרְעָךְ 
ךְ  נִנָּ צֵי: 25 יִתְּ תֵּ תִשְׁ יֵחוֹת עֲלָךְ עַד דְּ
חֲדָא  אָרְחָא  בְּ סָנְאָךְ  קֳדָם  בִיר  תְּ יְיָ 
אָרְחָן  בְעָא  וּבְשַׁ לְוָתֵהּ  פּוֹק  תִּ
לְכֹל  לְזִיעַ  וּתְהֵי  דָמוֹהִי  מִקֳּ עֱרוֹק  תֶּ
ךְ  נְבִלְתָּ 26 וּתְהֵי  אַרְעָא:  וַת  מַלְכְּ
מַיָּא  רָא לְמֵיכַל לְכָל עוֹפָא דִשְׁ גְּ מְשַׁ
מָנִיד:  דְּ וְלֵית  דְאַרְעָא  וְלִבְעִירָא 
דְמִצְרַיִם  חֲנָא  שִׁ בְּ יְיָ  ךְ  27 יִמְחִנָּ
י  דִּ ישׁ  יַבִּ וּבַחֲרַס  א  וּבְגַרְבָּ וּבִטְחוֹרִין 
יְיָ  ךְ  28 יִמְחִנָּ אָה:  סָּ לְאִתַּ תִכּוּל  לָא 
עֲמִימוּת  טַפְשׁוּתָא וּבְסַמְיוּתָא וּבְשַׁ בְּ
טִיהֲרָא  בְּ שׁ  ֵ מְמַשּׁ 29 וּתְהֵי  א:  לִבָּ
וְלָא  קַבְלָא  בְּ עֲוִירָא  שׁ  ֵ דִימַשּׁ מָא  כְּ
רַם  בְּ וּתְהֵי  אָרְחָתָיךְ  יָת  תַצְלַח 
פָרִיק:  ל יוֹמַיָּא וְלֵית דְּ יק וַאֲנִיס כָּ עֲשִׁ
אָחֳרָן  וּגְבַר  תֵירוֹס  תָא  30 אִתְּ
הּ  יתָא תִבְנֵי וְלָא תֵיתֵב בֵּ הּ בֵּ בִנַּ כְּ יִשְׁ
הּ: 31 תּוֹרָךְ  נֵּ רְמָא תִצּוֹב וְלָא תְחַלִּ כַּ
הּ  מִנֵּ תֵיכוּל  וְלָא  לְעֵינָיךְ  נְכִיס  יְהֵי 
דָמָךְ וְלָא יְתוּב  חֲמָרָךְ יְהֵי אֲנִיס מִקֳּ
לָךְ עָנָךְ מְסִירִין לְבַעֲלֵי דְבָבָךְ וְלֵית 

רִיק:  לָךְ פָּ

אֲשֶׁר־ רֶץ  וְהָאָ֥ שֶׁת  נְחֹ֑ אשְׁךָ֖  עַל־רֹֽ אֲשֶׁ֥ר  יךָ  שָׁמֶ֛ 23 וְהָי֥וּ 

ר אַרְצְךָ֖ אָבָ֣ק וְעָפָ֑ר  ן יְהָֹוה֛ אֶת־מְטַ֥ יךָ בַּרְזֶלֽ: 24 יִתֵּ֧ תַּחְתֶּ֖

יְהָֹוה֥ |  25 יִתֶּנְךָ֨  ךְ:  מְדָֽ הִשָּֽׁ ד  עַ֖ יךָ  עָלֶ֔ ד  יֵרֵ֣ יִם֙  מִן־הַשָּׁמַ֨

וּבְשִׁבְעָ֥ה  יו  אֵלָ֔ תֵּצֵ֣א  אֶחָד֙  רֶךְ  בְּדֶ֤ יךָ֒  יְבֶ֒ אֹֽ לִפְנֵי֣  נִגָּף֮ 

רֶץ:  הָאָֽ מַמְלְכ֥וֹת  ל  לְכֹ֖ ה  לְזַֽעֲוָ֔ וְהָיִי֣תָ  לְפָנָי֑ו  תָּנ֣וּס  ים  דְרָכִ֖

הֱמַ֣ת  וּלְבֶֽ יִם  הַשָּׁמַ֖ לְכָל־ע֥וֹף  ל  אֲכָ֔ לְמַֽ תְךָ֙  נִבְלָֽ ה  יְתָ֤ 26 וְהָֽ

יִם֙  מִצְרַ֨ ין  בִּשְׁחִ֤ יְהָֹוה֜  ה  27 יַכְּכָ֨ יד:  חֲרִֽ מַֽ ין  וְאֵ֖ רֶץ  הָאָ֑

ל  לֹֽא־תוּכַ֖ אֲשֶׁ֥ר  רֶס  וּבֶחָ֑ ב  וּבַגָּרָ֖ ים{  ובעפלים }וּבַטְּחֹרִ֔

וּבְתִמְה֖וֹן  וּבְעִוָּר֑וֹן  בְּשִׁגָּע֖וֹן  יְהָֹוה֔  28 יַכְּכָ֣ה  א:  רָפֵֽ לְהֵֽ

עִוֵּר֙  הָֽ יְמַשֵּׁ֤שׁ  ר  אֲשֶׁ֨ כַּֽ יִם  הֳרַ֗ צָּֽ בַּֽ מְמַשֵּׁ֣שׁ  יתָ  29 וְהָיִ֜ ב:  לֵבָֽ

וְגָז֛וּל  ךְ עָשׁ֧וּק  יתָ אַ֣ וְהָיִ֜ יחַ אֶת־דְּרָכֶ֑יךָ  ה וְלֹ֥א תַצְלִ֖ אֲפֵלָ֔ בָּֽ

אַחֵר֙  ישׁ  וְאִ֤ שׂ  תְאָרֵ֗ 30 אִשָּׁ֣ה  יעַ:  מוֹשִֽׁ ין  וְאֵ֥ ים  כָּל־הַיָּמִ֖

ע  תִּטַּ֖ כֶּ֥רֶם  בּ֑וֹ  וְלֹֽא־תֵשֵׁ֣ב  תִּבְנֶ֖ה  בַּ֥יִת  נָּה{  ישגלנה }יִשְׁכָּבֶ֔

נּוּ֒  מִמֶּ֒ וְלֹ֣א תֹאכַל֮  יךָ  לְעֵינֶ֗ 31 שֽׁוֹרְךָ֞ טָב֣וּחַ  נּוּ:  וְלֹ֥א תְחַלְּלֶֽ

יךָ  יְבֶ֔ אנְךָ֙ נְתֻנ֣וֹת לְאֹֽ יךָ וְלֹ֥א יָשׁ֖וּב לָ֑ךְ צֹֽ רְךָ֙ גָּז֣וּל מִלְּפָנֶ֔ חֲמֹֽ

יעַ:  ין לְךָ֖ מוֹשִֽׁ וְאֵ֥



tavo

321
160

Deuteronomy 28:23-31 

 CHASIDIC INSIGHTS 
curses in this parashah, the distress he felt caused him 
such pain in his heart that on Yom Kippur, a few weeks 
later, Rabbi Shneur Zalman was still not sure if the boy 
would be able to fast.

When the young DovBer was asked, “You hear this para-
shah read every year. Why did you become distressed 
only this time?” he replied, “When my father reads, it 
doesn’t sound like curses.”116

114. Leviticus 26:19.  115. Leviticus 19:24-25.  116. HaYom Yom, 17 Elul.

23 As you recall, among God’s curses at Mount Sinai was His threat to ‘make your 
skies (dry) like iron (which does not sweat, so there will be no rain to water new 
crops) and your land (moist) like copper (which does sweat, so any existing pro-
duce will rot).’114 In contrast, my curse to you is that [23] your skies above you will 
be moist like copper, so even though they will only be moist but not dripping wet 
with rain, and thus you will not be able to grow all the food you need, there will 
at least be some moisture for crops; [24] and the earth below you will be dry like 
iron, so at least it will not rot the produce.
24 [25] God will turn the rain of your land into a cause of dust and mud: not be-
ing sufficient to grow any crops, as just stated, it will also not be sufficient to weigh 
down the soil, so the wind will blow the wet dust onto the vegetation, encrusting 
the leaves so they cannot breathe, thus killing the plants. [26] The rain will rain 
down upon you from the sky in this detrimental manner until you are destroyed 
for lack of food.
25 [27] God will cause you to be beaten by your enemy: you will attack them 
from one direction, but they will overcome you and terrify you so much that you 
will flee from them, dispersing in seven directions. [28] You, as an example of 
what can happen to a nation, will become a source of terror for all the kingdoms 
on earth.
26 [29] Your corpse will be food for all the birds of the sky and the beasts of the 
earth, [30] and no one will frighten them away from eating your corpse.
27 [31] God will strike you with the horrible boils of Egypt, which are wet inside 
and dry outside; [32] with hemorrhoids; [33] with oozing boils; [34] and with dry 
boils, from all of which you will be unable to be healed.
28 God will strike you with [35] insanity, [36] blindness, [37] and bewilderment.
29 [38] You will grope at midday as the blind man gropes in the dark, [39] and 
you will be unsuccessful in your undertakings. [40] You will be nothing but 
constantly contested in whatever you do [41] and robbed, [42] and there will be 
no one who will rescue you.
30 [43] You will betroth a woman, but another man will fornicate with her. [44] 
You will build a house, but you will not live in it. [45] You will plant a vineyard, 
but you will not redeem its fourth-year fruits, the first that may be eaten.115

31 [46] Your ox will be slaughtered before your eyes, but you will not eat from it. 
[47] Your donkey will be robbed from you right in front of you, and it will not 
return to you. [48] Your flock will be given over to your enemies, [49] and there 
will be no one who will rescue it for you.
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Sixth Reading

 RASHI 

36.  עִלָּפוֹן, הֶלֶם, מְבוּכָה. 37.  דברים ו, ז. 38.  דברים יט, ה. 

וְאֵינָם  שׁוּבוּ  יָּ שֶׁ אֲלֵיהֶם  מְצַפּוֹת  אֲלֵיהֶם.  32  וְכָלוֹת 
לְיוֹן  "כִּ קְרוּיָה  אָה,  בָּ אֵינָהּ  שֶׁ תּוֹחֶלֶת  ל  כָּ בִים.  שָׁ
הָרוֹאֶה  ל  כָּ אישטורדישו"ן36,  ה.  מָּ 37  לְשַׁ עֵינַיִם":  
עַל  רָעָה  ה  מַכָּ בֹא  תָּ שֶׁ כְּ ל.  לְמָשָׁ עָלֶיךָ:  וֹם  יִשּׁ אוֹתְךָ 
לְשׁוֹן  נִינָה.  וְלִשְׁ לוֹנִי:  פְּ ת  לְמַכַּ זוֹ דוֹמָה  יֹאמְרוּ:  אָדָם, 
רְגּוּמוֹ: "וּלְשׁוֹעֵי", לְשׁוֹן  ךָ. וְכֵן תַּ רוּ בְּ ם"37, יְדַבְּ נְתָּ נַּ "וְשִׁ
ךְ  כָּ ם  שֵׁ וְעַל  נּוּ,  יְכַלֶּ 38  יַחְסְלֶנּוּ.  עִי":   תָּ "וְאִשְׁ סִפּוּר 

יר  ל. יָשִׁ ַ י יִשּׁ ה אֶת הַכֹּל:  40  כִּ כַלֶּ מְּ נִקְרָא "חָסִיל", שֶׁ
לָצַל.  הַצְּ 42  יְיָרֵשׁ  רְזֶל"38:   הַבַּ ל  "וְנָשַׁ לְשׁוֹן  רוֹתָיו,  פֵּ
לָצַל. מִין  רִי: יְיָרֵשׁ. יַעֲנִי: הַצְּ ה רָשׁ מִן הַפֶּ נּוּ הָאַרְבֶּ יַעֲשֶׂ
אִם  ה, שֶׁ ָ ר לְפָרֵשׁ "יְיָרֵשׁ" לְשׁוֹן יְרֻשּׁ ה. וְאִי אֶפְשָׁ אַרְבֶּ
ין,  ה וְגֵרוּשִׁ ן הָיָה לוֹ לִכְתֹּב "יִירַשׁ", וְלֹא לְשׁוֹן הוֹרָשָׁ כֵּ

ן הָיָה לוֹ לִכְתֹּב "יוֹרִישׁ":   אִם כֵּ שֶׁ

א  לְעַמָּ מְסִירִין  וּבְנָתָיךְ  נָיךְ  32 בְּ
גְלַלְהוֹן  בִּ וִיסוּפָן  חָזְיָן  וְעֵינָיךְ  אָחֳרָן 
ידָךְ:  בִּ חֵילָא  וְלֵית  יוֹמָא  ל  כָּ
א דְאַרְעָךְ וְכָל לֵאוּתָךְ יֵיכוּל  33 אִבָּ
יק  רַם עֲשִׁ בְּ וּתְהֵי  יְדַעְתָּ  י לָא  דִּ עַם 
י  טֵּ תַּ ל יוֹמַיָּא: 34 וּתְהֵי מִשְׁ וּרְעִיעַ כָּ
יְיָ  ךְ  35 יִמְחִנָּ תֶחֱזֵי:  י  דִּ עֵינָיךְ  מֵחֵזוּ 
וְעַל  רְכֻבַיָּא  עַל  א  בִישָׁ חֲנָא  שִׁ בְּ
אָה  סָּ לְאִתַּ תִכּוּל  לָא  י  דִּ קַיָּא  שָׁ
36 יַגְלֵי  מוֹחָךְ:  וְעַד  רַגְלָךְ  רְסַת  מִפַּ
עֲלָךְ  תְקִים  י  דִּ ךְ  מַלְכָּ וְיָת  יָתָךְ  יְיָ 
וַאֲבָהָתָךְ  אַתְּ  יְדַעְתָּ  לָא  י  דִּ לְעַם 
לְחֵי  פַּ לְעַמְמַיָּא  ן  מָּ תַּ וְתִפְלַח 
37 וּתְהֵי  וְאַבְנָא:  אָעָא  טַעֲוָתָא 
עַמְמַיָּא  כֹל  בְּ וּלְשׁוֹעֵי  לִמְתַל  לְצָדוּ 
זְרַע  ר  38 בַּ ן:  לְתַמָּ יְיָ  ךְ  רִנָּ יַדְבְּ י  דִּ
כְנוֹשׁ אֲרֵי  ק לְחַקְלָא וּזְעֵר תִּ פֵּ י תַּ סַגִּ
צּוֹב  תִּ רְמִין  39 כַּ גּוֹבָא:  הּ  יַחְסְלִנֵּ
וְלָא  י  תֵּ תִשְׁ לָא  וְחַמְרָא  וְתִפְלָח 
א:  תּוֹלַעְתָּ הּ  תֵיכְלִנֵּ אֲרֵי  תִכְנוֹשׁ 
חוּמָךְ  תְּ כָל  בְּ לָךְ  יְהוֹן  40 זֵיתִין 
רוּן זֵיתָךְ:  חָא לָא תְסוּךְ אֲרֵי יִתְּ וּמִשְׁ
לָךְ  יְהוֹן  וְלָא  תּוֹלִיד  וּבְנָן  נִין  41 בְּ
אִילָנָךְ  ל  42 כָּ בְיָא:  שִׁ בְּ יְהָכוּן  אֲרֵי 
אָה:  סַקָּ הּ  יַחְסְנִנֵּ דְאַרְעָךְ  א  וְאִבָּ
סָלִיק  יְהֵי  בֵינָךְ  י  דִּ עָרֵל  43 תּוֹתַב 
הֵי  תְּ וְאַתְּ  א  לְעֵלָּ א  לְעֵלָּ ךְ  מִנָּ עֵיל 
44 הוּא  א:  לְתַחְתָּ א  לְתַחְתָּ נָחֵת 
יְהֵי  הוּא  הּ  תוֹזְפִנֵּ לָא  וְאַתְּ  ךְ  יוֹזְפִנָּ
שׁ: 45 וְיֵיתוּן  הֵי לְחַלָּ יף וְאַתְּ תְּ לְתַקִּ
ךְ  פֻנָּ וְיִרְדְּ ין  הָאִלֵּ לְוָטַיָּא  ל  כָּ עֲלָךְ 
לָא  אֲרֵי  צֵי  תֵּ תִשְׁ דְּ עַד  ךְ  קֻנָּ וְיַדְבְּ
אֱלָהָךְ  דַייָ  לְמֵימְרָא  א  לְתָּ קַבֶּ
דָךְ:  פַקְּ י  דִּ וּקְיָמוֹהִי  קּוֹדוֹהִי  פִּ ר  לְמִטַּ
וּבִבְנָיךְ  וּלְמוֹפֵת  לְאָת  ךְ  בָּ 46 וִיהוֹן 

עַד עָלָם: 

וְכָל֥וֹת  רֹא֔וֹת  וְעֵינֶי֣ךָ  אַחֵר֙  לְעַ֤ם  ים  נְתֻנִ֨ יךָ  וּבְנֹתֶ֜ יךָ  32 בָּנֶ֨

תְךָ֙  אַדְמָֽ י  33 פְּרִ֤ ךָ:  יָדֶֽ ל  לְאֵ֖ ין  וְאֵ֥ כָּל־הַיּ֑וֹם  ם  אֲלֵיהֶ֖

עָשׁ֥וּק  ק  רַ֛ יתָ  וְהָיִ֗ עְתָּ  לֹֽא־יָדָ֑ אֲשֶׁ֣ר  ם  עַ֖ יֹאכַ֥ל  וְכָל־יְגִ֣יעֲךָ֔ 

עֵינֶי֖ךָ  ה  מִמַּרְאֵ֥ מְשֻׁגָּע֑  יתָ  34 וְהָיִ֖ ים:  כָּל־הַיָּמִֽ וְרָצ֖וּץ 

יִם֙  עַל־הַבִּרְכַּ֨ ע  רָ֗ ין  בִּשְׁחִ֣ יְהָֹוה֜  ה  35 יַכְּכָ֨ ה:  תִּרְאֶֽ אֲשֶׁ֥ר 

וְעַ֥ד  רַגְלְךָ֖  מִכַּ֥ף  רָפֵ֑א  לְהֵֽ ל  לֹֽא־תוּכַ֖ אֲשֶׁ֥ר  יִם  וְעַל־הַשֹּׁקַ֔

ים  תָּקִ֣ אֲשֶׁ֣ר  ת־מַלְכְּךָ֙  וְאֶֽ תְךָ֗  אֹֽ יְהָֹוה֜  ךְ  36 יוֹלֵ֨ ךָ:  קָדְקֳדֶֽ

וְעָבַ֥דְתָּ  יךָ  וַֽאֲבֹתֶ֑ ה  אַתָּ֣ עְתָּ  לֹֽא־יָדַ֖ אֲשֶׁ֥ר  אֶל־גּ֕וֹי  יךָ  עָלֶ֔

ל  לְמָשָׁ֖ ה  לְשַׁמָּ֔ 37 וְהָיִי֣תָ  בֶן:  וָאָֽ עֵץ֥  ים  אֲחֵרִ֖ ים  אֱלֹהִ֥ שָּׁ֛ם 

�֥רַע  38 זֶ מָּה:  שָֽׁ יְהָֹו֖ה  הֶגְךָ֥  אֲשֶׁר־יְנַֽ ים  עַמִּ֔ הָֽ בְּכֹל֙  וְלִשְׁנִינָה֑ 

ה:  אַרְבֶּֽ הָֽ נּוּ  יַחְסְלֶ֖ י  כִּ֥ ף  אֱסֹ֔ תֶּֽ וּמְעַ֣ט  ה  הַשָּׂדֶ֑ יא  תּוֹצִ֣ ב  רַ֖

י  כִּ֥ ר  אֱגֹ֔ תֶֽ וְלֹ֣א  לֹֽא־תִשְׁתֶּה֙  �֤יִן  וְיַ וְעָבָ֑דְתָּ  ע  תִּטַּ֖ ים  39 כְּרָמִ֥

מֶן֙  וְשֶׁ֨ בְּכָל־גְּבוּלֶךָ֑  לְךָ֖  הְי֥וּ  יִֽ ים  40 זֵיתִ֛ עַת:  הַתֹּלָֽ נּוּ  אכְלֶ֖ תֹֽ

וְלֹא־ יד  תּוֹלִ֑ וּבָנ֖וֹת  41 בָּנִי֥ם  ךָ:  זֵיתֶֽ ל  יִשַּׁ֖ י  כִּ֥ תָס֔וּךְ  לֹ֣א 

שׁ  ךָ יְיָרֵ֖ י אַדְמָתֶ֑ צְךָ֖ וּפְרִ֣ בִי: 42 כָּל־עֵֽ י יֵלְֽכ֖וּ בַּשֶּֽׁ ךְ כִּ֥ הְי֣וּ לָ֔ יִֽ

עְלָה  עְלָה מָּ֑ יךָ מַ֣ ל: 43 הַגֵּר֙ אֲשֶׁ֣ר בְּקִרְבְּךָ֔ יַעֲֽלֶה֥ עָלֶ֖ הַצְּלָצַֽ

תַלְוֶנּ֑וּ  לֹ֣א  ה  וְאַתָּ֖ יַלְוְךָ֔  44 ה֣וּא  טָּה:  מָּֽ טָּה  מַ֥ ד  תֵרֵ֖ ה  וְאַתָּ֥

יךָ כָּל־ אוּ עָלֶ֜ הְיֶה֥ לְזָנָֽב: 45 וּבָ֨ ה תִּֽ אשׁ וְאַתָּ֖ הְיֶה֣ לְרֹ֔ ה֚וּא יִֽ

כִּי־לֹ֣א  ךְ  מְדָ֑ הִשָּֽׁ ד  עַ֖ וְהִשִּׂיג֔וּךָ  וּרְדָפ֨וּךָ֙  לֶּה  הָאֵ֗ הַקְּלָל֣וֹת 

יו אֲשֶׁ֥ר  יו וְחֻקֹּתָ֖ ר מִצְוֹתָ֥ יךָ לִשְׁמֹ֛ עְתָּ בְּקוֹל֙ יְהָֹוה֣ אֱלֹהֶ֔ שָׁמַ֗

ם:  צִוָּֽךְ: 46 וְהָי֣וּ בְךָ֔ לְא֖וֹת וּלְמוֹפֵ֑ת וּֽבְזַֽרְעֲךָ֖ עַד־עוֹלָֽ
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Deuteronomy 28:32-46 

117. Above, 4:28; Rashi ad loc.  

32 [50] Your sons and daughters will be given over to another people as your 
own eyes see it happen; you will long for them all day long, but be powerless to 
do anything about it.
33 [51] A people unknown to you will eat up the fruit of your soil and the result 
of all your toil. [52] You will be nothing but constantly contested in whatever you 
do, and crushed.
34 [53] You will go insane from the vision that you will behold before your eyes.
35 [54] God will strike you on the knees and on the legs with a terrible skin 
eruption, from which you will be unable to be healed; it will eventually cover 
your entire body, from the sole of your foot to the top of your head.
36 [55] God will lead you and your king, whom you will have appointed over 
yourself, to a nation unknown to you or your fathers; [56] there, as exiled slaves, 
you will serve idol-worshipping masters, so it will be as if117 you yourselves will 
serve other deities made of wood and stone.
37 [57] You will become an object of astonishment, [58] an archetype of extraor-
dinary misfortune, [59] and a topic of discussion among all the peoples to whose 
lands God will lead you.
38 [60] You will take out a great deal of seed to sow in the field, yet you will 
gather in little produce, for the locusts will finish it off.
39 [61] You will plant vineyards and work them, but you will neither drink their 
wine nor gather their grapes, for the worms will devour them.
40 [62] You will have olive trees throughout all your boundaries, but you will 
not anoint yourself with their oil, for your olive tree will drop all its fruit before 
it ripens.
41 [63] You will bear sons and daughters, but they will not remain yours, for they 
will go into captivity.
42 [64] The locust will make all your trees and all the fruit of your soil barren.
43 [65] The resident alien who lives among you will rise higher and higher in 
wealth and stature above you, while you descend lower and lower.
44 [66] He will lend to you, but you will not lend to him. [67] He will be at the 
head, while you will be at the tail.
45 All these curses will befall you, pursuing you and overtaking you until they 
destroy you, because you did not obey God, your God, neglecting to safeguard 
His commandments and rules concerning which He commanded you, by study-
ing the Torah’s instructions regarding how to properly perform them.
46 These curses will serve as a sign and a marvel for you and your descendants 
forever.
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120. Likutei Torah 2:20c; Sefer HaMa’amarim 5717, pp. 131-132. 

39.  בראשית מא, טו. 40.  בראשית מב, כג. 41.  לְהָבִין. 

ר  אֲשֶׁ 49  כַּ טוֹב:   ל  כָּ לְךָ  הָיָה  שֶׁ עוֹד  בְּ כֹּל.  47  מֵרֹב 
תְאוֹם, וְדֶרֶךְ מַצְלַחַת, וְיֵקַלּוּ סוּסָיו: לא  ר. פִּ שֶׁ יִדְאֶה הַנָּ
מַע חֲלוֹם  שְׁ יר לְשׁוֹנוֹ, וְכֵן39: "תִּ מַע לְשׁוֹנוֹ. לֹא תַכִּ תִשְׁ
אינטינדר"י  יוֹסֵף",  שֹׁמֵעַ  י  "כִּ וְכֵן40:  אֹתוֹ",  לִפְתֹּר 
וְכִבּוּשׁ:   רִדּוּי  לְשׁוֹן  חֹמֹתֶיךָ.  רֶדֶת  52  עַד  לַעַז41:   בְּ
מֵחֲמַת  מָצוֹר.  בְּ וְגוֹ'  נֶיךָ  בָּ ר  שַׂ בְּ בִטְנְךָ  פְרִי  53  וְאָכַלְתָּ 
עָקַת  "מָצוֹק",  ם  שָׁ וְיִהְיֶה  הָעִיר,  עַל  צָרִים  הְיוּ  יִּ שֶׁ
ךָ וְהֶעָנֹג. הוּא הָרַךְ הוּא הֶעָנֹג, לְשׁוֹן  רְעָבוֹן:  54  הָרַךְ בְּ

נֵיהֶם אֶחָד  ְ שּׁ ג וּמֵרֹךְ" מוֹכִיחַ עֲלֵיהֶם שֶׁ נּוּק, וּ"מֵהִתְעַנֵּ פִּ
דְבַר מִאוּס,  ק וְדַעְתּוֹ קָצָה בִּ הוּא מְפֻנָּ י שֶׁ — אַף עַל פִּ
רַע  תֵּ י  כִּ עַד  וּבְנוֹתָיו,  נָיו  בָּ ר  שַׂ בְּ לְרַעֲבוֹנוֹ  לוֹ  ק  יִמְתַּ
נָיו  בָּ ר  שַׂ מִבְּ מֵהֶם  לְאַחַד  ת  מִתֵּ הַנּוֹתָרִים  בָנָיו  בְּ עֵינוֹ 
ךָ", הָרַחֲמָנִי  בָר אַחֵר: "הָרַךְ בְּ ר יֹאכַל. דָּ אֲחֵיהֶם אֲשֶׁ
ר  שַׂ נוּ מִבְּ נוּת יִתְאַכְזְרוּ וְלֹא יִתְּ בָב, מֵרֹב רַעַבְתָּ וְרַךְ הַלֵּ

חוּטִים לִבְנֵיהֶם הַנּוֹתָרִים:   ְ נֵיהֶם הַשּׁ בְּ

יְיָ  קֳדָם  פְלַחְתָּ  לָא  י  דִּ 47 חֲלָף 
א  לִבָּ ירוּת  פִּ וּבְשַׁ חֶדְוָא  בְּ אֱלָהָךְ 
עֲלֵי  בַּ יָת  48 וְתִפְלַח  א:  כֹלָּ גֵי  מִסְּ
כַפְנָא  בְּ ךְ  בָּ יְיָ  הּ  יְגָרִנֵּ י  דִּ דְבָבָךְ 
וּבְצַחוּתָא וּבְעַרְטִילוּתָא וּבַחֲסִירוּת 
צַוְרָךְ  עַל  רְזְלָא  פַּ נִיר  ן  וְיִתֵּ א  לָּ כֹּ
עֲלָךְ  יְיָ  49 יַיְתֵי  יָתָךְ:  צֵי  ישֵׁ דִּ עַד 
דִי  מָא  כְּ אַרְעָא  יָפֵי  מִסְּ מֵרָחִיק  עַם 
מַע  א דִי לָא תִשְׁ רָא עַמָּ דִי נִשְׁ תְּ מִשְׁ
לָא  י  דִּ ין  אַפִּ יף  קִּ תַּ 50 עַם  נֵהּ:  ָ לִשּׁ
לָא  יָנְקָא  וְעַל  לְסָבָא  ין  אַפִּ ב  יִסַּ
דִבְעִירָךְ  א  וַלְדָּ 51 וְיֵיכוּל  מְרַחֵם: 
י לָא  צֵי דִּ תֵּ תִשְׁ א דְאַרְעָךְ עַד דְּ וְאִבָּ
חָא  וּמִשְׁ חַמְרָא  עִבוּרָא  לָךְ  אַר  יַשְׁ
יוֹבֵד  דְּ וְעֶדְרֵי עָנָךְ עַד  קְרֵי תוֹרָיךְ  בַּ
עַד  קִרְוָיךְ  כָל  בְּ לָךְ  52 וְיָעֵק  יָתָךְ: 
וּכְרִיכַיָּא  רָמַיָּא  שׁוּרָיךְ  שׁ  יִכְבַּ דְּ
בְהוֹן  זָבָא  תֵּ לְאִשְׁ רָחִיץ  אַתְּ  י  דִּ
קִרְוָיךְ  כָל  בְּ לָךְ  וְיָעֵק  אַרְעָךְ  כָל  בְּ
לָךְ:  אֱלָהָךְ  יְיָ  יְהַב  י  דִּ אַרְעָךְ  כָל  בְּ
נָיךְ  ר בְּ שַׂ א דִמְעָךְ בְּ 53 וְתֵיכוּל וַלְדָּ
צְיָרָא  י יְהַב לָךְ יְיָ אֱלָהָךְ בִּ וּבְנָתָיךְ דִּ
בְרָא  יָעֵק לָךְ סָנְאָךְ: 54 גַּ וּבְעַקְתָא דְּ
בְאַשׁ  תִּ לַחֲדָא  ק  וְדִמְפַנַּ ךְ  בָּ יךְ  דְרַכִּ
קְיָמֵהּ  ת  וּבְאִתַּ אֲחוּהִי  בַּ עֵינֵהּ 
ן  מִתַּ אַר: 55 מִלְּ י יַשְׁ נוֹהִי דִּ אָר בְּ וּבִשְׁ
יֵיכוּל  י  דִּ נוֹהִי  בְּ ר  שַׂ מִבְּ הוֹן  מִנְּ לְחַד 
צְיָרָא  בִּ א  לָּ כֹּ לֵהּ  אַר  תְּ אִשְׁ לָא  מִדְּ
כָל  בְּ סָנְאָךְ  לָךְ  יָעֵק  י  דִּ וּבְעַקְתָא 

קִרְוָיךְ: 

gratified and the Divine attribute of justice is neu-
tralized. Even though we deserve punishment, our 

joy in God’s service inspires God, so to speak, to 
overlook this.120

ה  בְּשִׂמְחָ֖ יךָ  אֱלֹהֶ֔ אֶת־יְהָֹוה֣  דְתָּ֙  לֹֽא־עָבַ֨ אֲשֶׁ֤ר  חַת  47 תַּ֗

ר  אֲשֶׁ֨ יךָ  יְבֶ֗ אֶת־אֹֽ בַדְתָּ֣  48 וְעָֽ ל:  כֹּֽ ב  מֵרֹ֖ לֵבָ֑ב  וּבְט֣וּב 

ן  ל וְנָתַ֞ סֶר כֹּ֑ ם וּבְחֹ֣ א וּבְעֵירֹ֖ ךְ בְּרָעָ֧ב וּבְצָמָ֛ נּוּ יְהָֹוה֙ בָּ֔ יְשַׁלְּחֶ֤

יְהָֹוה֩  49 יִשָּׂ֣א  ךְ:  אֹתָֽ הִשְׁמִיד֖וֹ  עַ֥ד  ךָ  עַל־צַוָּארֶ֔ בַּרְזֶל֙  ל  עֹ֤

גּ֕וֹי  הַנָּשֶׁ֑ר  ה  יִדְאֶ֖ אֲשֶׁ֥ר  כַּֽ רֶץ  הָאָ֔ מִקְצֵ֣ה  רָחֹק֙  מֵֽ גּ֤וֹי  יךָ  עָלֶ֨

לֹֽא־יִשָּׂ֤א  ר  אֲשֶׁ֨ פָּנִ֑ים  עַ֣ז  50 גּ֖וֹי  לְשֹׁנֽוֹ:  ע  לֹֽא־תִשְׁמַ֖ אֲשֶׁ֥ר 

י־ וּפְרִֽ בְהֶמְתְּךָ֥  י  פְּרִ֨ ל  אָכַ֠ 51 וְ֠ ן:  יָחֹֽ לֹ֥א  וְנַ֖עַר  ן  לְזָקֵ֔ פָנִים֙ 

תִּיר֣וֹשׁ  דָּגָן֙  לְךָ֗  יר  לֹֽא־יַשְׁאִ֜ ר  אֲשֶׁ֨ מְדָךְ֒  הִשָּֽׁ עַ֣ד  תְךָ֮  אַדְמָֽ

ךְ:  אֹתָֽ אֲבִיד֖וֹ  הַֽ עַ֥ד  �֑ךָ  צֹאנֶ ת  וְעַשְׁתְּרֹ֣ יךָ  אֲלָפֶ֖ שְׁגַר֥  ר  וְיִצְהָ֔

ת  הַגְּבֹהֹ֣ יךָ֙  מֹתֶ֨ חֹֽ דֶת  רֶ֤ עַ֣ד  יךָ  בְּכָל־שְׁעָרֶ֗ לְךָ֜  ר  52 וְהֵצַ֨

לְךָ֙  וְהֵצַ֤ר  בְּכָל־אַרְצֶ֑ךָ  ן  בָּהֵ֖ חַ  בֹּטֵ֥ ה  אַתָּ֛ אֲשֶׁ֥ר  וְהַבְּצֻר֔וֹת 

ךְ:  לָֽ יךָ  אֱלֹהֶ֖ יְהָֹוה֥  ן  נָתַ֛ אֲשֶׁ֥ר  ל־אַרְצְךָ֔  בְּכָ֨ יךָ  בְּכָל־שְׁעָרֶ֔

תַן־ נָֽ אֲשֶׁ֥ר  יךָ  וּבְנֹתֶ֔ יךָ֙  בָּנֶ֨ ר  בְּשַׂ֤ י־בִטְנְךָ֗  פְרִֽ כַלְתָּ֣  53 וְאָֽ

ךָ:  יְבֶֽ אֹֽ לְךָ֖  יק  וּבְמָצ֔וֹק אֲשֶׁר־יָצִ֥ יְהָֹוה֣ אֱלֹהֶ֑יךָ בְּמָצוֹר֙  לְךָ֖ 

שֶׁת  ע עֵינ֤וֹ בְאָחִיו֙ וּבְאֵ֣ ד תֵּרַ֨ ג מְאֹ֑ עָנֹ֖ ךְ בְּךָ֔ וְהֶֽ 54 הָאִישׁ֙ הָרַ֣

ם  מֵהֶ֗ ד  לְאַחַ֣ ת |  55 מִתֵּ֣ יר:  יוֹתִֽ אֲשֶׁ֥ר  בָּנָ֖יו  וּבְיֶתֶ֥ר  חֵיק֔וֹ 

בְּמָצוֹר֙  ל  כֹּ֑ יר־ל֖וֹ  הִשְׁאִֽ י  מִבְּלִ֥ ל  יֹאכֵ֔ אֲשֶׁ֣ר  בָּנָיו֙  מִבְּשַׂ֤ר 

יךָ:  יִבְךָ֖ בְּכָל־שְׁעָרֶֽ יק לְךָ֛ אֹֽ ר יָצִ֥ וּבְמָצ֔וֹק אֲשֶׁ֨
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Deuteronomy 28:47-55 

 CHASIDIC INSIGHTS 

118. Rashi on this verse; Mishneh Torah, Lulav 8:15; Reishit Chochmah, Sha’ar HaAhavah 10 (85c); Tanya, chapter 26 (33a) (quoting R. 
Yitzchak Luria); Sha’ar HaMitzvot, introduction.  119. Ecclesiastes 7:20.  

47-48 When you had an abundance of everything: 
Because we did not serve God in joy when we had 
“an abundance of everything,” He sent us into ex-
ile, forcing us to serve our enemies in poverty.
The implication here is that we had indeed been 
serving God, but not with joy, and for this reason 
we were sent into exile.118 But if this is so, why such 

dire punishment for merely lacking joy?
The answer is that even someone committed to 
serving God cannot escape committing at least mi-
nor sins, as it is written, “there is no one on earth 
so righteous that he [always] does good and never 
sins.”119 But if we serve God with joy, indicating that 
we are happy about being God’s servants, God is 

47 Since you did not serve God, your God, with joy and with heartfelt gladness 
when you had an abundance of everything—
48 [68] you will instead serve your enemies, whom God will send against you, 
when you are [69] in hunger, [70] thirst, [71] nakedness, [72] and lacking every-
thing. [73] Your enemy will place an iron yoke upon your neck, working you 
until he has destroyed you.
49 [74] God will bring upon you a nation from afar, from the end of the earth, 
who will conquer you unexpectedly, successfully, and quickly, the way the eagle 
swoops down upon its prey. It will be a nation whose language you will not un-
derstand,
50 a brazen nation who neither respects the elderly nor shows favor to the young.
51 [75] They will devour your animals, the fruit of your livestock, [76] and your 
produce, the fruit of your soil, [77] until they destroy you through starvation. [78] 
They will be a nation who will not leave you any grain, wine, oil, the offspring 
of your cattle, or the choice of your flocks, until they annihilate you through 
starvation.
52 [79] They will besiege you in all your cities, until your high and fortified 
walls in which you trust are overcome throughout all your land. They will be-
siege you in all your cities of the land that God, your God, has given you.
53 [80] You will eat your children, the fruit of your womb, the flesh of your sons 
and daughters, whom God, your God, gave you, on account of the siege and the 
oppression of famine to which your enemies will subject you.
54 The most tender and delicate man among you, who would ordinarily be re-
volted at the thought of eating human flesh, will be so famished that he will relish 
the taste of the flesh of his own children, and will therefore begrudge his own 
brother, the wife of his embrace, and the rest of his children who will remain,
55 of giving any one of them any of the flesh of his children that he is eating, 
because nothing will remain for him, on account of the siege and the oppression 
of famine to which your enemies will subject you in all your cities. Even if his 
hunger does not derange him to the point that he enjoys the taste of his children’s 
flesh, it will nevertheless make him so cruel that he will not want to share his chil-
dren’s flesh with his wife and remaining children.
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Sixth Reading

 RASHI 

42.  שמות טו, כו. 43.  משלי טו, כה. 

דוֹלִים:   הַגְּ הּ.  וּבְבִתָּ וּבִבְנָהּ  חֵיקָהּ  אִישׁ  בְּ עֵינָהּ  רַע  56  תֵּ
הֵא עֵינָהּ צָרָה  ן תְּ כֻלָּ ים. בְּ טַנִּ נֶיהָ הַקְּ לְיָתָהּ. בָּ 57  וּבְשִׁ
ר:   שָׂ ר אֶצְלָהּ מִן הַבָּ ן לַאֲשֶׁ תֵּ תֹּאכַל אֶת הָאֶחָד, מִלִּ שֶׁ כְּ
אָר  ְ לוֹת מִשּׁ 59  וְהִפְלָא ה' אֶת מַכּוֹתְךָ. מֻפְלָאוֹת וּמֻבְדָּ
ר  60  אֲשֶׁ לִיחוּתָם:   שְׁ לְקַיֵּם  רְךָ  לְיַסֶּ וְנֶאֱמָנוֹת.  מַכּוֹת: 
רוֹאִים  רָאֵל  יִשְׂ הָיוּ  שֶׁ כְּ כּוֹת.  הַמַּ נֵי  מִפְּ נֵיהֶם.  מִפְּ יָגֹרְתָּ 
מֵהֶם  יְרֵאִים  הָיוּ  מִצְרַיִם,  עַל  אוֹת  הַבָּ נּוֹת  מְשֻׁ מַכּוֹת 

"אִם  תוּב42:  כָּ ן  כֵּ שֶׁ דַע,  תֵּ עֲלֵיהֶם.  ם  גַּ יָבוֹאוּ  לֹּא  שֶׁ
י בְמִצְרַיִם  מְתִּ ר שַׂ חֲלָה אֲשֶׁ ל הַמַּ מַע וְגוֹ' כָּ שְׁ מוֹעַ תִּ שָׁ
א  אֶלָּ הָאָדָם  אֶת  מְיָרְאִין  אֵין  עָלֶיךָ",  ים  אָשִׂ לֹא 
ה:   עֲלִיָּ לְשׁוֹן  61  יַעְלֵם.  נּוּ:   מִמֶּ יָגוֹר  הוּא  שֶׁ דָבָר  בְּ
חִלּוּף  מוּעָטִין  וְגוֹ'.  חַת  תַּ מְעָט  מְתֵי  בִּ ם  אַרְתֶּ 62  וְנִשְׁ
"עֲלֵיכֶם  אוֹיְבֵיכֶם  אֶת  ה'.  ישׂ  יָשִׂ ן  63  כֵּ ין:   מְרֻבִּ
ית  "בֵּ וְכֵן43:  עֲקִירָה,  לְשׁוֹן  ם.  חְתֶּ וְנִסַּ וְגוֹ':  לְהַאֲבִיד" 

לָא  י  דִּ קָא  וְדִמְפַנְּ בָךְ  יכָא  רַכִּ 56 דְּ
עַל  לְאַחָתָא  רִגְלַהּ  רְסַת  פַּ יאַת  נַסִּ
בְאַשׁ  תִּ יכוּ  וּמֵרַכִּ קוּ  פַנְּ מִמְּ אַרְעָא 
הּ:  גְבַר קְיָמַהּ וּבִבְרַהּ וּבִבְרַתַּ עֵינַהּ בִּ
הּ  מִנַּ קוּן  יִפְּ דְּ נָהָא  בְּ 57 וּבִזְעֵר 
תֵיכְלִנּוּן  אֲרֵי  תְלִיד  י  דִּ וּבִבְנָהָא 
צְיָרָא  בִּ סִתְרָא  בְּ א  לָּ כֹּ חֲסִירוּת  בַּ
קִרְוָיךְ:  י יָעֵק לָךְ סָנְאָךְ בְּ וּבְעַקְתָא דִּ
ל  כָּ יָת  ד  לְמֶעְבַּ ר  תִטַּ לָא  58 אִם 
כְתִיבִין  דִּ הָדָא  אוֹרַיְתָא  מֵי  תְגָּ פִּ
מָא  שְׁ יָת  לְמִדְחַל  הָדֵין  סִפְרָא  בְּ
אֱלָהָךְ:  יְיָ  יָת  הָדֵין  וּדְחִילָא  ירָא  יַקִּ
וְיָת  מָחָתָךְ  יָת  יְיָ  59 וְיַפְרֵשׁ 
וּמְהֵימְנָן  רַבְרְבָן  מָחָן  נָיךְ  בְּ מָחַת 
ין וּמְהֵימְנִין: 60 וְיָתֵב  ישִׁ ין בִּ שִׁ וּמַכְתְּ
י דְחֵלְתָּ  י מִצְרַיִם דִּ שֵׁ ל מַכְתָּ ךְ יָת כָּ בָּ
ל  כָּ 61 אַף  ךְ:  בָּ קוּן  וְיִדְבְּ דָמֵיהוֹן  מִקֳּ
כְתִיבִין  לָא  י  דִּ מָחָא  וְכָל  מְרַע 
יְיָ  יַיְתִנּוּן  הָדָא  אוֹרַיְתָא  דְּ סִפְרָא  בְּ
אֲרוּן  תַּ יצֵי: 62 וְתִשְׁ תֵּ תִשְׁ עֲלָךְ עַד דְּ
כוֹכְבֵי  כְּ הֲוֵיתוּן  י  דִּ חֲלָף  זְעֵר  עַם  בְּ
לְתָּ  קַבֵּ לָא  אֲרֵי  י  לְמִסְגֵּ מַיָּא  שְׁ
מָא  כְּ 63 וִיהֵי  אֱלָהָךְ:  דַייָ  לְמֵימְרָא 
יַתְכוֹן  לְאוֹטָבָא  עֲלֵיכוֹן  יְיָ  דַחֲדִי 
ן יֶחֱדֵי יְיָ עֲלֵיכוֹן  אָה יַתְכוֹן כֵּ וּלְאַסְגָּ
יַתְכוֹן  צָאָה  וּלְשֵׁ יַתְכוֹן  לְאוֹבָדָא 
עָלֵל  אַתְּ  דְּ אַרְעָא  מֵעַל  לְטְלוּן  וְתִטַּ
כָל  ךְ יְיָ בְּ רִנָּ ן לְמֵירְתַהּ: 64 וִיבַדְּ לְתַמָּ
סְיָפֵי  וְעַד  אַרְעָא  יָפֵי  מִסְּ עַמְמַיָּא 
ן לְעַמְמַיָּא פַלְחֵי  מָּ אַרְעָא וְתִפְלַח תַּ
י לָא יְדַעְתָּ אַתְּ וַאֲבָהָתָךְ  טַעֲוָתָא דִּ
הָאִנּוּן  65 וּבְעַמְמַיָּא  וְאַבְנָא:  אָעָא 
לְפַרְסַת  מְנָח  יְהֵא  וְלָא  תְנוּחַ  לָא 
חֵל  דָּ לֵב  ן  מָּ תַּ לָךְ  יְיָ  ן  וְיִתֵּ רַגְלָךְ 

חַת נְפָשׁ:  כַת עַיְנִין וּמַפְּ וְחַשְׁ

הַצֵּ֣ג  כַף־רַגְלָהּ֙  ה  לֹֽא־נִסְּתָ֤ ר  אֲשֶׁ֨ ה  עֲנגָֻּ֗ וְהָֽ בְךָ֜  ה  רַכָּ֨ 56 הָֽ

הּ וּבִבְנָ֖הּ  ישׁ חֵיקָ֔ ע עֵינָהּ֙ בְּאִ֣ ךְ תֵּרַ֤ הִתְעַנֵּ֖ג וּמֵרֹ֑ רֶץ מֵֽ עַל־הָאָ֔
יהָ֙  וּבְבָנֶ֨ יהָ  רַגְלֶ֗ מִבֵּ֣ין  הַיּוֹצֵ֣ת |  הּ  57 וּֽבְשִׁלְיָתָ֞ הּ:  וּבְבִתָּֽ
בְּמָצוֹר֙  תֶר  בַּסָּ֑ ל  סֶר־כֹּ֖ בְּחֹֽ אכְלֵם֥  כִּי־תֹֽ ד  תֵּלֵ֔ אֲשֶׁ֣ר 
58 אִם־לֹ֨א  יךָ:  בִּשְׁעָרֶֽ יִבְךָ֖  אֹֽ לְךָ֛  יק  יָצִ֥ ר  אֲשֶׁ֨ וּבְמָצ֔וֹק 
ים  הַכְּתֻבִ֖ את  הַזֹּ֔ ה  הַתּוֹרָ֣ אֶת־כָּל־דִּבְרֵי֙  עֲשׂ֗וֹת  לַֽ ר  תִשְׁמֹ֜
ת  אֵ֖ ה  הַזֶּ֔ וְהַנּוֹרָא֙  הַנִּכְבַּ֤ד  ם  ה אֶת־הַשֵּׁ֞ יִרְאָ֠ לְ֠ הַזֶּה֑  בַּסֵּ֣פֶר 
מַכּ֣וֹת  ת  וְאֵ֖ תְךָ֔  אֶת־מַכֹּ֣ יְהָֹוה֙  59 וְהִפְלָ֤א  יךָ:  אֱלֹהֶֽ יְהָֹוה֥ 
ים:  אֱמָנִֽ וְנֶֽ ים  רָעִ֖ וָֽחֳלָיִם֥  וְנֶאֱ֣מָנ֔וֹת  גְּדֹלֹת֙  מַכּ֤וֹת  זַרְעֶךָ֑ 
רְתָּ מִפְּנֵיהֶ֑ם  יִם אֲשֶׁ֥ר יָגֹ֖ ת כָּל־מַדְוֵה֣ מִצְרַ֔ יב בְּךָ אֵ֚ 60 וְהֵשִׁ֣

כָת֔וּב  לֹ֣א  אֲשֶׁר֙  ה  וְכָל־מַכָּ֔ כָּל־חֳלִי֙  61 גַּם֤  ךְ:  בָּֽ בְק֖וּ  וְדָֽ
ךְ:  מְדָֽ הִשָּֽׁ ד  עַ֖ יךָ  עָלֶ֔ יְהָֹוה֙  יַעְלֵם֤  את  הַזֹּ֑ ה  הַתּוֹרָ֣ פֶר  בְּסֵ֖
כְּכֽוֹכְבֵ֥י  ם  הֱיִיתֶ֔ אֲשֶׁ֣ר  חַת  תַּ֚ ט  מְעָ֔ י  בִּמְתֵ֣ 62 וְנִשְׁאַרְתֶּם֙ 

ה  הָיָ֠ יךָ: 63 וְ֠ עְתָּ בְּק֖וֹל יְהָֹוה֥ אֱלֹהֶֽ יִם לָרֹ֑ב כִּי־לֹ֣א שָׁמַ֔ הַשָּׁמַ֖
וּלְהַרְבּ֣וֹת  אֶתְכֶם֮  יב  לְהֵיטִ֣ ם  עֲלֵיכֶ֗ יְהָֹוה֜  שׂ  אֲשֶׁר־שָׂ֨ כַּֽ
יד  ם וּלְהַשְׁמִ֣ יד אֶתְכֶ֖ אֲבִ֥ ם לְהַֽ ישׂ יְהָֹוה֙ עֲלֵיכֶ֔ אֶתְכֶם֒ כֵּ֣ן יָשִׂ֤
מָּה  בָא־שָׁ֖ ה  אֲשֶׁר־אַתָּ֥ ה  אֲדָמָ֔ הָֽ מֵעַ֣ל  וְנִסַּחְתֶּם֙  אֶתְכֶ֑ם 
רֶץ  הָאָ֖ מִקְצֵ֥ה  ים  עַמִּ֔ בְּכָל־הָ֣ יְהָֹוה֙  יצְךָ֤  64 וֶֽהֱפִֽ הּ:  לְרִשְׁתָּֽ
אֲשֶׁ֧ר  ים  אֲחֵרִ֗ ים  אֱלֹהִ֣ ם  שָּׁ֜ דְתָּ  וְעָבַ֨ רֶץ  הָאָ֑ וְעַד־קְצֵ֣ה 
לֹ֣א  הָהֵם֙  65 וּבַגּוֹיִם֤  בֶן:  וָאָֽ עֵץ֥  יךָ  וַֽאֲבֹתֶ֖ ה  אַתָּ֥ עְתָּ  לֹֽא־יָדַ֛
הְיֶה֥ מָנ֖וֹחַ לְכַף־רַגְלֶךָ֑ וְנָתַן֩ יְהָֹוה֨ לְךָ֥ שָׁם֙ לֵב֣  יעַ וְלֹא־יִֽ תַרְגִּ֔

אֲב֥וֹן נָֽפֶשׁ:  ז וְכִלְי֥וֹן עֵינַ֖יִם וְדַֽ רַגָּ֔
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Deuteronomy 28:56-65 

121. See Exodus 15:26; above, 7:15.  122. Rashi on 29:20, below; Likutei Sichot, vol. 14, pp. 108-111.  

 RASHI 

44.  ישעיה כח, יב. 45.  ישעיה יד, ט. 46.  שמות טו, יד. 47.  שמואל ־ב כב, ח. 

אֲחֵרִים.  אֱלֹהִים  ם  שָׁ ם  64  וַעֲבַדְתֶּ ה'":   ח  יִסַּ אִים  גֵּ
מַעֲלִים  א  אֶלָּ שׁ,  מַמָּ אֱלָהוּת  עֲבוֹדַת  לֹא  תַרְגּוּמוֹ,  כְּ
יעַ.  תַרְגִּ 65  לֹא  זָרָה:   עֲבוֹדָה  לְכֹמְרֵי  לִיּוֹת  וְגֻלְגָּ מַס 
ז. לֵב חָרֵד,  עָה": לֵב רַגָּ רְגֵּ מו44ֹ: "וְזֹאת הַמַּ לֹא תָנוּחַ, כְּ

לְךָ".  רָגְזָה  חַת  מִתַּ אוֹל  "שְׁ מו45ֹ:  כְּ חֵל",  "דָּ תַרְגּוּמוֹ:  כְּ
זוּ"47:  יִרְגָּ מַיִם  ָ הַשּׁ "מוֹסְדוֹת  זוּן"46.  יִרְגָּ ים  עַמִּ מְעוּ  "שָׁ

ה לִישׁוּעָה וְלֹא תָבֹא:   וְכִלְיוֹן עֵינַיִם. מְצַפֶּ

56 Similarly, the most tender and delicate woman among you, who would not 
venture to set her foot upon the ground out of delicateness and tenderness, will 
begrudge the husband of her embrace, her own grown son and grown daughter,
57 the newborn infants who emerge from between her legs, and her own small 
children whom she will bear, for out of utter destitution she will eat some of 
them in secret, hiding them from the others who are left, on account of the siege 
and the oppression of famine to which your enemies will subject you in your 
cities.
58 If you do not safeguard God’s commandments by studying the Torah’s instruc-
tions regarding how to fulfill all the words of this Torah, which are written in 
this scroll, thereby learning how to revere this glorious and awesome Name, i.e., 
that of God, your God,
59 then [81] God will intensify the plagues that He will bring upon you and upon 
your offspring beyond other plagues, afflicting you with worse, terrible, unyield-
ing plagues [82] and evil, unyielding sicknesses.
60 [83] He will bring back upon you all the diseases of Egypt that you dreaded 
when you were in Egypt,121 and they will cling to you.
61 [84] In addition, God will bring upon you every disease and plague that is not 
written in the scroll of this Torah—that is, in this frightening section of curses122—
in order to destroy you.
62 [85] You will remain few in number instead of being how you once were—as 
numerous as the stars of the heavens—because you did not obey God, your God.
63 [86] Just as God rejoiced over you to do good for you and to increase you, so 
will God make your enemies rejoice over you as they proceed to annihilate you 
and destroy you. [87] You will be uprooted from the land that you are entering 
in order to possess.
64 [88] God will scatter you among all the nations, from one end of the earth to 
the other, and there [89] you will serve these nations, who serve other deities that 
were unknown to you or your forefathers—deities of wood and stone—by pay-
ing tribute and poll taxes to pagan priests.
65 [90] You will find no respite among those nations, [91] nor will your foot find 
any rest. [92] There, God will give you a frightened, trembling heart, [93] dashed 
hopes, [94] and a depressed soul.
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128. See on Genesis 2:17.  129. See on Exodus 32:6.  130. Likutei Sichot, vol. 19, pp. 239-243.  

48.  מנחות קג, ב. 49.  וְתִמְכְּרוּ אֶת עַצְמְכֶם. 

לוּי",  ל סָפֵק קָרוּי "תָּ פֵק. כָּ לֻאִים לְךָ. עַל הַסָּ יךָ תְּ 66  חַיֶּ
וְרַבּוֹתֵינו48ּ  עָלֵינוּ.  אָה  הַבָּ חֶרֶב  בַּ הַיּוֹם  אָמוּת  א  מָּ שֶׁ
יךָ.  חַיֶּ וּק: וְלֹא תַאֲמִין בְּ בוּאָה מִן הַשּׁ רְשׁוּ: זֶה הַלּוֹקֵחַ תְּ דָּ
ן עֶרֶב.  בֹּקֶר תֹּאמַר מִי יִתֵּ לְטָר:  67  בַּ זֶה הַסּוֹמֵךְ עַל הַפַּ
ל  ן בֹּקֶר. שֶׁ ל אֶמֶשׁ: וּבָעֶרֶב תֹּאמַר מִי יִתֵּ וְיִהְיֶה הָעֶרֶב שֶׁ
ה  עָה מְרֻבָּ מִיד, וְכָל שָׁ קוֹת תָּ רוֹת מִתְחַזְּ הַצָּ חֲרִית. שֶׁ שַׁ
בְיָה:  ִ שּׁ בַּ סְפִינוֹת  בִּ אֳנִיּוֹת.  68  בָּ פָנֶיהָ:   לְּ ֶ מִשּׁ קִלְלָתָהּ 
לִהְיוֹת  ים  מְבַקְשִׁ ם  אַתֶּ לְאֹיְבֶיךָ.  ם  שָׁ ם  רְתֶּ וְהִתְמַכַּ

י יִגְזְרוּ  פָחוֹת: וְאֵין קֹנֶה. כִּ רִים לָהֶם לַעֲבָדִים וְלִשְׁ נִמְכָּ
לַעַז אי פורוינדרי"ץ  ם. בְּ רְתֶּ יוֹן: וְהִתְמַכַּ עָלֶיךָ הֶרֶג וְכִלָּ
לְשׁוֹן  בִּ ם"  רְתֶּ "וְהִתְמַכַּ לְפָרֵשׁ  כֵן  יִתָּ וְלֹא  וו"ש49. 
אֱמַר  נֶּ שֶׁ נֵי  מִפְּ אֲחֵרִים,  מוֹכְרִים  יְדֵי  עַל  ם"  רְתֶּ "וְנִמְכַּ
רָאֵל.  יִשְׂ נֵי  בְּ אֶת  69  לִכְרֹת  קוֹנֶה":   "וְאֵין  אַחֲרָיו: 
בַד  בוּעָה: מִלְּ אָלָה וּבִשְׁ לוּ עֲלֵיהֶם אֶת הַתּוֹרָה בְּ קַבְּ יְּ שֶׁ

סִינַי:   אֶמְרוּ בְּ נֶּ הֲנִים שֶׁ תוֹרַת כֹּ בְּ רִית. קְלָלוֹת שֶׁ הַבְּ

בֵל וּתְהֵי  לָן לָךְ מִקֳּ יךְ תְּ 66 וִיהוֹן חַיָּ

תְהֵימִין  וְלָא  וִימָמָא  לֵילְיָא  תָוֵה 

מַאן  תֵימַר  צַפְרָא  67 בְּ יךְ:  חַיָּ בְּ

מַאן  תֵימַר  א  וּבְרַמְשָׁ א  רַמְשָׁ ן  יִתֵּ

תְהֵי  י  דִּ ךְ  לִבָּ וְהוּת  מִתַּ צַפְרָא  ן  יִתֵּ

חָזֵי:  תְהֵי  י  דִּ עֵינָיךְ  וּמֵחֵזוּ  תָוֵה 

סְפִינָן  בִּ לְמִצְרַיִם  יְיָ  ךְ  68 וִיתִיבִנָּ

תוֹסֵף  לָא  לָךְ  אֲמָרִית  י  דִּ אָרְחָא  בְּ

ן  מָּ תַּ נוּן  בְּ וְתִזְדַּ לְמֶחְזְיַהּ  עוֹד 

וּלְאַמְהָן  ין  לְעַבְדִּ דְבָבֵיכוֹן  לְבַעֲלֵי 

קְיָמָא  מֵי  תְגָּ פִּ ין  69 אִלֵּ קָנֵי:  דְּ וְלֵית 

עִם  לְמִגְזַר  ה  מֹשֶׁ יָת  יְיָ  יד  פַקֵּ י  דִּ

ר  בַּ דְמוֹאָב  אַרְעָא  בְּ רָאֵל  יִשְׂ נֵי  בְּ

חֹרֵב:  הוֹן בְּ י גְזַר עִמְּ יָמָא דִּ מִקְּ

that it causes transcendent Divine nothingness to 
“acquire” us as its own.
Sentencing you to death and annihilation: Repentance 
kills our lust for materiality, ultimately leading to 
the annihilation of our sense of self within our over-
whelming awareness of God. This surrender of the 
self as it willingly allows itself to be rapturously ab-
sorbed in its overwhelming consciousness of God 
can only be achieved against the backdrop of the 
soul’s life in the body, in response to the distance 
from God that it feels when it is forced to contend 
with the distractions of God-denying materiality 
in general and of God-affronting sin in particular. 
The soul as is exists before it enters the body knows 
nothing of this intense yearning and pining for re-
lease; it is this intensity that makes its journey into 
life worthwhile, elevating it in the afterlife to level 

after level of Divine consciousness infinitely higher 
than its original station before life in the body.
Because of the advantages acquired only through 
the repentance occasioned by the descent into the 
body in general and into forbidden realms in partic-
ular, God “forces” us, so to speak, into these realms 
into which He Himself has forbidden us to venture 
on our own. We have seen this dynamic at work in 
the incidents of the Tree of Knowledge128 and the 
Golden Calf;129 this verse expresses this notion with 
regard to life in general. “God will bring you back 
to Egypt in slave-ships”: The word for “Egypt” ( ־מצ
-means “limitations”; thus, this phrase allegori (רים
cally means that “against your will God will force 
you into the world of limitations, which will require 
you to repent.”130

ם  וְיוֹמָ֔ לַ֣יְלָה  חַדְתָּ֙  וּפָֽ �֑גֶד  מִנֶּ לְךָ֖  ים  תְּלֻאִ֥ יךָ  חַיֶּ֔ 66 וְהָי֣וּ 

רֶב  עֶ֔ ן  י־יִתֵּ֣ מִֽ תֹּאמַר֙  קֶר  67 בַּבֹּ֤ בְּחַיֶּֽיךָ:  ין  אֲמִ֖ תַֽ וְלֹ֥א 

ד  תִּפְחָ֔ אֲשֶׁ֣ר  בְךָ֙  לְבָֽ מִפַּ֤חַד  קֶר  בֹּ֑ ן  י־יִתֵּ֣ מִֽ ר  תֹּאמַ֖ וּבָעֶרֶ֥ב 

יִם֮  יבְךָ֨ יְהָֹוה֥ | מִצְרַ֘ ה: 68 וֶֽהֱשִֽׁ ה עֵינֶי֖ךָ אֲשֶׁ֥ר תִּרְאֶֽ וּמִמַּרְאֵ֥

הּ  יף ע֖וֹד לִרְאֹתָ֑ רְתִּי לְךָ֔ לֹֽא־תֹסִ֥ רֶךְ֙ אֲשֶׁ֣ר אָמַ֣ אֳנִיּוֹת֒ בַּדֶּ֨ בָּֽ

ין  וְאֵ֥ וְלִשְׁפָח֖וֹת  ים  עֲבָדִ֥ לַֽ יְבֶ֛יךָ  לְאֹֽ שָׁ֧ם  ם  וְהִתְמַכַּרְתֶּ֨

קֹנֶהֽ: ס

ת  ה לִכְרֹ֛ שֶׁר־צִוָּה֧ יְהָֹוה֣ אֶת־מֹשֶׁ֗ ית אֲֽ י הַבְּרִ֜ לֶּה֩ דִבְרֵ֨ 69 אֵ֩

ת  ית אֲשֶׁר־כָּרַ֥ ב מִלְּבַ֣ד הַבְּרִ֔ רֶץ מוֹאָ֑ ל בְּאֶ֣ אֶת־בְּנֵי֥ יִשְׂרָאֵ֖

ב: פ ם בְּחֹרֵֽ אִתָּ֖
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Deuteronomy 28:66-69 

 CHASIDIC INSIGHTS 

123. Likutei Sichot, vol. 14, p. 4, note 32.  124. Above, 8:15.  125. See above, 17:16; Exodus 14:13.  126. Likutei Sichot, vol. 19, pp. 235-
239.  127. Leviticus 26:3-46. Likutei Sichot, vol. 17, p. 282, note 33*.  

68 God will bring you back to Egypt: The inner 
meaning of this curse, according to which it is a 
blessing, is as follows:
God will bring you back: God will inspire you to repent.
There, you will offer yourselves to sale to your enemies: 
“There” refers to the realm outside the realm of ho-
liness. “Your enemies” refers to the elements of cre-
ation forbidden to us by the Torah. Someone who 
has indulged in forbidden acts and then repents 
thereby elevates the life-force inherent in these for-
bidden elements of creation. In contrast, someone 
who never sins can at most elevate the neutral as-

pects of creation, by using them for holy purposes.
As slaves and bondwomen: Repentance makes us 
into God’s servants. People who have never sinned 
relate to God as children do to their parents: they 
naturally desire to please Him. Those who have 
sinned, in contrast, have temporarily obscured 
this natural desire to please, and must consciously 
submit themselves (“offer themselves for sale”) to 
God’s will. 
But there will be no buyer: This phrase may be read: 
“nothingness will acquire,” implying that repen-
tance reveals such a deep, inner bond with God 

66 [95] Your life will hang in suspense before you:123 you will live in daily fear 
both for your very life and for your livelihood, for you will be dependent on the 
availability of food in an unstable market. [96] You will be afraid night and day, 
[97] and since you will be dependent on bakeries for bread, which will in turn rely 
on an unreliable economy, you will not believe in the reliability of your own life.

67 Inasmuch as your situation will constantly worsen, you will say in the morn-
ing, ‘If only it were yesterday evening!’ and you will say in the evening, ‘If only 
it were this morning!’ because of the fear in your heart that you will experience 
over the future and because of the sights that you will behold.

68 [98] God will bring you back to Egypt, which in itself will be traumatic since 
your worst memories are of your captivity in Egypt, but in addition—for as much 
of the journey as possible—you will return there as captives in slave-ships, in 
which captives suffer greater subjugation to their captors than they do when trans-
ported overland. For the rest of the journey, which cannot be made by sea, you will 
return overland via the route you took leaving Egypt: through the huge and awe-
some desert filled with snakes, vipers, and scorpions, plagued by drought and de-
void of water.124 This is the path about which I promised you and said to you, ‘You 
will never see it again’125 because you were so traumatized by its memory. There, 
your slavery will be so insufferable that you will beg your captors to let you offer 
yourselves for sale to your other enemies as slaves and bondwomen rather than 
serve them, in the hope that your other enemies will not treat you as badly as your 
captors; but there will be no buyer among your other enemies, for your original 
captors will have already sentenced you to death and annihilation.”126

69 These are the words that constitute the covenant that God commanded Moses 
to make with the Israelites in Moab, in which they accepted their obligation to 
fulfill His commandments subject to the penalties enumerated in these curses. This 
covenant was in addition to the covenant of blessings and curses that He made 
with them at Mount Horeb, i.e., Sinai.127
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seventh Reading

 RASHI 

133. Tamid 32a.  

50.  דברים לא, ט. 51.  דברים כז, ט. 

חַסְדֵי  אֶת  יר  לְהַכִּ לָדַעַת.  לֵב  לָכֶם  ה'  נָתַן  3  וְלֹא 
י  מַעְתִּ ה. שָׁ בֵק בּוֹ: עַד הַיּוֹם הַזֶּ רוּךְ הוּא, וְלִדָּ דוֹשׁ בָּ הַקָּ
לֵוִי,  לִבְנֵי  הַתּוֹרָה  סֵפֶר  ה  מֹשֶׁ תַן  נָּ שֶׁ הַיּוֹם  אוֹתוֹ  שֶׁ
אוּ  בָּ לֵוִי",  נֵי  בְּ הֲנִים  הַכֹּ אֶל  נָהּ  תְּ "וַיִּ תוּב50:  כָּ שֶׁ מוֹ  כְּ
אַף  נוּ!  רַבֵּ ה  מֹשֶׁ לוֹ:  וְאָמְרוּ  ה  מֹשֶׁ לִפְנֵי  רָאֵל  יִשְׂ ל  כָּ
לָנוּ,  נָה  וְנִתְּ הַתּוֹרָה  אֶת  לְנוּ  וְקִבַּ בְסִינַי  עָמַדְנוּ  אָנוּ 
בְטְךָ עָלֶיהָ, וְיֹאמְרוּ לָנוּ  נֵי שִׁ לִיט אֶת בְּ ה מַשְׁ וּמָה אַתָּ
ה עַל  מַח מֹשֶׁ נָה. וְשָׂ נָה, לָנוּ נִתְּ יוֹם מָחָר: לֹא לָכֶם נִתְּ
ה נִהְיֵיתָ לְעָם"  בָר, וְעַל זֹאת אָמַר לָהֶם51: "הַיּוֹם הַזֶּ הַדָּ
וַחֲפֵצִים  בֵקִים  דְּ ם  אַתֶּ שֶׁ י  הֵבַנְתִּ הַזֶּה  הַיּוֹם   — וְגוֹ' 

ם רוֹאִים  ה אַתֶּ ה. עַתָּ קוֹם הַזֶּ בֹאוּ אֶל הַמָּ קוֹם:  6  וַתָּ מָּ בַּ
וְאַל  קוֹם,  מָּ בַּ בְעֲטוּ  תִּ אַל  וְכָבוֹד,  ה  גְדֻלָּ בִּ עַצְמְכֶם 
הַזֹּאת".  רִית  הַבְּ בְרֵי  דִּ אֶת  ם  מַרְתֶּ "וּשְׁ לְבַבְכֶם,  יָרוּם 
אֵין  שֶׁ  — לָדַעַת"  לֵב  לָכֶם  ה'  נָתַן  "וְלֹא  אַחֵר:  בָר  דָּ
נָתוֹ  מִשְׁ וְחָכְמַת  רַבּוֹ  ל  שֶׁ עְתּוֹ  דַּ סוֹף  עַל  עוֹמֵד  אָדָם 
קוֹם  יד עֲלֵיכֶם הַמָּ נָה, וּלְפִיכָךְ לֹא הִקְפִּ עִים שָׁ עַד אַרְבָּ
יד, וּלְפִיכָךְ —  אן וְאֵילָךְ יַקְפִּ עַד הַיּוֹם הַזֶּה, אֲבָל מִכָּ

רִית הַזֹּאת" וְגוֹ': בְרֵי הַבְּ ם אֶת דִּ מַרְתֶּ "וּשְׁ
חסלת פרשת כי תבוא

רָאֵל  יִשְׂ לְכָל  ה  מֹשֶׁ 29:1 וּקְרָא 
ל  כָּ יָת  חֲזֵיתוּן  אַתּוּן  לְהוֹן  וַאֲמַר 
אַרְעָא  בְּ לְעֵינֵיכוֹן  יְיָ  עֲבַד  י  דִּ
עַבְדוֹהִי  וּלְכָל  לְפַרְעֹה  דְמִצְרַיִם 
י  דִּ רַבְרְבַיָּא  י  2 נִסֵּ אַרְעֵהּ:  וּלְכָל 
וּמוֹפְתַיָּא  אָתַיָּא  עֵינָיךְ  חֲזָאָה 
רַבְרְבַיָּא הָאִנּוּן: 3 וְלָא יְהַב יְיָ לְכוֹן 
וְאֻדְנִין  לְמֶחֱזֵי  וְעַיְנִין  ע  לְמִדַּ א  לִבָּ
רִית  מַע עַד יוֹמָא הָדֵין: 4 וְדַבָּ לְמִשְׁ
לָא  רָא  מַדְבְּ בְּ נִין  שְׁ עִין  אַרְבְּ יַתְכוֹן 
וּמְסָנָךְ  כוֹן  מִנְּ סוּתְכוֹן  כְּ בְלִיאַת 
לָא  5 לַחְמָא  רַגְלָךְ:  מֵעַל  עֲדוֹ  לָא 
לָא  יק  וְעַתִּ חֲדַת  וַחֲמַר  אֲכַלְתּוּן 
עוּן אֲרֵי אֲנָא יְיָ  תִדְּ דִיל דְּ תֵיתוּן בְּ שְׁ
הָדֵין  לְאַתְרָא  6 וַאֲתֵיתוּן  אֱלָהֲכוֹן: 
וְעוֹג  בּוֹן  דְחֶשְׁ א  מַלְכָּ סִיחוֹן  וּנְפַק 
חָא  לְאַגָּ מוּתָנָא  לְקַדָּ דְמַתְנָן  א  מַלְכָּ
יָת  7 וּנְסֵיבְנָא  וּמְחֵינָנוּן:  קְרָבָא 
בְטָא  הּ לְאַחֲסָנָא לְשִׁ אַרְעֲהוֹן וִיהָבִנַּ
וּלְפַלְגוּת  דְגָד  בְטָא  וּלְשִׁ דִרְאוּבֵן 
יָת  רוּן  8 וְתִטְּ ה:  ֶ דִמְנַשּׁ בְטָא  שִׁ
דוּן יַתְהוֹן  מֵי קְיָמָא הָדֵין וְתַעְבְּ תְגָּ פִּ
דוּן: י תַעְבְּ ל דִּ תַצְלְחוּן יָת כָּ דִיל דְּ בְּ

אֲלֵהֶ֑ם  אמֶר  וַיֹּ֣ ל  אֶל־כָּל־יִשְׂרָאֵ֖ מֹשֶׁ֛ה  29:1 וַיִּקְרָ֥א  שביעי 

רֶץ  ינֵיכֶם֙ בְּאֶ֣ לְעֵֽ ה יְהָֹוה֤  עָשָׂ֨ ת כָּל־אֲשֶׁר֩  ם אֵ֣ ם רְאִיתֶ֗ אַתֶּ֣
2 הַמַּסּוֹת֙  וּלְכָל־אַרְצֽוֹ:  יו  וּלְכָל־עֲבָדָ֖ ה  לְפַרְעֹ֥ יִם  מִצְרַ֔
ים  הַגְּדֹלִ֖ ים  פְתִ֛ וְהַמֹּֽ ת  אֹתֹ֧ הָֽ עֵינֶי֑ךָ  רָא֖וּ  אֲשֶׁ֥ר  הַגְּדֹלֹ֔ת 
לִרְא֖וֹת  �֥יִם  וְעֵינַ עַת  לָדַ֔ לֵב֙  לָכֶ֥ם  יְהָֹוה֨  3 וְלֹֽא־נָתַן֩  ם:  הָהֵֽ
ים  אַרְבָּעִ֥ אֶתְכֶ֛ם  4 וָֽאוֹלֵךְ֥  הַזֶּהֽ:  הַיּ֥וֹם  ד  עַ֖ עַ  לִשְׁמֹ֑ ֣�יִם  וְאָזְנַ
לֹא־ עַלְךָ֥  וְנַֽ ם  עֲלֵיכֶ֔ מֵֽ תֵיכֶם֙  שַׂלְמֹֽ לֹֽא־בָל֤וּ  בַּמִּדְבָּ֑ר  שָׁנָ֖ה 
לֹ֣א  ר  וְשֵׁכָ֖ �֥יִן  וְיַ ם  אֲכַלְתֶּ֔ לֹ֣א  חֶם  5 לֶ֚ ךָ:  רַגְלֶֽ מֵעַ֥ל  ה  לְתָ֖ בָֽ

ם: י אֲנִי֥ יְהָֹו֖ה אֱלֹֽהֵיכֶֽ דְע֔וּ כִּ֛ עַן֙ תֵּֽ ם לְמַ֨ שְׁתִיתֶ֑
לֶךְ־ מֶֽ ן  סִיחֹ֣ וַיֵּצֵ֣א  הַזֶּה֑  אֶל־הַמָּק֣וֹם  אוּ  6 וַתָּבֹ֖ מפטיר 

ם:  וַנַּכֵּֽ ה  לַמִּלְחָמָ֖ נוּ  לִקְרָאתֵ֛ ן  לֶךְ־הַבָּשָׁ֧ מֶֽ וְע֨וֹג  שְׁבּ֠וֹן  חֶ֠
י  חֲצִ֖ י וְלַֽ י וְלַגָּדִ֑ ה לָרֽאוּבֵנִ֖ חֲלָ֔ ם וַנִּתְּנָהּ֣ לְנַֽ 7 וַנִּקַּח֙ אֶת־אַרְצָ֔
את  הַזֹּ֔ ית  הַבְּרִ֣ אֶת־דִּבְרֵי֙  ם  8 וּשְׁמַרְתֶּ֗ י:  מְנַשִּֽׁ הַֽ שֵׁ֥בֶט 

עֲשֽׂוּן: ת כָּל־אֲשֶׁ֥ר תַּֽ ילוּ אֵ֖ עַן תַּשְׂכִּ֔ ם לְמַ֣ ם אֹתָ֑ וַֽעֲשִׂיתֶ֖





� INNER DIMENSIONS �
[3] A heart to know, eyes to see, and ears to 
hear: These three aspects of perception corre-
spond to the three components of the intellect, 
derived from the first three sefirot:
“A heart to know” refers to da’at (“know-

ledge”)“Eyes to see” refers to chochmah (“insight” 
or “wisdom”), as echoed in the sages’ statement: 
“Who is wise [i.e., possesses chochmah]? He who 
sees what is to come.”133

“Ears to hear” refers to binah [continued...]

קכ"ב פסוקים. לעבדי"ו סימן.
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131. Leviticus 26:3-46.  132. Rashi on v. 12, below; Likutei Sichot, vol. 19, p. 262.  

8 In order that you succeed: The word for “that you 
succeed” in Hebrew (תשכילו) can also be translated 
as “that you comprehend.” This allows us to inter-
pret this verse as follows:
You must safeguard the words that constitute this cov-
enant: This refers to the fulfillment of the Torah’s 

commandments.
In order that you comprehend all that you [should] do: 
There are many aspects of life in which we struggle 
to determine how to act in the most spiritually posi-
tive fashion. By living in accordance with the To-
rah’s instructions, we become sensitive to the will of 

Reassurances
Seventh Reading 29:1 After the people heard Moses’ 98 curses and recalled the 48 
curses God had threatened them with earlier,131 they became frightened, doubting 
if they could endure such suffering. Moses therefore summoned all of Israel in 
order to reassure them of God’s love for them, and said to them,132 “You have seen 
before your very eyes all that God did in Egypt, to Pharaoh, to all his servants, 
and to his entire land:
2 the great trials that you saw with your own eyes and those great signs and 
marvels. You have indeed appreciated these miracles, and they have taught you to 
believe in God’s omnipotence and to respect His word.
3 But this is not enough. You must also learn to appreciate God’s kindnesses. How-
ever, until this day, God did not give you a heart to know, eyes to see, and 
ears to hear—that is, with which to appreciate—His great kindnesses, specifically, 
how—”
4 and here Moses continued in God’s name, “I led you through the desert for 
forty years, during which time your garments did not wear out and fall off of you, 
nor did your shoes wear out and fall off your feet.
5 You neither ate bread nor drank new wine or old wine, but instead ate the mi-
raculous manna and drank the miraculous water from the well—all this in order 
that you would know that I am God, your God.”
Maftir 6 Continuing in his own name, Moses said, “Furthermore, you came to this 
place, the territory east of the Jordan River, and King Sichon of Cheshbon and 
King Og of Bashan came out towards us in battle, but we smote them.
7 We took their land, and we gave it as an inheritance to the tribes of Reuben and 
Gad and to the half-tribe of Manasseh.
8 So you see that God truly loves you. In order that you be sufficiently impressed 
by God’s kindness, you must safeguard the words that constitute this covenant by 
studying them diligently, and fulfill them, in order that you succeed in all you do.”
Moses’ words of reassurance continue into the first verse of the next parashah: 
[9] “Look around; you see that, despite having angered God on numerous occa-
sions already, you are all still standing firm. Just like the day, which is overtaken 
by the night but overcomes it in turn, you have enjoyed periods of tranquility in 
the past and so will enjoy more in the future, despite whatever suffering you may 
endure in between. And it is precisely the dark periods of life that will strengthen 




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136. Likutei Sichot, vol. 14, pp. 99-105.  137. Likutei Sichot, vol. 34, pp. 164-166.  138. Likutei Sichot, vol. 8, pp. 337-338, vol. 14, p. 106.  
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as you prepare to enter the land, that you cling to God, for once you embark on a 
more natural existence, you will be at greater risk of ascribing your achievements 
to your own prowess instead of God’s kindness. This false sense of self-reliance 
can lead you to eventually rebel against God. You have already begun to confront 
this challenge: [6] You came to this place, the territory east of the Jordan River, 
and King Sichon of Cheshbon and King Og of Bashan came out towards us in 
battle, but we smote them. [7] We took their land, and we gave it as an inheri-
tance to the tribes of Reuben and Gad and to the half-tribe of Manasseh. So you 
may understandably feel somewhat proud of your accomplishments and flattered 
by the reputation you have made for yourselves among the neighboring nations. 
Therefore, both in order that you be sufficiently impressed by God’s kindnesses 
that you are inspired to cling to Him out of love and in order that you not become 
vain, [8] you must safeguard the words that constitute this covenant by studying 
them diligently, and fulfill them, in order that you succeed in all you do.

Furthermore, since it is known that it takes 40 years for a student to fully under-
stand his teacher’s instruction, God has been lenient with you until now. But now 
that it is almost 40 years since you received the Torah, God will begin to hold you 
to the terms of this covenant, so take care to learn the Torah well and follow all its 
teachings.”137

� INNER DIMENSIONS �
[continued...] (“understanding”).
The difference between chochmah and binah is 
frequently described as the difference between 
sight and hearing. Sight is a more direct percep-
tion, whereas hearing is more indirect. Similarly, 
chochmah is direct, virtually supra-intellectual 

insight, whereas binah is the intellectual process 
of analysis, which takes the direct insight of cho-
chmah and experiences it indirectly in order to 
integrate it into the individual’s existing mode 
of thought.138 

The Haftarah for parashat Tavo is on p. 250.
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134. Likutei Sichot, vol. 19, pp. 259-260.  135. Likutei Sichot, vol. 14, p. 106. 

God. This, in turn, aids us in comprehending how 
to act in accordance with God’s will in the context of 
those areas of life not directly governed by specific 
commandments.135

It takes 40 years: Clearly, Moses did not mean that 
it takes us 40 years to understand the import of any 
specific lesson we have heard from our teacher, for 
(a) he included the victories over Sichon and Og 
in the list of miracles he asked us to take to heart, 
and these occurred only a short time before Moses’ 
address to the people; (b) a full 40 years had not 
elapsed since the people had heard many of the To-
rah’s teachings, since not all were communicated to 
them at Mount Sinai—in fact, many of them they 
had only heard quite recently, as part of Moses’ 
farewell address; (c) in any case, understanding 
a lesson is a function of each student’s individual 
abilities and the effort he or she invests in studying.

Rather, Moses meant that it takes time for the stu-
dent to internalize the teacher’s methodology and 
analytical approach to knowledge. Only after ob-
serving how the teacher tackles subject after sub-
ject, challenge after challenge, will the teacher’s 
methods crystallize into a coherent methodology in 
the student’s mind. Once the student has grasped 
and acquired the teacher’s thinking process, he or 
she will be able to apply it to any new subject matter 
that presents itself.
Thus, Moses here meant that now that 40 years had 
elapsed since the people had first been exposed to 
the Torah and the worldview it ensconces, and they 
had had the opportunity to observe God’s ways for 
all these intervening years, they were now “ma-
ture” enough to be expected to live their lives in full 
accordance with the Torah’s intentions and to be 
held responsible for their actions.136

you, enabling you to endure forever.”

Clinging to God; Avoiding Conceit
The final eight verses of this parashah also contain Moses’ words to the people 
when he assembled them again on the 7th of Adar, which he knew would be the 
day he would die, for his third, final address, and constitute his introduction to 
the new covenant with God that he will have them enter:134 [1] On this day, Moses 
summoned all of Israel and said to them, “You have seen before your very eyes 
all that God did in Egypt, to Pharaoh, to all his servants, and to his entire land: 
[2] the great trials that you saw with your own eyes and those great signs and 
marvels. You have indeed appreciated these miracles, and they have taught you to 
believe in God’s omnipotence and to respect His word. But this is not enough. You 
must also learn to appreciate God’s kindnesses so thoroughly that you are inspired 
to cling to Him out of love. [3] However, until this day, God did not give you a 
heart to know, eyes to see, and ears to hear—that is, with which to appreciate—
His great kindnesses, specifically,” (and here Moses continued in God’s name) [4] 
“how I led you through the desert for forty years, during which time your gar-
ments did not wear out and fall off of you, nor did your shoes wear out and fall 
off your feet. [5] And how you neither ate bread nor drank new wine or old 
wine, but instead ate the miraculous manna and drank the miraculous water from 
the well, in order that you would know that I am God, your God. Since these 
miracles occurred repeatedly, they became second nature to you and you began to 
take them for granted. You have therefore not been inspired to cling to Me out of 
love.” Continuing in his own name, Moses said, “It is especially important now, 
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