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BACKGROUND
Eye paint - '75;: This was a black-blue color whose
source is the mineral stibnite, Sb,S;. Ground stibnite
crystals were used by women to color the area around
their eyes in order to emphasize them and make them
appear larger. Apparently, it was also used for medici-
nal purposes.

Mekeida — mppn: This type of vessel was generally
made of clay. According to the geonim, it is identical
to a vessel known as a kod, which is made of either
clay or wood. It was used primarily for drinking, and
some say that it was made in such a manner that it
could easily be disassembled into two parts, so that
each one could be used separately.
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her face becomes sallow after drinking the bitter water; she

painted her eyes® for her paramour, therefore her eyes bulge

after she drinks; she braided her hair for her paramour, there-
fore a priest unbraids her hair and makes it disheveled; she

indicated to her paramour with a finger" that he should come

to her, therefore her fingernails fall off; she girded herself
for her paramour with a ribbon as a belt, therefore a priest

brings an Egyptian rope and ties it for her above her breasts;

she extended her thigh for her paramour, therefore her thigh

falls away after drinking.

She received her paramour upon her stomach, therefore her
stomach swells; she fed him delicacies of the world, there-
fore her offering is animal food, as it is from oats; she gave
him fine wine to drink in fine cups, therefore a priest gives
her bitter water in an earthenware mekeida,® a simple clay
vessel, to drink.

She acted in secret; therefore, God, referred to in the verse
“Who dwell in secret, with the Most High” (Psalms o1:1),
turns His face to her, as it is stated: “The eye of the adulterer
waits for the twilight, saying: No eye shall see me; and the
Hidden Face will turn” (Job 24:15). The adulterer acts in the
twilight of the night to actin secrecy, and therefore God, Who
is concealed, arranges that the matter is revealed in public.

Alternatively, she acted in secret, and therefore the Omni-
present revealed it in the open, as it is stated: “Though his
hatred be concealed with deceit, his wickedness shall be
revealed before the congregation” (Proverbs 26:26), i.e.,
concealed acts of sin are ultimately revealed in public.

§ The Gemara questions the need for two verses to indicate
that small transgressions are addressed through one significant
punishment. And since Rabbi Yehuda HaNasi derives that
small transgressions are combined and punished together
from: “Behold, this have I found, says Koheleth, adding one
thing to another, to find out the account” (Ecclesiastes 7:27),
why do I need the verse: “For every boot stamped with
fierceness” (Isaiah 9:4)? The Gemara answers: This verse
serves to teach that even small transgressions are punished
by the measure, i.e., with a punishment appropriate to the
transgression.

The Gemara asks: And since he derives it from “for every
boot stamped with fierceness,” why do I need “in full mea-
sure, when you send her away, you contend with her” (Isaiah
27:8)2

The Gemara answers: This verse serves to teach the statement
as taught by Rav Hinnana bar Pappa, for Rav Hinnana bar
Pappa says: The Holy One, Blessed be He, does not punish
a nation" deserving of punishment until its time to be ban-
ished, i.e., until the time of its final eradication from the world,
asitis stated: “In full measure, when you send her away, you
contend with her” (Isaiah 27:8).

She indicated to him with a finger - yayxa V) 70K X07T: Rashi
explains that she indicated with her finger that he should come to
her. Others interpret this to mean that she painted her fingernails
to beautify herself for him (Eshel Avraham). Others explain this
metaphorically, meaning that she selected her paramour, as if she
pointed to him when he was in a group of men (Tosefta KiFshuta).

NOTES

The Holy One, Blessed be He, does not punish a nation, etc. -
TN 1 377992 NI J113 wiTRE i The Maharal explains that as a
collective entity, partial punishment cannot be given to a whole
nation asitis given to an individual. A nation is either deserving of
existence or not, and therefore its punishment, when it is deserving,
is extinction.
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Is that so? But didn’t Rava say: Why are there specifically three
cups of misfortune that are stated" with regard to Egyptin the
dream of its chief butler (see Genesis 40:11-13)? They are an
allusion to three cups of misfortune that would later befall Egypt:
One that it drank in the days of Moses during the ten plagues
and the Exodus; one that it drank in the days of Pharaoh Neco,
the king of Egypt who was defeated by Nebuchadnezzar; and
one that it will drink in the future with its companions, i.e.,
the other nations, when they are punished during the days of the
Messiah. This indicates that nations can be punished several
times, not only when they are eradicated.

And if you would say that those ancient Egyptians, have gone,
and these later Egyptians are different ones, but isn’t it taught
in a baraita in the Tosefta (Kiddushin 4:3): Rabbi Yehuda said:
Minyamin," an Egyptian convert, was a friend of mine from
among the students of Rabbi Akiva, and Minyamin the Egyp-
tian convert said: After I converted I was a first-generation
Egyptian convert, and so I married another first-generation
Egyptian convert. I will marry off my son, who is a second-
generation Egyptian convert, to another second-generation
Egyptian convert, in order that my son’s son will be permitted
to enter into the congregation. The Torah prohibits Egyptian
converts before the third generation to enter into the congrega-
tion (see Deuteronomy 23:8-9). By Minyamin’s observance of
this prohibition even during the time of Rabbi Akiva, it indicates
that Egypt during the tannaitic period was still viewed as biblical

Egypt.

Rather, if anything was stated with regard to the delay of punish-
ment, it was stated like this: Rav Hinnana bar Pappa says: The
Holy One, Blessed be He, does not punish a sinful king until
his time to be banished, as it is stated: “In full measure, when
you send her away, you contend with her” (Isaiah 27:8).

Ameimar teaches that statement of Rav Hinnana bar Pappa
with regard to this: What is the meaning of that which is writ-
ten: “For I the Lord change not; and you, sons of Jacob, are
not consumed” (Malachi 3:6)? “For I the Lord change [ shaniti]
not” is interpreted to mean: I did not strike a nation and repeat
[shaniti]" striking it, as a stricken nation never recovers from the
initial strike. “And you, sons of Jacob, are not consumed,” is
interpreted to mean: Despite the fact that I strike you many
times for your sins, I do not let you perish. This is the same as
that which is written: “I will heap evils upon them; I will con-
sume My arrows upon them” (Deuteronomy 32:23), which is
interpreted to mean: My arrows are consumed and used up, and
they, the Jewish people, are not consumed but will continue to
endure despite the many calamities that will befall them.

Rav Hamnuna says: The Holy One, Blessed be He, does not
punish a person until his se'a, the measure that is suitable for
him, is filled, as it is stated: “In the fullness of his sufficiency
he shall be in straits; the hand of every one that is in misery shall
come upon him” (Job 20:22). In other words, when the sufficient
measure of sin has been reached, then the trouble will overtake
him.

Having mentioned Rav Hinnana bar Pappa, the Gemara quotes
another of his interpretations. Rav Hinnana bar Pappa inter-
preted a verse homiletically: What is the meaning of that which
is written: “Rejoice in the Lord, you righteous, praise is
comely for the upright [nava tehilla]” (Psalms 33:1)? Do not
read the conclusion of the verse as: Praise is comely [naval;
rather, read it as: A house [naveh] of praise. This is referring
to Moses and David, whose enemies did not rule over their
achievements, as they each built a naveh, a house for the Lord,
and this house remained in existence.

NOTES

Three cups that are stated, etc. — niTnIx7 NS> ‘1w77w
131 Although the vision of these three cups appeared
in the private dream of Pharaoh’s chief butler, it also
served as an indication of positive developments for
the Jewish people while alluding to the punishment
of Egypt.

In truth, Pharaoh’s cup is mentioned four times in
that passage of the Torah, corresponding to the four
cups that are drunk at the Passover seder. However,
only three are counted here, as only three cups are
mentioned in the dream itself, while the fourth appears
in Joseph's interpretation of the dream (Maharsha).

| did not strike a nation and repeat, etc. — 37t xb
131 M m;:mb: Tosafot ask: Doesn't this statement
contradict the Torah's description of the plagues in
Egypt, as the Egyptians were struck more than once?
The Maharsha explains that the intention of the
Gemara's statement is that God does not strike an entire
nation with identical punishments, and the ten plagues
in Egypt were each of a different nature. By contrast, the
same punishment is meted out to the Jewish people
repeatedly, yet they are not destroyed.

LANGUAGE
Minyamin — p0n: Although the name Minyamin is
already mentioned as a name in the Bible (il Chroni-
cles 31:15), it would appear by comparison with other
sources that the name Minyamin that appears here,
and similarly the amoraic name Minyumi, is actually a
variation in pronunciation of the name Binyamin. This
change in pronunciation is related to the interchange-
ability of the letters mem and bet, both bilabials, which
appears in other contexts as well.
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NOTES

David - 117: The Gemara applies this interpretation to David
before it applies it to Moses, although Moses preceded David
chronologically. This is because the Gemara cites a verse in
David's context, whereas the application to Moses is known
only through tradition (lyyun Yaakov).

BACKGROUND

The tunnels of the Sanctuary - '7:"!‘1'7‘0 m’?’rm Thereare
many tunnels, caves, and hidden rooms under the Temple
Mount. A number of these tunnels were used during the Sec-
ond Temple period, such as one that was used as a passage
down from the Temple courtyard for the priests to immerse
and be purified in the waters of the Siloam pool. There were
also many hidden doors around the Temple Mount that
were unknown to the general public. The tunnels under the
Sanctuary were even less known, since there were generally
fewer people in the Sanctuary than elsewhere in the Temple.
The location of the tunnels in which the Tabernacle and its
vessels were hidden was not known even during the Temple
period. There was a tradition that an opening in the Chamber
of the Wood led to these tunnels.
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NOTES

And so too we found with regard to the primeval snake -
1iTRAwNI21¥0 1) The episode involving Adam, Eve, and

the primeval snake is one of the more mysterious in the Bible,
and much of what is taught concerning this is found in the

esoterica. Apparently, this snake was a representation of the

forces of evil and served to cause Adam and Eve to sin and

to introduce evil into humanity. This may be the meaning of
the passage in tractate Shabbat (146a) that teaches that the

snake engaged in sexual intercourse with Eve and infected

her with moral contamination. As punishment, all of the

characteristics of the snake that had been similar to humans,
by which the snake was elevated above all the other animals,
were taken away from it (see Otzar HaKavod).

I will kill Adam, etc. — 131 0% 1% 319K Many question
why the snake thought that only Adam would die, as both
Adam and Eve ate from the Tree of Knowledge and would
therefore be deserving of punishment. One explanation is
that since the initial instruction from God was stated directly
to Adam, the snake thought that only he would be punished
by death for eating from the tree, not Eve (lyyun Yaakov;
see Maharsha).

Cain - pPp: Rashi and Tosefot HaRash explain, based upon a
midrash, that a twin sister was born together with Cain, and
two sisters were born with Abel. Cain desired to marry the
additional woman, and therefore he killed Abel to prevent
Abel form marrying her. Others explain that the verses indi-
cate that Cain was a farmer and Abel was a shepherd, and
Cain desired Abel's portion of the pasture land. Another
possibility is that Cain wanted the whole world for himself
and his progeny, but in the end they were all wiped out in
the flood (Maharsha).

And Gehazi and Absalom - oty ) Although chron-
ologically Gehazi should be mennoned after Adonijah, the
reason why Gehazi is listed immediately following Balaam,
Doeg, and Ahithophel is that they are all included among
the individuals listed in tractate Sanhedrin (107b) who have
no share in the World-to-Come (Ben Yehoyada).
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With regard to David," the citadel that housed his home and city,
was not destroyed, as it is written: “Her gates are sunk into
the ground” (Lamentations 2:9), as the gates of Jerusalem built
by David were not destroyed by enemies, but sunk into the
ground and were buried there. This is also so with regard to
Moses, as the Master said: When the first Temple was built,
the Tent of Meeting was sequestered, including its boards, its
clasps, and its bars, and its pillars, and its sockets. The Gemara
asks: Where is it sequestered? Rav Hisda says that Avimi says:
Beneath the tunnels of the Sanctuary.®?

§ The Sages taught in a baraita in the Tosefta (4:16-19): The sota
placed her eyes, fixed her gaze, on one who is unfit for her, i.e.,
another man, so this is her punishment: That which she desired,
i.e., to be with her paramour, is not given to her, as she becomes
forbidden to him forever. And that which she had, i.e., her hus-
band, was taken away from her, as she is now forbidden to him
as well. This teaches that anyone who places his eyes on that
which is not his is not given what he desires, and that which
he had is taken from him.

And, so too, we found with regard to the primeval snake" who
seduced Eve, for he placed his eyes on that which was unfit
for him, as he wanted to marry Eve. Consequently, that which
he desired was not given to him, and that which was in his
possession was taken from him. The Holy One, Blessed be
He, said: I initially said that the snake will be king over every
domesticated animal and non-domesticated animal, but now
he is cursed more than all the domesticated animals and all
the non-domesticated animals of the field, as it is stated: “And
the Lord God said unto the serpent: Because you have done this,
you are cursed from among all cattle, and from among all beasts
of the field; upon your belly shall you go, and dust shall you eat
all the days of your life” (Genesis 3:14).

The baraita explains the elements of this curse. I said that
the snake will walk upright, but now he shall go on his belly;
I said that his food will be the same as the food eaten by a
person, but now he shall eat dust. The snake said: I will kill
Adam" and marry Eve, but now: “I will put enmity between
you and the woman and between your seed and her seed”
(Genesis 3:15).

The baraita continues: And so we found with regard to Cain,"
who desired to inherit the whole world alone (see Genesis 4);
and Korah, who desired the priesthood (see Numbers 16);
and Balaam, who desired Balak’s money (see Numbers 22); and
Doeg, who was jealous of David (see 1 Samuel 21-22); and
Ahithophel, who was also jealous of David (see 11 Samuel 16);
and Gehazi, who took Naaman’s money (see 11 Kings 5); and
Absalom," who wanted the kingdom (see 11 Samuel 15); and
Adonijah, who also wanted the kingdom (see 1 Kings 1);
and Uzziah, who wanted to be the High Priest (see 11 Chronicles
26); and Haman, who wanted to kill all the Jews (see Esther 3:13).
All of these were people who placed their eyes on that which is
unfit for them, and consequently what they desired was not
given to them, and what they had was taken from them.
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§ The mishna teaches: She began her transgression with her thigh" and

afterward with her stomach, therefore the thigh is smitten first and then

the stomach. The Gemara asks: From where are these matters derived,
i.e., that this is the order of her punishment? If we say it is because it is

written in the verse detailing the priest’s curse: “Then the priest shall cause

the woman to swear with the oath of cursing, and the priest shall say unto

the woman: The Lord make you a curse and an oath among your people,
when the Lord does make your thigh to fall away, and your belly to

swell” (Numbers 5:21), which indicates the sequence of her punishment;

but isn’t the opposite written in the verse describing what actually occurs

to a guilty sota: “And her belly shall swell, and her thigh shall fall away”
(Numbers 5:27), indicating that the punishment begins with her stomach

and then her thigh?

Abaye said in explanation: When the priest curses the woman, he first
curses the thigh and then he curses the stomach, but when the bitter
water evaluates her, it evaluates her along its way" through the body. The
water first enters the stomach and then reaches the thigh. The Gemara
asks: But in the verse detailing the curse it is also written: “And this water
that causes the curse shall go into your bowels, and will cause your belly
to swell, and your thigh to fall away” (Numbers s5:22). The Gemara
answers: That verse teaches that the priest notifies her that the stomach
will be affected first and then the thigh, so that one not cast aspersions
on the bitter water.

MI S H N A The mishna provides additional examples of people

who were treated by Heaven commensurate with
their actions. Samson followed his eyes," therefore he was punished
measure for measure, as the Philistines gouged out his eyes, as it is
stated: “And the Philistines laid hold on him, and put out his eyes”
(Judges 16:21).

Absalom was excessively proud of his hair, and therefore he was hanged

by his hair. And furthermore, because he engaged in sexual intercourse

with ten of his father’s concubines (see 11 Samuel 15:16 and 16:22), there-
fore ten spears [ loneviyyot]" were put, i.e., thrust, into him, as it is stated:

“And ten young men that bore Joab’s armor compassed about and smote

Absalom, and slew him” (11 Samuel 18:15). And because he stole three

times, committing three thefts of people’s hearts: The heart of his father,
as he tricked him by saying that he was going to sacrifice offerings; the

heart of the court, as he tricked them into following him; and the heart

of the Jewish people, as it is stated: “So Absalom stole the hearts of the

men of Israel” (11 Samuel 15:6), therefore three spears were embedded

into his heart, as it is stated: “Then said Joab: I may not tarry like this with

you. And he took three spears in his hand, and thrust them through the

heart of Absalom, while he was yet alive” (11 Samuel 18:14).

The mishna continues: And the same is so with regard to the reward of
good deeds; a person is rewarded measure for measure. Miriam waited

for the baby Moses for one hour at the shore of the Nile, as it is stated:

“And his sister stood afar off, to know what would be done to him”
(Exodus 2:4). Therefore the Jewish people delayed their travels in the

desert for seven days to wait for her when she was smitten with leprosy,
as it is stated: “And Miriam was confined outside of the camp seven

days; and the people journeyed not until Miriam was brought in again”
(Numbers 12:15).

Joseph merited to bury his father, resulting in a display of great honor to
his father, and there was none among his brothers greater than he in
importance, for he was viceroy of Egypt, as it is stated: “And Joseph went
up to bury his father; and with him went up all the servants of Pharaoh,
the Elders of his house, and all the Elders of the land of Egypt, and all
the house of Joseph, and his brethren, and his father’s house; only their
little ones, and their flocks, and their herds, they left in the land of Goshen.
And there went up with him both chariots and horsemen; and it was a
very great company” (Genesis 50:7-9). Who, to us, had a greater burial
than Joseph, as it was none other than Moses who involved himself in
transporting his coffin.

NOTES

Thigh, etc. - 1177 In the Jerusalem Talmud,
there are other solutions presented to resolve
this contradiction. One explanation found there
is that the punishment of the woman drinking
the bitter water begins in the stomach, while the
punishment of her paramour begins in his thigh
(Heshek Shlomo).

Samson followed his eyes — vyy ]’773 jiwnw:
The Riaf explains that Samson'’s act of transgres-
sion was sexual intercourse. However, since these
unions were part of God's plan for the Jewish
people at the time, it was not the act of inter-
course per se that was problematic. Rather, the
problem was that Samson acted out of his desire
to follow his eyes rather than to execute the plan
of Heaven. He was punished accordingly, not
as one who transgresses with regard to sexual
intercourse but as one who sinned with his eyes.

HALAKHA

When the bitter water evaluates her it evalu-
ates her along its way — 1 M7iX 1273 2 X1
9p73: If the sota was guilty of adultery, her face
immediately turned sallow and her eyes bulged
out, then her stomach distended, and finally her
thighs fell away, until ultimately she died (Ram-
bam Sefer Nashim, Hilkhot Sota 3:16).

LANGUAGE
Spears [loneviyyot] - ni-’;l;i'vahis word appears
in other versions of the text as lonekiyyot, which
appears to be the proper text. The source of the
word is the Greek Aoyxn, lonkhe, meaning a
lance or javelin.
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Moses merited to be the only person involved in the transpor-
tation of Joseph’s bones to be buried in Eretz Yisrael, and there

was none among the Jewish people greater than he, as it is

stated: “And Moses took the bones of Joseph with him” (Exodus

13:19). Who had a greater burial than Moses, as no one involved

himself in his burial other than the Omnipresent Himself, as it
is stated: “And He buried him in the valley in the land of Moab

over against Beth Peor; and no man knows of his sepulcher unto

this day” (Deuteronomy 34:6). The mishna comments: Not only
with regard to Moses did the Sages say that God takes part in his

burial, but also with regard to all the righteous individuals, as it

is stated: “Your righteousness shall go before you and the glory
of the Lord shall gather you in” (Isaiah 58:8).

GEMARA The Sages t?ught' (Tosefta 3:1'5)‘: Samson

rebelled with his eyes, as it is stated:
“Then his father and his mother said to him: Is there never a woman
among the daughters of your brethren, or among all my people,
that you go out to take a wife of the uncircumcised Philistines?
And Samson said to his father: Get her for me; for she is pleas-
antin my eyes” (Judges 14:3). Therefore, the Philistines gouged
out his eyes, asitis stated: “And the Philistines laid hold on him,
and put out his eyes” (Judges 16:21).

The Gemara asks: Is that so? But isn’t it written: “But his father
and his mother knew not that it was from the Lord; as he sought
asubterfuge against the Philistines” (Judges 14:4), indicating that
Samson’s searching for a Philistine wife was due to a Divine mis-
sion? The Gemara answers: Although God did plan the punish-
ment of the Philistines, in any event when he went, he followed
his inclination and did not act for the sake of Heaven.

Itis taughtin a baraita in the Tosefta (3:15): Rabbi Yehuda HaNasi
says: His initial wrongdoing was in Gaza, and therefore he was
smitten in Gaza. The Gemara explains: His initial wrongdoing
was in Gaza, as it is written: “And Samson went to Gaza, and
saw there a harlot, and went in unto her” (Judges 16:1). Therefore,
he was smitten in Gaza, as it is written: “And the Philistines laid
hold on him, and put out his eyes; and they brought him down
to Gaza, and bound him with fetters of brass; and he did grind in
the prison-house” (Judges 16:21).

The Gemara asks: But isn’t it written earlier: “And Samson went
down to Timnah, and saw a woman in Timnah of the daughters
of the Philistines” (Judges 14:1), indicating that his initial wrong-
doing was in Timnah? The Gemara answers: In any event, his
initial wrongdoing" was in Gaza, for at least he had married the
woman in Timnah; in Gaza, Samson never wed the woman but
only engaged in sexual intercourse with her.

The Gemara continues its discussion of Samson. The verse states:

“And it came to pass afterward, that he loved a woman in the
valley of Sorek, whose name was Delilah” (Judges 16:4). It is
taught in a baraita that Rabbi Yehuda HaNasi says: Even if she
had not been called by the name Delilah, it would have been
fitting that she be called Delilah, for she weakened [dildela] his
strength, she weakened his heart, and she weakened his deeds,
thereby decreasing his merits.

NOTES

His initial wrongdoing - 1'51,7’?? n”_)’na: It is difficult to under-  7:3). The Maharsha answers that Samson presumably had the
stand why Samson’s engaging in sexual intercourse with a  woman whom he married convert, and therefore did not violate
prostitute is viewed as more incriminating than his marrying  this transgression. The Rambam also explains that Samson con-
the Philistine woman from Timnah, as the verse explicitly states:  verted all the women he wed (see Mishne Torah Sefer Kedusha,

“Neither shall you make marriages with them” (Deuteronomy  Hilkhot Issurei Bia 3:14—16).
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The Gemara explains: She weakened his strength, as it is writ-
ten: “And she made him sleep upon her knees; and she called for
a man and had the seven locks of his head shaved off; and she

began to afflict him, and his strength went from him” (Judges

16:19). She weakened his heart, as it is written: “And when

Delilah saw that he had told her all his heart, she sent and called

for the lords of the Philistines, saying: Come up this once, for he

has told me all his heart” (Judges 16:18). She weakened his deeds,
thereby decreasing his merits, as the Divine Presence left him,
as it is written: “And she said: The Philistines are upon you,
Samson. And he awoke out of his sleep, and said: I will go out as

at other times, and shake myself. But he knew not that the Lord

was departed from him” (Judges 16:20).

The verse states: “And when Delilah saw that he had told her
all his heart” (Judges 16:18). The Gemara asks: From where
did she know that this time he had told her the truth about the
source of his strength, as he had lied about it previously? Rabbi
Hanin says that Rav says: Words of truth are recognizable,"
and she felt that this time he was telling the truth. Abaye says
differently: She knew about Samson being a righteous indi-
vidual, that he would not express the name of Heaven in vain.
Once he said: “And he told her all his heart, and said to her:
There has not come a razor upon my head; for I have been a
nazirite unto God from my mother’s womb” (Judges 16:17), she
said: Now he is certainly saying the truth.

The verse states: “And it came to pass, when she pressed him
daily with her words, and urged him, that his soul was vexed
unto death” (Judges 16:16). The Gemara asks: What is the mean-
ing of “and urged him”? How did she do so? Rabbi Yitzhak of
the school of Rabbi Ami says: At the moment immediately
before his completion of the act of intercourse, she slipped
away from beneath him. By doing this, she urged him to reveal
his secret.

When the angel spoke to Samson’s mother, he said: “Now there-
fore beware, I pray of you, and drink no wine nor strong drink,
and eat not any unclean thing” (Judges 13:4). The Gemara asks,
what is the meaning of “any unclean thing”? That term usually
means non-kosher foods, but obviously she would not eat them
anyway. And what’s more, until now was she eating unclean
things, that she should have to be warned not to continue doing
so? Rabbi Yitzhak of the school of Rabbi Ami says: The angel
was not referring to foods that are actually unclean, but rather
items that are forbidden to a nazirite.

After Samson smote one thousand Philistines with the jawbone
of a donkey, he called the place Lehi, and God miraculously
granted him to drink, as he was dying of thirst. The verse states:
“But God cleaved the hollow place that is in Lehi, and out of
there came water; and when he had drunk, his spirit came back,
and he revived” (Judges 15:19). Rabbi Yitzhak of the school of
Rabbi Ami says: He desired something unclean, as he was
driven by lust to Philistine women. Therefore, the saving of his
life was dependent on something unclean, the jawbone of a
donkey.

The verse states with regard to Samson: “And the spirit of the
Lord began [vatahel] to move him in Mahaneh Dan, between
Zorah and Eshtaol” (Judges 13:25). Rabbi Hama, son of Rabbi
Hanina, says: The prophecy of Jacob our forefather concerning
the tribe of Dan took effect [ haleta] through Samson, amember
of the tribe of Dan, as it is written: “Dan shall be a serpent in
the way, a horned snake in the path, that bites the horse’s heels,
so that his rider falls backward” (Genesis 49:17).

NOTES
Words of truth are recognizable — nnw 127 1122 Delilah
recognized that Samson’s statement that he was a nazirite
was true because she had seen that he conducted himself
like a nazirite by allowing his hair to grow long and by not
drinking wine (Rashi).
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Bell [zog] - sit: Apparently related to the Persian word
zang, meaning bell.
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The verse continues: “To move him [lefa’amo] in Mahaneh Dan.”
Rabbi Yitzhak of the school of Rabbi Ami says: This teaches

that the Divine Presence jangled before him, inspiring him, like

abell [zog]," as it is written here: “To move him [lefa'amo] in

Mahaneh Dan,” and it is written there with regard to the cloth-
ing of the High Priest: “A bell [paamon] and a pomegranate”
(Exodus 39:26).

The verse concludes: “Between Zorah and Eshtaol.” Rabbi
Asi says: Zorah and Eshtaol were two large mountains, and
Samson uprooted them and ground them one against the
other.

Samson’s parents were told: “For behold, you shall conceive, and
bear a son; and no razor shall come upon his head; for the child
shall be a nazirite unto God from the womb; and he shall begin
to save Israel out of the hand of the Philistines” (Judges 13:5).
Rabbi Hama, son of Rabbi Hanina, says:





