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  ספר בראשית פרק לב

מו1ֹ קֹּ לֶךְ וַיָשָב לָבָן לִמְׁ הֶם וַיֵּ בָרֶךְ אֶתְׁ נוֹתָיו וַיְׁ לִבְׁ בָנָיו וְׁ ק לְׁ נַשֵּ קֶר וַיְׁ כֵּם לָבָן בַבֹּ דַרְׁ  )א( וַיַשְׁ ב הָלַךְ לְׁ יַעֲקֹּ י א  )ב( וְׁ אֲכֵּ עוּ בוֹ מַלְׁ גְׁ  :לֹהִים-כוֹ וַיִפְׁ

Early in the morning, Laban kissed his sons and daughters and bade them good-by; then Laban left on his  journey 

homeward. 2 Jacob went on his way, and angels of God encountered him. 3 When he saw them, Jacob said, "This is 

God's camp." So he named that place Mahanaim.•(Gen 32:1-3) 

       

וָד  ספר בראשית פרק יח2 דֹּ לֶךְ יְׁ מוֹ:  )לג( וַיֵּ קֹּ רָהָם שָב לִמְׁ אַבְׁ רָהָם וְׁ ר אֶל אַבְׁ דַבֵּ  כַאֲשֶר כִלָה לְׁ

When the LoRD had finished speaking to Abraham, He departed; and Abraham returned to his place. (Gen 18:23) 

        

מַיִם  ספר דברים פרק לב3 י פִי )א( הַאֲזִינוּ הַשָּׁ רֶץ אִמְרֵּ אָּׁ ה וְתִשְמַע הָּׁ רָּׁ י   :וַאֲדַבֵּ תִי כִשְעִירִם עֲלֵּ ר לִקְחִי תִזַל כַטַל אִמְרָּׁ טָּׁ )ב( יַעֲרֹף כַמָּׁ

שֶב  י עֵּ א :דֶשֶא וְכִרְבִיבִים עֲלֵּ בוּ גֹדֶל לֵּ א הָּׁ ם יְדֹוָּׁד אֶקְרָּׁ ינוּ-)ג( כִי שֵּ  :לֹהֵּ

Give ear, 0 heavens, let me speak; Let the earth hear the words I utter! 2 May my discourse come down as the rain, My 

speech distill as the dew, Like showers on young growth, Like droplets on the grass! 3 For the name of the LoRD I 

proclaim; Give glory to our God!  (Deut 32:1-3) 

      

The interpretation of this is that when someone has a holy man such as Jacob in his home, wouldn’t 

it be proper to be positively influenced by his good deeds and wisdom and to realize through him 

[the message of the verse] He who keeps company with the wise becomes wise (Prov. 13:20)? But it 

was not so, and when Jacob left, Laban returned to his original place, i.e., to his wicked opinions and 

character traits; a swindler and a lover of wealth. But Jacob went on his way, for the true righteous 

man and Torah scholar goes [“walks”] from his original place to greater stations, and as they said 

[bBerakhot 54a) “Torah scholars have no rest in this world or in the World-to-Come” for they grow 

higher and higher each day. And so immediately [in the continuation of Gen. 32:2, we read of Jacob 

that] angels of God encountered him etc. Understand this 

When the Lord had finished speaking to Abraham, He departed; and Abraham returned to his place – This alludes to 

the dictum of the Sages of blessed memory (bShabbat 127a): “Hospitality is greater than receiving the face of the 

Divine Presence.” Here Abraham was busy being hospitable to guests. Then he went to speak with the Divine 

Presence and [afterwards] returned to his place, that is to say he moved to his higher station which he had occupied 

earlier. But if it weren’t for this [interruption by the Divine Presence] Abraham would move from high station to 

higher station; he is always walking and it could not be that he would return to his place. 

For the name of the Lord I proclaim. In Sifri (chapter 3) [we read that] the angels mention [the 

Tetragrammaton] after three words, so Moses said, “It is enough for me to be at a seventh of the 

angels’ [level],” and therefore he mentioned it after twenty-one words [In the Hebrew for this verse, 

twentyone words appear before the Tetragrammaton is mentioned]. And thus we find in the chapter 

Gid Hanasheh (bHullin 91b) that Israel mentions it after two words; this is referring to the collective, 

but the angels are singletons who do not cause each other to ascend [to higher levels], that is, they 

do not affect one another, and that is what He [God] answered (bShabbat 89a) [when the angels 

asked that they receive the Torah instead of Israel]: “Does murder occur amongst you, etc.?” For as 

a class they [the angels] are singletons who do not need each other and do not ascend through 

[membership in] the community.Not so with man; he needs his fellow and as Ben Zoma said 

(bBerakhot 58a), “Adam, etc.” Therefore the Torah’s telos is the collective and the communality in 

which each individual is affected by his fellow and ascends through him. Therefore the community 

ascends more than ten times as much as the individual, for [otherwise] Moses should have 

mentioned [the Tetragrammaton] after ten times two words, i.e., twenty words, but he mentioned it 

after twenty-one words. 



4 Meshekh Hokhmah on Deut 31:29 

  

5Meshekh Hohkma on Ex 12:21 

   

6Meshekh Hokhma on Haftorah of Devarim                                                                                                                              That 

you come to appear before Me, who asked that·of you? Trample My courts no more; bringing oblations is futile; Incense 

is offensive to Me. New moon and sabbath, Proclaiming of solemnities, assemblies with iniquity; cannot abide. (Isaiah 

1:13) 

 

Judgment of a single individual person varies depending on whether he lives in a place of the 

righteous or of the wicked, and also times differ, for a person is greatly affected by the behavior of 

others and [by] the world’s sense of righteousness and justice . . . the individual person can only be 

judged with a view towards the general ways of people in respect to the time and the place. 

the holy places are not grounded in religion, but rather in the nation and its roots. As [in the case of ] Mount Moriah, 

where Adam was created (bSanhedrin 38b), and there Abraham sacrificed Isaac (Gen. 22), and so it was chosen by a 

prophet [as the site of the Temple]. Religion only writes about the site that the Lord your God will choose (Deut. 

12:5). As for Mount Sinai, the place of religion, as soon as the Divine Presence left it, the sheep and cattle could 

ascend it (Ex. 19:13)! God forbid that emotions mislead us to attribute any image to religion. Rather the significance 

of Jerusalem, and all the Land of Israel, and Mount Moriah is built upon their relation to our fathers, the roots of the 

nation; and to unite the nation, so that all emotions be directed to the unity of the nation. And this is a very deep 

homily, and there is not room here to expand. 


