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her face becomes sallow aft er drinking the bitt er water; she 
painted her eyesB  for her paramour, therefore her eyes bulge 
aft er she drinks; she braided her hair for her paramour, there-
fore a priest unbraids her hair and makes it disheveled; she 
indicated to her paramour with a fi ngerN  that he should come 
to her, therefore her fi ngernails fall off ; she girded herself 
for her paramour with a ribbon as a belt, therefore a priest 
brings an Egyptian rope and ties it for her above her breasts; 
she extended her thigh for her paramour, therefore her thigh 
falls away aft er drinking.

She received her paramour upon her stomach, therefore her 
stomach swells; she fed him delicacies of the world, there-
fore her off ering is animal food, as it is from oats; she gave 
him fi ne wine to drink in fi ne cups, therefore a priest gives 
her bitt er water in an earthenware mekeida,B  a simple clay 
vessel, to drink.

She acted in secret; therefore, God, referred to in the verse 
“Who dwell in secret, with the Most High” (Psalms ƭƥ:ƥ), 
turns His face to her, as it is stated: “Th e eye of the adulterer 
waits for the twilight, saying: No eye shall see me; and the 
Hidden Face will turn” ( Job Ʀƨ:ƥƩ). Th e adulterer acts in the 
twilight of the night to act in secrecy, and therefore God, Who 
is concealed, arranges that the matt er is revealed in public.

Alternatively, she acted in secret, and therefore the Omni-
present revealed it in the open, as it is stated: “Th ough his 
hatred be concealed with deceit, his wickedness shall be 
revealed before the congregation” (Proverbs Ʀƪ:Ʀƪ), i.e., 
concealed acts of sin are ultimately revealed in public.

§ Th e Gemara questions the need for two verses to indicate 
that small transgressions are addressed through one signifi cant 
punishment. And since Rabbi Yehuda HaNasi derives that 
small transgressions are combined and punished together 
from: “Behold, this have I found, says Koheleth, adding one 
thing to another, to fi nd out the account” (Ecclesiastes ƫ:Ʀƫ), 
why do I need the verse: “For every boot stamped with 
fi erceness” (Isaiah ƭ:ƨ)? Th e Gemara answers: Th is verse 
serves to teach that even small transgressions are punished 
by the measure, i.e., with a punishment appropriate to the 
transgression.

Th e Gemara asks: And since he derives it from “for every 
boot stamped with fi erceness,” why do I need “in full mea-
sure, when you send her away, you contend with her” (Isaiah 
Ʀƫ:Ƭ)?

Th e Gemara answers: Th is verse serves to teach the statement 
as taught by Rav Ĥinnana bar Pappa, for Rav Ĥinnana bar 
Pappa says: Th e Holy One, Blessed be He, does not punish 
a nationN  deserving of punishment until its time to be ban-
ished, i.e., until the time of its fi nal eradication from the world, 
as it is stated: “In full measure, when you send her away, you 
contend with her” (Isaiah Ʀƫ:Ƭ).
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חֲלָה לוֹ עֵינֶיהָ, לְפִיכָךְ עֵינֶיהָ  נֶיהָ מוֹרִיקוֹת. הִיא כָּ פָּ
כּהֵֹן  לְפִיכָךְ  עָרָהּ,  שְׂ אֶת  לוֹ  קָלְעָה  הִיא  בּוֹלְטוֹת. 
ע, לְפִיכָךְ  אֶצְבַּ עָרָהּ. הִיא הֶרְאֲתָה לוֹ בְּ סוֹתֵר אֶת שְׂ
צִילְצוּל, לְפִיכָךְ  רוֹת. הִיא חָגְרָה לוֹ בְּ צִיפּוֹרְנֶיהָ נוֹשְׁ
יהָ.  דֶּ ר לָהּ לְמַעְלָה מִדַּ צְרִי וְקוֹשֵׁ כּהֵֹן מֵבִיא חֶבֶל הַמִּ

טָה לוֹ אֶת יְרֵיכָהּ, לְפִיכָךְ יְרֵיכָהּ נוֹפֶלֶת. שְׁ הִיא פָּ

צָבָה.  טְנָהּ  בִּ לְפִיכָךְ  רֵיסָהּ,  כְּ עַל  לַתּוֹ  קִיבְּ הִיא 
נָהּ  קָרְבָּ לְפִיכָךְ  עוֹלָם,  י  מַעֲדַנֵּ הֶאֱכִילָתוֹ  הִיא 
כוֹסוֹת  ח בְּ קַתְהוּ יַיִן מְשׁוּבָּ הֵמָה. הִיא הִשְׁ מַאֲכַל בְּ
רִים  הַמָּ מַיִם  קָהּ  מַשְׁ כֹּהֵן  לְפִיכָךְ  חִים,  מְשׁוּבָּ

ל חֶרֶשׂ. מְקֵידָה שֶׁ בִּ

הּ  בָּ ם  שָׂ עֶלְיוֹן  סֵתֶר  בְּ ב  יוֹשֵׁ סֵתֶר,  בְּ תָה  עָשְׂ הִיא 
לאֹ  לֵאמֹר  ף  נֶשֶׁ מְרָה  שָׁ נאֵֹף  ״וְעֵין  אֱמַר:  נֶּ שֶׁ נִים,  פָּ

תְשׁוּרֵנִי עָיִן״ וגו'.

ירְסְמָהּ  פִּ קוֹם  הַמָּ סֵתֶר,  בְּ תָה  עָשְׂ הִיא  אַחֵר:  בָר  דָּ
לֶה  גָּ תִּ אוֹן  ָ מַשּׁ בְּ נְאָה  שִׂ ה  סֶּ כַּ ״תִּ אֱמַר:  נֶּ שֶׁ גָלוּי,  בְּ

רָעָתוֹ בְקָהָל״ (וגו').

לִמְצֹא  לְאַחַת  מֵ״אַחַת  לֵיהּ  נָפְקָא  דְּ וּמֵאַחַר 
לִי?  ה  לָמָּ רַעַשׁ״  בְּ סאֵֹן  סְאוֹן  כָל  י  ״כִּ בּוֹן״,  חֶשְׁ

ה. לִכְמִדָּ

רַעַשׁ״,  י כָל סְאוֹן סאֵֹן בְּ נָפְקָא לֵיהּ מִ״כִּ וּמֵאַחַר דְּ
ה לִי? ה״ לָמָּ רִיבֶנָּ חָהּ תְּ לְּ שַׁ אָה בְּ סַאסְּ ״בְּ

א:  פָּ ר פַּ נָא בַּ אָמַר רַב חִינָּ א, דְּ פָּ ר פַּ נָא בַּ לְכִדְרַב חִינָּ
עַת  ה עַד שְׁ רוּךְ הוּא נִפְרָע מִן הָאוּמָּ דוֹשׁ בָּ אֵין הַקָּ

חָהּ״ וגו'. לְּ שַׁ אָה בְּ סַאסְּ אֱמַר: ״בְּ נֶּ ילּוּחָהּ, שֶׁ שִׁ

 Eye paint – חָל  This was a black-blue color whose :כְּ
source is the mineral stibnite, Sb₂S₃. Ground stibnite 
crystals were used by women to color the area around 
their eyes in order to emphasize them and make them 
appear larger. Apparently, it was also used for medici-
nal purposes.

 Mekeida – מְקֵידָה: This type of vessel was generally 
made of clay. According to the ge’onim, it is identical 
to a vessel known as a kod, which is made of either 
clay or wood. It was used primarily for drinking, and 
some say that it was made in such a manner that it 
could easily be disassembled into two parts, so that 
each one could be used separately.

BACKGROUND

 She indicated to him with a finger – אֶצְבַּ ע  Rashi :הִיא הֶרְאֲתָה לוֹ בְּ
explains that she indicated with her finger that he should come to 
her. Others interpret this to mean that she painted her fingernails 
to beautify herself for him (Eshel Avraham). Others explain this 
metaphorically, meaning that she selected her paramour, as if she 
pointed to him when he was in a group of men (Tosefta KiFshuta).

 The Holy One, Blessed be He, does not punish a nation, etc. – 
ה רוּךְ הוּא נִפְרָע מִן הָאוּמָּ דוֹשׁ בָּ  The Maharal explains that as a :אֵין הַקָּ
collective entity, partial punishment cannot be given to a whole 
nation as it is given to an individual. A nation is either deserving of 
existence or not, and therefore its punishment, when it is deserving, 
is extinction.

NOTES
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Is that so? But didn’t Rava say: Why are there specifi cally three 
cups of misfortune that are statedN  with regard to Egypt in the 
dream of its chief butler (see Genesis ƨƤ:ƥƥ–ƥƧ)? Th ey are an 
allusion to three cups of misfortune that would later befall Egypt: 
One that it drank in the days of Moses during the ten plagues 
and the Exodus; one that it drank in the days of Pharaoh Neco, 
the king of Egypt who was defeated by Nebuchadnezzar; and 
one that it will drink in the future with its companions, i.e., 
the other nations, when they are punished during the days of the 
Messiah. Th is indicates that nations can be punished several 
times, not only when they are eradicated.

And if you would say that those ancient Egyptians, have gone, 
and these later Egyptians are diff erent ones, but isn’t it taught 
in a baraita in the Toseft a (Kiddushin ƨ:Ƨ): Rabbi Yehuda said: 
Minyamin,L  an Egyptian convert, was a friend of mine from 
among the students of Rabbi Akiva, and Minyamin the Egyp-
tian convert said: Aft er I converted I was a fi rst-generation 
Egyptian convert, and so I married another fi rst-generation 
Egyptian convert. I will marry off  my son, who is a second-
generation Egyptian convert, to another second-generation 
Egyptian convert, in order that my son’s son will be permitt ed 
to enter into the congregation. Th e Torah prohibits Egyptian 
converts before the third generation to enter into the congrega-
tion (see Deuteronomy ƦƧ:Ƭ–ƭ). By Minyamin’s observance of 
this prohibition even during the time of Rabbi Akiva, it indicates 
that Egypt during the tannaitic period was still viewed as biblical 
Egypt.

Rather, if anything was stated with regard to the delay of punish-
ment, it was stated like this: Rav Ĥinnana bar Pappa says: Th e 
Holy One, Blessed be He, does not punish a sinful king until 
his time to be banished, as it is stated: “In full measure, when 
you send her away, you contend with her” (Isaiah Ʀƫ:Ƭ).

Ameimar teaches that statement of Rav Ĥinnana bar Pappa 
with regard to this: What is the meaning of that which is writ-
ten: “For I the Lord change not; and you, sons of Jacob, are 
not consumed” (Malachi Ƨ:ƪ)? “For I the Lord change [shaniti] 
not” is interpreted to mean: I did not strike a nation and repeat 
[shaniti]N  striking it, as a stricken nation never recovers from the 
initial strike. “And you, sons of Jacob, are not consumed,” is 
interpreted to mean: Despite the fact that I strike you many 
times for your sins, I do not let you perish. Th is is the same as 
that which is writt en: “I will heap evils upon them; I will con-
sume My arrows upon them” (Deuteronomy ƧƦ:ƦƧ), which is 
interpreted to mean: My arrows are consumed and used up, and 
they, the Jewish people, are not consumed but will continue to 
endure despite the many calamities that will befall them.

Rav Hamnuna says: Th e Holy One, Blessed be He, does not 
punish a person until his se’a, the measure that is suitable for 
him, is fi lled, as it is stated: “In the fullness of his suffi  ciency 
he shall be in straits; the hand of every one that is in misery shall 
come upon him” ( Job ƦƤ:ƦƦ). In other words, when the suffi  cient 
measure of sin has been reached, then the trouble will overtake 
him.

Having mentioned Rav Ĥinnana bar Pappa, the Gemara quotes 
another of his interpretations. Rav Ĥinnana bar Pappa inter-
preted a verse homiletically: What is the meaning of that which 
is writt en: “Rejoice in the Lord, you righteous, praise is 
comely for the upright [nava tehilla]” (Psalms ƧƧ:ƥ)? Do not 
read the conclusion of the verse as: Praise is comely [nava]; 
rather, read it as: A house [naveh] of praise. Th is is referring 
to Moses and David, whose enemies did not rule over their 
achievements, as they each built a naveh, a house for the Lord, 
and this house remained in existence.

ה כּוֹסוֹת הָאֲמוּרוֹת  לשָֹׁ אִינִי? וְהָאָמַר רָבָא: שְׁ
ה,  משֶֹׁ ימֵי  בִּ תַת  ָ שּׁ שֶׁ אַחַת  ה?  לָמָּ מִצְרַיִם  בְּ
וְאַחַת  נְכֹה,  רְעֹה  פַּ ימֵי  בִּ תַת  ָ שּׁ שֶׁ וְאַחַת 

תּוֹת עִם חַבְרוֹתֶיהָ! עֲתִידָה לִשְׁ שֶׁ

נִינְהוּ,  אַחֲרִינֵי  וְהָנֵי  אֲזַדוּ  הָנָךְ  ימָא,  תֵּ וְכִי 
צְרִי  הַמִּ ר  גֵּ מִנְיָמִין  יְהוּדָה:  י  רַבִּ אָמַר  וְהָתַנְיָא, 
אָמַר  עֲקִיבָא.  י  רַבִּ לְמִידֵי  מִתַּ חָבֵר  לִי  הָיָה 
אתִי  וְנָשָׂ רִאשׁוֹן  מִצְרִי  אֲנִי  צְרִי:  הַמִּ ר  גֵּ מִנְיָמִין 
נִיָּה  שְׁ מִצְרִית  לִבְנִי  יא  אַשִּׂ רִאשׁוֹנָה.  מִצְרִית 

הָל! קָּ ר לָבאֹ בַּ נִי מוּתָּ ן בְּ יְּהֵא בֶּ דֵי שֶׁ כְּ

נָא  מַר, אָמַר רַב חִינָּ מַר הָכִי אִיתְּ א אִי אִיתְּ אֶלָּ
מִן  נִפְרָע  הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ אֵין  א:  פָּ פַּ ר  בַּ
אָה  סַאסְּ אֱמַר: ״בְּ נֶּ ילּוּחוֹ, שֶׁ עַת שִׁ לֶךְ עַד שְׁ הַמֶּ

ה״ וגו'. רִיבֶנָּ חָהּ תְּ לְּ שַׁ בְּ

א  פָּ פַּ ר  בַּ נָא  חִינָּ רַב  דְּ לְהָא  מַתְנֵי  אַמֵימָר 
נִיתִי  שָׁ לאֹ  ה'  אֲנִי  י  ״כִּ כְתִיב:  דִּ מַאי   – אַהָא 
לאֹ  ה'  ״אֲנִי  כְלִיתֶם״?  לאֹ  יַעֲקבֹ  נֵי  בְּ ם  וְאַתֶּ
לָהּ,  נִיתִי  וְשָׁ ה  לְאוּמָּ יתִי  הִכֵּ לאֹ   – נִיתִי״  שָׁ
כְתִיב:  נֵי יַעֲקבֹ לאֹ כְלִיתֶם״ – הַיְינוּ דִּ ם בְּ ״וְאַתֶּ

לִין. לִין וְהֵן אֵינָן כָּ י כָּ ם״, חִצַּ ה בָּ י אֲכַלֶּ ״חִצַּ

רוּךְ הוּא נִפְרָע  דוֹשׁ בָּ אָמַר רַב הַמְנוּנָא: אֵין הַקָּ
אֱמַר:  נֶּ שֶׁ סְאָתוֹ,  א  תְמַלֵּ תִּ שֶׁ עַד  הָאָדָם  מִן 

פְקוֹ יֵצֶר לוֹ״ וגו'. מְלאֹות שִׂ ״בִּ

נוּ  ״רַנְּ כְתִיב:  דִּ מַאי  א,  פָּ פַּ ר  בַּ נָא  חִינָּ רַב  רַשׁ  דָּ
קְרֵי  ה״? אַל תִּ רִים נָאוָה תְהִלָּ ה' לַיְשָׁ יקִים בַּ צַדִּ
ה  משֶֹׁ זֶה  ה״,  תְהִלָּ ״נָוֵה  א  אֶלָּ ה״  תְהִלָּ ״נָאוָה 

יהֶם. מַעֲשֵׂ לְטוּ שׂוֹנְאֵיהֶם בְּ לּאֹ שָׁ וְדָוִד שֶׁ

 Three cups that are stated, etc. – ה כּוֹסוֹת הָאֲמוּרוֹת לשָֹׁ  שְׁ
 Although the vision of these three cups appeared :וכו׳
in the private dream of Pharaoh’s chief butler, it also 
served as an indication of positive developments for 
the Jewish people while alluding to the punishment 
of Egypt.

In truth, Pharaoh’s cup is mentioned four times in 
that passage of the Torah, corresponding to the four 
cups that are drunk at the Passover seder. However, 
only three are counted here, as only three cups are 
mentioned in the dream itself, while the fourth appears 
in Joseph’s interpretation of the dream (Maharsha).

 I did not strike a nation and repeat, etc. – יתִי הִכֵּ  לאֹ 
וכו׳ נִיתִי  וְשָׁ ה   Tosafot ask: Doesn’t this statement :לְאוּמָּ
contradict the Torah’s description of the plagues in 
Egypt, as the Egyptians were struck more than once? 
The Maharsha explains that the intention of the 
Gemara’s statement is that God does not strike an entire 
nation with identical punishments, and the ten plagues 
in Egypt were each of a different nature. By contrast, the 
same punishment is meted out to the Jewish people 
repeatedly, yet they are not destroyed.

NOTES

 Minyamin – מִנְיָמִין: Although the name Minyamin is 
already mentioned as a name in the Bible (II Chroni-
cles 31:15), it would appear by comparison with other 
sources that the name Minyamin that appears here, 
and similarly the amoraic name Minyumi, is actually a 
variation in pronunciation of the name Binyamin. This 
change in pronunciation is related to the interchange-
ability of the letters mem and bet, both bilabials, which 
appears in other contexts as well.

LANGUAGE
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With regard to David,N  the citadel that housed his home and city, 
was not destroyed, as it is writt en: “Her gates are sunk into 
the ground” (Lamentations Ʀ:ƭ), as the gates of Jerusalem built 
by David were not destroyed by enemies, but sunk into the 
ground and were buried there. Th is is also so with regard to 
Moses, as the Master said: When the fi rst Temple was built, 
the Tent of Meeting was sequestered, including its boards, its 
clasps, and its bars, and its pillars, and its sockets. Th e Gemara 
asks: Where is it sequestered? Rav Ĥisda says that Avimi says: 
Beneath the tunnels of the Sanctuary.B 

§ Th e Sages taught in a baraita in the Toseft a (ƨ:ƥƪ–ƥƭ): Th e sota 
placed her eyes, fi xed her gaze, on one who is unfi t for her, i.e., 
another man, so this is her punishment: Th at which she desired, 
i.e., to be with her paramour, is not given to her, as she becomes 
forbidden to him forever. And that which she had, i.e., her hus-
band, was taken away from her, as she is now forbidden to him 
as well. Th is teaches that anyone who places his eyes on that 
which is not his is not given what he desires, and that which 
he had is taken from him. 

And, so too, we found with regard to the primeval snakeN  who 
seduced Eve, for he placed his eyes on that which was unfi t 
for him, as he wanted to marry Eve. Consequently, that which 
he desired was not given to him, and that which was in his 
possession was taken from him. Th e Holy One, Blessed be 
He, said: I initially said that the snake will be king over every 
domesticated animal and non-domesticated animal, but now 
he is cursed more than all the domesticated animals and all 
the non-domesticated animals of the fi eld, as it is stated: “And 
the Lord God said unto the serpent: Because you have done this, 
you are cursed from among all catt le, and from among all beasts 
of the fi eld; upon your belly shall you go, and dust shall you eat 
all the days of your life” (Genesis Ƨ:ƥƨ).

Th e baraita explains the elements of this curse. I said that 
the snake will walk upright, but now he shall go on his belly; 
I said that his food will be the same as the food eaten by a 
person, but now he shall eat dust. Th e snake said: I will kill 
AdamN  and marry Eve, but now: “I will put enmity between 
you and the woman and between your seed and her seed” 
(Genesis Ƨ:ƥƩ).

Th e baraita continues: And so we found with regard to Cain,N  
who desired to inherit the whole world alone (see Genesis ƨ); 
and Korah, who desired the priesthood (see Numbers ƥƪ); 
and Balaam, who desired Balak’s money (see Numbers ƦƦ); and 
Doeg, who was jealous of David (see ࢗ Samuel Ʀƥ–ƦƦ); and 
Ahithophel, who was also jealous of David (see ࢗࢗ Samuel ƥƪ); 
and Gehazi, who took Naaman’s money (see ࢗࢗ Kings Ʃ); and 
Absalom,N  who wanted the kingdom (see ࢗࢗ Samuel ƥƩ); and 
Adonijah, who also wanted the kingdom (see ࢗ  Kings ƥ); 
and Uzziah, who wanted to be the High Priest (see ࢗࢗ Chronicles 
Ʀƪ); and Haman, who wanted to kill all the Jews (see Esther Ƨ:ƥƧ). 
All of these were people who placed their eyes on that which is 
unfi t for them, and consequently what they desired was not 
given to them, and what they had was taken from them.

עָרֶיהָ״.  שְׁ בָאָרֶץ  ״טָבְעוּ  כְתִיב:  דִּ  – וִד  דָּ
שׁ  מִקְדָּ בְנָה  נִּ ֶ מִשּׁ מָר:  אָמַר  דְּ  – ה  משֶֹׁ
קְרָסָיו  יו,  קְרָשָׁ מוֹעֵד,  אהֶֹל  נִגְנַז  רִאשׁוֹן, 
אָמַר  הֵיכָא?  וַאֲדָנָיו.  וְעַמּוּדָיו  וּבְרִיחָיו 
מְחִילּוֹת  חַת  תַּ אֲבִימִי:  אָמַר  א  חִסְדָּ רַב 

ל הֵיכָל. שֶׁ

אֵינוֹ  מִי שֶׁ נַן: סוֹטָה נָתְנָה עֵינֶיהָ בְּ נוּ רַבָּ תָּ
לָהּ,  ן  נִיתַּ לאֹ  ה  שָׁ יקְּ בִּ ֶ שּׁ מַה  לָהּ,  רָאוּי 
ל הַנּוֹתֵן  כָּ ה. שֶׁ נָּ יָדָהּ נְטָלוּהוּ מִמֶּ בְּ ֶ וּמַה שּׁ
שׁ אֵין  בַקֵּ מְּ ֶ לּוֹ, מַה שּׁ אֵינוֹ שֶׁ ֶ מַה שּׁ עֵינָיו בְּ

יָדוֹ נוֹטְלִין הֵימֶנּוּ. בְּ ֶ נוֹתְנִין לוֹ, וּמַה שּׁ
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עֵינָיו  תַן  נָּ שֶׁ דְמוֹנִי,  הַקַּ נָחָשׁ  בְּ מָצִינוּ  וְכֵן 
לאֹ  שׁ  יקֵּ בִּ ֶ שּׁ מַה  לוֹ,  רָאוּי  אֵינוֹ  ֶ שּׁ מַה  בְּ
נּוּ. אָמַר  יָדוֹ נְטָלוּהוּ מִמֶּ בְּ ֶ נָתְנוּ לוֹ, וּמַה שּׁ
י יְהֵא מֶלֶךְ  רוּךְ הוּא: אֲנִי אָמַרְתִּ דוֹשׁ בָּ הַקָּ
יו אָרוּר הוּא  הֵמָה וְחַיָּה, וְעַכְשָׁ ל בְּ עַל כָּ

דֶה. ל חַיַּת הַשָּׂ הֵמָה וּמִכָּ ל הַבְּ מִכָּ

יו  קוֹמָה זְקוּפָה, עַכְשָׁ ךְ בְּ י יְהַלֵּ אֲנִי אָמַרְתִּ
מַאֲכָלוֹ  יְהֵא  י  אָמַרְתִּ אֲנִי  יֵלֵךְ.  חוֹנוֹ  גְּ עַל 
הוּא  יאֹכַל.  עָפָר  יו  עַכְשָׁ אָדָם,  מַאֲכַל 
ה,  א אֶת חַוָּ אָמַר אֶהֱרוֹג אֶת אָדָם וְאֶשָּׂ
ה  ָ הָאִשּׁ וּבֵין  ינְךָ  בֵּ ית  אָשִׁ אֵיבָה  יו  עַכְשָׁ

וּבֵין זַרְעֲךָ וּבֵין זַרְעָהּ.

וְדוֹאֵג,  וּבִלְעָם,  וְקרַֹח,  קַיִן,  בְּ מָצִינוּ  וְכֵן 
לוֹם, וַאֲדוֹנִיָּהוּ,  וַאֲחִיתוֹפֶל, וְגֵחֲזִי, וְאַבְשָׁ
מַה  בְּ עֵינֵיהֶם  תְנוּ  נָּ שֶׁ וְהָמָן,  וְעוּזִּיָּהוּ, 
ן  שׁוּ לאֹ נִיתַּ יקְּ בִּ ֶ אֵינוֹ רָאוּי לָהֶם, מַה שּׁ ֶ שּׁ

יָדָם נְטָלוּהוּ מֵהֶם. בְּ ֶ לָהֶם, וּמַה שּׁ

 David – וִד  The Gemara applies this interpretation to David :דָּ
before it applies it to Moses, although Moses preceded David 
chronologically. This is because the Gemara cites a verse in 
David’s context, whereas the application to Moses is known 
only through tradition (Iyyun Ya’akov).

NOTES

 The tunnels of the Sanctuary – ל הַהֵיכָל  There are :מְחִילּוֹת שֶׁ
many tunnels, caves, and hidden rooms under the Temple 
Mount. A number of these tunnels were used during the Sec-
ond Temple period, such as one that was used as a passage 
down from the Temple courtyard for the priests to immerse 
and be purified in the waters of the Siloam pool. There were 
also many hidden doors around the Temple Mount that 
were unknown to the general public. The tunnels under the 
Sanctuary were even less known, since there were generally 
fewer people in the Sanctuary than elsewhere in the Temple. 
The location of the tunnels in which the Tabernacle and its 
vessels were hidden was not known even during the Temple 
period. There was a tradition that an opening in the Chamber 
of the Wood led to these tunnels.

BACKGROUND

 And so too we found with regard to the primeval snake – 
דְמוֹנִי נָחָשׁ הַקַּ  The episode involving Adam, Eve, and :וְכֵן מָצִינוּ בְּ
the primeval snake is one of the more mysterious in the Bible, 
and much of what is taught concerning this is found in the 
esoterica. Apparently, this snake was a representation of the 
forces of evil and served to cause Adam and Eve to sin and 
to introduce evil into humanity. This may be the meaning of 
the passage in tractate Shabbat (146a) that teaches that the 
snake engaged in sexual intercourse with Eve and infected 
her with moral contamination. As punishment, all of the 
characteristics of the snake that had been similar to humans, 
by which the snake was elevated above all the other animals, 
were taken away from it (see Otzar HaKavod).

 I will kill Adam, etc. – וכו׳ אָדָם  אֶת   Many question :אֶהֱרוֹג 
why the snake thought that only Adam would die, as both 
Adam and Eve ate from the Tree of Knowledge and would 
therefore be deserving of punishment. One explanation is 
that since the initial instruction from God was stated directly 
to Adam, the snake thought that only he would be punished 
by death for eating from the tree, not Eve (Iyyun Ya’akov; 
see Maharsha).

 Cain – קַיִן: Rashi and Tosefot HaRash explain, based upon a 
midrash, that a twin sister was born together with Cain, and 
two sisters were born with Abel. Cain desired to marry the 
additional woman, and therefore he killed Abel to prevent 
Abel form marrying her. Others explain that the verses indi-
cate that Cain was a farmer and Abel was a shepherd, and 
Cain desired Abel’s portion of the pasture land. Another 
possibility is that Cain wanted the whole world for himself 
and his progeny, but in the end they were all wiped out in 
the flood (Maharsha).

 And Gehazi and Absalom – לוֹם -Although chron :וְגֵחֲזִי וְאַבְשָׁ
ologically Gehazi should be mentioned after Adonijah, the 
reason why Gehazi is listed immediately following Balaam, 
Doeg, and Ahithophel is that they are all included among 
the individuals listed in tractate Sanhedrin (107b) who have 
no share in the World-to-Come (Ben Yehoyada).

NOTES
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§ Th e mishna teaches: She began her transgression with her thighN  and 
aft erward with her stomach, therefore the thigh is smitt en fi rst and then 
the stomach. Th e Gemara asks: From where are these matt ers derived, 
i.e., that this is the order of her punishment? If we say it is because it is 
writt en in the verse detailing the priest’s curse: “Th en the priest shall cause 
the woman to swear with the oath of cursing, and the priest shall say unto 
the woman: Th e Lord make you a curse and an oath among your people, 
when the Lord does make your thigh to fall away, and your belly to 
swell” (Numbers Ʃ:Ʀƥ), which indicates the sequence of her punishment; 
but isn’t the opposite writt en in the verse describing what actually occurs 
to a guilty sota: “And her belly shall swell, and her thigh shall fall away” 
(Numbers Ʃ:Ʀƫ), indicating that the punishment begins with her stomach 
and then her thigh?

Abaye said in explanation: When the priest curses the woman, he fi rst 
curses the thigh and then he curses the stomach, but when the bitt er 
water evaluates her, it evaluates her along its wayH  through the body. Th e 
water fi rst enters the stomach and then reaches the thigh. Th e Gemara 
asks: But in the verse detailing the curse it is also writt en: “And this water 
that causes the curse shall go into your bowels, and will cause your belly 
to swell, and your thigh to fall away” (Numbers Ʃ:ƦƦ). Th e Gemara 
answers: Th at verse teaches that the priest notifi es her that the stomach 
will be aff ected fi rst and then the thigh, so that one not cast aspersions 
on the bitt er water.

mishna Th e mishna provides additional examples of people 
who were treated by Heaven commensurate with 

their actions. Samson followed his eyes,N  therefore he was punished 
measure for measure, as the Philistines gouged out his eyes, as it is 
stated: “And the Philistines laid hold on him, and put out his eyes” 
( Judges ƥƪ:Ʀƥ).

Absalom was excessively proud of his hair, and therefore he was hanged 
by his hair. And furthermore, because he engaged in sexual intercourse 
with ten of his father’s concubines (see ࢗࢗ Samuel ƥƩ:ƥƪ and ƥƪ:ƦƦ), there-
fore ten spears [loneviyyot]L  were put, i.e., thrust, into him, as it is stated: 

“And ten young men that bore Joab’s armor compassed about and smote 
Absalom, and slew him” (ࢗࢗ Samuel ƥƬ:ƥƩ). And because he stole three 
times, committ ing three theft s of people’s hearts: Th e heart of his father, 
as he tricked him by saying that he was going to sacrifi ce off erings; the 
heart of the court, as he tricked them into following him; and the heart 
of the Jewish people, as it is stated: “So Absalom stole the hearts of the 
men of Israel” (ࢗࢗ Samuel ƥƩ:ƪ), therefore three spears were embedded 
into his heart, as it is stated: “Th en said Joab: I may not tarry like this with 
you. And he took three spears in his hand, and thrust them through the 
heart of Absalom, while he was yet alive” (ࢗࢗ Samuel ƥƬ:ƥƨ).

Th e mishna continues: And the same is so with regard to the reward of 
good deeds; a person is rewarded measure for measure. Miriam waited 
for the baby Moses for one hour at the shore of the Nile, as it is stated: 

“And his sister stood afar off , to know what would be done to him” 
(Exodus Ʀ:ƨ). Th erefore the Jewish people delayed their travels in the 
desert for seven days to wait for her when she was smitt en with leprosy, 
as it is stated: “And Miriam was confi ned outside of the camp seven 
days; and the people journeyed not until Miriam was brought in again” 
(Numbers ƥƦ:ƥƩ).

Joseph merited to bury his father, resulting in a display of great honor to 
his father, and there was none among his brothers greater than he in 
importance, for he was viceroy of Egypt, as it is stated: “And Joseph went 
up to bury his father; and with him went up all the servants of Pharaoh, 
the Elders of his house, and all the Elders of the land of Egypt, and all 
the house of Joseph, and his brethren, and his father’s house; only their 
litt le ones, and their fl ocks, and their herds, they left  in the land of Goshen. 
And there went up with him both chariots and horsemen; and it was a 
very great company” (Genesis ƩƤ:ƫ–ƭ). Who, to us, had a greater burial 
than Joseph, as it was none other than Moses who involved himself in 
transporting his coffi  n.

עֲבֵירָה״ וכו׳. מְנָא הָנֵי  יָרֵךְ הִתְחִילָה בַּ ״בְּ
תֵת  ״בְּ כְתִיב:  דִּ וּם  מִשּׁ אִילֵימָא  י?  מִילֵּ
טְנֵךְ צָבָה״?  ה' אֶת יְרֵכֵךְ נוֹפֶלֶת וְאֶת בִּ

וְהָכְתִיב: ״וְצָבְתָה בִטְנָהּ וְנָפְלָה יְרֵכָהּ״!

ה יָרֵךְ  חִילָּ י לָיֵיט – לָיֵיט תְּ יֵי: כִּ אֲמַר אַבַּ
י  כִּ  – דְקִי  בָּ י  כִּ וּמַיָּא  לָיֵיט,  טֶן  בֶּ וַהֲדַר 
וַהֲדַר  א  רֵישָׁ בְּ טֶן  בֶּ דְקִי,  בָּ אוֹרְחַיְיהוּ 
טֶן  בֶּ ״לַצְבּוֹת  תִיב:  כְּ נַמִי  קְלָלָה  בִּ יָרֵךְ. 
בֶטֶן  מוֹדַע לָהּ כּהֵֹן דְּ ל יָרֵךְ״! הַהוּא דְּ וְלַנְפִּ
לַעַז  לְהוֹצִיא  לּאֹ  שֶׁ יָרֵךְ,  וַהֲדַר  א  רֵישָׁ בְּ

רִים. עַל מַיִם הַמָּ

מְשׁוֹן הָלַךְ אַחַר עֵינָיו, לְפִיכָךְ  מתני׳ שִׁ
אֱמַר:  נֶּ שֶׁ עֵינָיו,  אֶת  ים  תִּ לִשְׁ פְּ רוּ  נִקְּ

רוּ אֶת עֵינָיו״. ים וַיְנַקְּ תִּ ״וַיּאֹחֲזוּהוּ פְלִשְׁ

עָרוֹ, לְפִיכָךְ נִתְלָה  שְׂ אָה בִּ לוֹם נִתְגָּ אַבְשָׁ
י  לַגְשֵׁ פִּ ר  עֶשֶׂ עַל  א  בָּ שֶׁ וּלְפִי  עָרוֹ.  שְׂ בִּ
לוֹנְבִיּוֹת,  ר  עֶשֶׂ בּוֹ  נוּ  נִתְּ לְפִיכָךְ  אָבִיו, 
אֵי  נוֹשְׂ ים  אֲנָשִׁ רָה  עֲשָׂ ״וַיָּסבֹּוּ  אֱמַר:  נֶּ שֶׁ
נֵבוֹת,  גְּ ה  לשָֹׁ שְׁ נַב  גָּ שֶׁ וּלְפִי  יוֹאָב״.  לֵי  כְּ
רָאֵל,  יִשְׂ וְלֵב  ין  דִּ ית  בֵּ וְלֵב  אָבִיו  לֵב 
י  לוֹם אֶת לֵב אַנְשֵׁ ב אַבְשָׁ אֱמַר: ״וַיְגַנֵּ נֶּ שֶׁ
ה  לשָֹׁ שְׁ בּוֹ  נִתְקְעוּ  לְפִיכָךְ  רָאֵל״,  יִשְׂ
בָטִים  ה שְׁ לשָֹׁ ח שְׁ אֱמַר: ״וַיִּקַּ נֶּ בָטִים, שֶׁ שְׁ

לוֹם״. לֵב אַבְשָׁ כַפּוֹ וַיִּתְקָעֵם בְּ בְּ

ה  ינָה לְמשֶֹׁ וְכֵן לְעִנְיַן הַטּוֹבָה. מִרְיָם הִמְתִּ
אֲחוֹתוֹ  ב  תַצַּ ״וַתֵּ אֱמַר:  נֶּ שֶׁ אַחַת,  עָה  שָׁ
רָאֵל  יִשְׂ לָהּ  בוּ  נִתְעַכְּ לְפִיכָךְ  מֵרָחוֹק״, 
אֱמַר: ״וְהָעָם לאֹ נָסַע  נֶּ בְעָה יָמִים, שֶׁ שִׁ

עַד הֵאָסֵף מִרְיָם״.

אֶחָיו  יוֹסֵף זָכָה לִקְבּוֹר אֶת אָבִיו וְאֵין בְּ
לִקְבּרֹ  יוֹסֵף  ״וַיַּעַל  אֱמַר:  נֶּ שֶׁ נּוּ,  מִמֶּ דוֹל  גָּ
ם  גַּ רֶכֶב  ם  גַּ עִמּוֹ  אָבִיו…וַיַּעֲלוּ  אֶת 
לּאֹ  שֶׁ מִיּוֹסֵף  דוֹל  גָּ לָנוּ  מִי  ים״.  רָשִׁ פָּ

ה. א משֶֹׁ ק בּוֹ אֶלָּ נִתְעַסֵּ

 Thigh, etc. – וכו׳  ,In the Jerusalem Talmud :יָרֵךְ 
there are other solutions presented to resolve 
this contradiction. One explanation found there 
is that the punishment of the woman drinking 
the bitter water begins in the stomach, while the 
punishment of her paramour begins in his thigh 
(Ĥeshek Shlomo).

 Samson followed his eyes – מְשׁוֹן הָלַךְ אַחַר עֵינָיו  :שִׁ
The Riaf explains that Samson’s act of transgres-
sion was sexual intercourse. However, since these 
unions were part of God’s plan for the Jewish 
people at the time, it was not the act of inter-
course per se that was problematic. Rather, the 
problem was that Samson acted out of his desire 
to follow his eyes rather than to execute the plan 
of Heaven. He was punished accordingly, not 
as one who transgresses with regard to sexual 
intercourse but as one who sinned with his eyes.

NOTES

 When the bitter water evaluates her it evalu-
ates her along its way – ּי אוֹרְחַיְיהו דְקִי כִּ י בָּ  מַיָּא כִּ
דְקִי  If the sota was guilty of adultery, her face :בָּ
immediately turned sallow and her eyes bulged 
out, then her stomach distended, and finally her 
thighs fell away, until ultimately she died (Ram-
bam Sefer Nashim, Hilkhot Sota 3:16).

HALAKHA

 Spears [loneviyyot] – לוֹנְבִיּוֹת: This word appears 
in other versions of the text as lonekiyyot, which 
appears to be the proper text. The source of the 
word is the Greek λόγχη, lonkhē, meaning a 
lance or javelin.

LANGUAGE
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Moses merited to be the only person involved in the transpor-
tation of Joseph’s bones to be buried in Eretz Yisrael, and there 
was none among the Jewish people greater than he, as it is 
stated: “And Moses took the bones of Joseph with him” (Exodus 
ƥƧ:ƥƭ). Who had a greater burial than Moses, as no one involved 
himself in his burial other than the Omnipresent Himself, as it 
is stated: “And He buried him in the valley in the land of Moab 
over against Beth Peor; and no man knows of his sepulcher unto 
this day” (Deuteronomy Ƨƨ:ƪ). Th e mishna comments: Not only 
with regard to Moses did the Sages say that God takes part in his 
burial, but also with regard to all the righteous individuals, as it 
is stated: “Your righteousness shall go before you and the glory 
of the Lord shall gather you in” (Isaiah ƩƬ:Ƭ).

gemara Th e Sages taught (Toseft a Ƨ:ƥƩ): Samson 
rebelled with his eyes, as it is stated: 

“Th en his father and his mother said to him: Is there never a woman 
among the daughters of your brethren, or among all my people, 
that you go out to take a wife of the uncircumcised Philistines? 
And Samson said to his father: Get her for me; for she is pleas-
ant in my eyes” ( Judges ƥƨ:Ƨ). Th erefore, the Philistines gouged 
out his eyes, as it is stated: “And the Philistines laid hold on him, 
and put out his eyes” ( Judges ƥƪ:Ʀƥ).

Th e Gemara asks: Is that so? But isn’t it writt en: “But his father 
and his mother knew not that it was from the Lord; as he sought 
a subterfuge against the Philistines” ( Judges ƥƨ:ƨ), indicating that 
Samson’s searching for a Philistine wife was due to a Divine mis-
sion? Th e Gemara answers: Although God did plan the punish-
ment of the Philistines, in any event when he went, he followed 
his inclination and did not act for the sake of Heaven.

It is taught in a baraita in the Toseft a (Ƨ:ƥƩ): Rabbi Yehuda HaNasi 
says: His initial wrongdoing was in Gaza, and therefore he was 
smitt en in Gaza. Th e Gemara explains: His initial wrongdoing 
was in Gaza, as it is writt en: “And Samson went to Gaza, and 
saw there a harlot, and went in unto her” ( Judges ƥƪ:ƥ). Th erefore, 
he was smitt en in Gaza, as it is writt en: “And the Philistines laid 
hold on him, and put out his eyes; and they brought him down 
to Gaza, and bound him with fett ers of brass; and he did grind in 
the prison-house” ( Judges ƥƪ:Ʀƥ).

Th e Gemara asks: But isn’t it writt en earlier: “And Samson went 
down to Timnah, and saw a woman in Timnah of the daughters 
of the Philistines” ( Judges ƥƨ:ƥ), indicating that his initial wrong-
doing was in Timnah? Th e Gemara answers: In any event, his 
initial wrongdoingN  was in Gaza, for at least he had married the 
woman in Timnah; in Gaza, Samson never wed the woman but 
only engaged in sexual intercourse with her.

Th e Gemara continues its discussion of Samson. Th e verse states: 
“And it came to pass aft erward, that he loved a woman in the 
valley of Sorek, whose name was Delilah” ( Judges ƥƪ:ƨ). It is 
taught in a baraita that Rabbi Yehuda HaNasi says: Even if she 
had not been called by the name Delilah,   it would have been 
fi tt ing that she be called Delilah, for she weakened [dildela] his 
strength, she weakened his heart, and she weakened his deeds, 
thereby decreasing his merits.

רָאֵל  יִשְׂ עַצְמוֹת יוֹסֵף וְאֵין בְּ ה זָכָה בְּ משֶֹׁ
אֶת  ה  משֶֹׁ ח  ״וַיִּקַּ אֱמַר:  נֶּ שֶׁ נּוּ,  מִמֶּ דוֹל  גָּ
ה  מִמּשֶֹׁ דוֹל  גָּ מִי  עִמּוֹ״.  יוֹסֵף  עַצְמוֹת 
אֱמַר:  נֶּ קוֹם, שֶׁ א הַמָּ ק בּוֹ אֶלָּ לּאֹ נִתְעַסֵּ שֶׁ
לְבַד  ה בִּ י״. לאֹ עַל משֶֹׁ ״וַיִּקְבּרֹ אוֹתוֹ בַגַּ
אֱמַר:  נֶּ יקִים, שֶׁ דִּ ל הַצַּ א עַל כָּ אָמְרוּ, אֶלָּ

בוֹד ה' יַאַסְפֶךָ״. ״וְהָלַךְ לְפָנֶיךָ צִדְקֶךָ כְּ

מָרַד,  עֵינָיו  בְּ מְשׁוֹן  שִׁ נַן:  רַבָּ נוּ  תָּ גמ׳ 
מְשׁוֹן אֶל אָבִיו אוֹתָהּ  אֱמַר: ״וַיּאֹמֶר שִׁ נֶּ שֶׁ
רוּ  רָה בְעֵינָי״, לְפִיכָךְ נִקְּ י הִיא יָשְׁ קַח לִי כִּ
אֱמַר: ״וַיּאֹחֲזוּהוּ  נֶּ ים אֶת עֵינָיו, שֶׁ תִּ פְלִשְׁ

רוּ אֶת עֵינָיו״. ים וַיְנַקְּ תִּ פְלִשְׁ

י  אִינִי? וְהָכְתִיב: ״וְאָבִיו וְאִמּוֹ לאֹ יָדְעוּ כִּ
רוּתֵיהּ  תַר יַשְׁ י אֲזַל מִיהָא בָּ מֵה' הִיא״! כִּ

אֲזַל.

עַזָּה,  ת קִלְקוּלוֹ בְּ חִילַּ י אוֹמֵר: תְּ נְיָא, רַבִּ תַּ
קִלְקוּלוֹ  ת  חִילַּ תְּ עַזָּה.  בְּ לָקָה  לְפִיכָךְ 
מְשׁוֹן עַזָּתָה וַיַּרְא  כְתִיב: ״וַיֵּלֶךְ שִׁ עַזָּה, דִּ בְּ
עַזָּה,  ה זוֹנָה״ וגו', לְפִיכָךְ לָקָה בְּ ָ ם אִשּׁ שָׁ

כְתִיב: ״וַיּוֹרִידוּ אוֹתוֹ עַזָּתָה״. דִּ

ת  חִלַּ מְנָתָה״! תְּ מְשׁוֹן תִּ וְהָכְתִיב: ״וַיֵּרֶד שִׁ
עַזָּה הָיָה. קִלְקוּלוֹ מִיהָא בְּ

נַחַל  בְּ ה  ָ אִשּׁ וַיֶּאֱהַב  כֵן  אַחֲרֵי  ״וַיְהִי 
אוֹמֵר:  י  רַבִּ נְיָא,  תַּ לִילָה״.  דְּ מָהּ  וּשְׁ שׂרֵֹק 
לִילָה, רְאוּיָה  מָהּ דְּ אִילְמָלֵא לאֹ נִקְרָא שְׁ
אֶת  לָה  ילְדְּ דִּ  – לִילָה  דְּ רֵא  קָּ תִּ שֶׁ הָיְתָה 
אֶת  לָה  ילְדְּ דִּ לִבּוֹ,  אֶת  לָה  ילְדְּ דִּ כּחֹוֹ, 

יו. מַעֲשָׂ

 His initial wrongdoing – ֹת קִלְקוּלו חִילַּ -It is difficult to under :תְּ
stand why Samson’s engaging in sexual intercourse with a 
prostitute is viewed as more incriminating than his marrying 
the Philistine woman from Timnah, as the verse explicitly states: 

“Neither shall you make marriages with them” (Deuteronomy 

7:3). The Maharsha answers that Samson presumably had the 
woman whom he married convert, and therefore did not violate 
this transgression. The Rambam also explains that Samson con-
verted all the women he wed (see Mishne Torah Sefer Kedusha, 
Hilkhot Issurei Bia 3:14–16).

NOTES
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Th e Gemara explains: She weakened his strength, as it is writ-
ten: “And she made him sleep upon her knees; and she called for 
a man and had the seven locks of his head shaved off ; and she 
began to affl  ict him, and his strength went from him” ( Judges 
ƥƪ:ƥƭ). She weakened his heart, as it is writt en: “And when 
Delilah saw that he had told her all his heart, she sent and called 
for the lords of the Philistines, saying: Come up this once, for he 
has told me all his heart” ( Judges ƥƪ:ƥƬ). She weakened his deeds, 
thereby decreasing his merits, as the Divine Presence left  him, 
as it is writt en: “And she said: Th e Philistines are upon you, 
Samson. And he awoke out of his sleep, and said: I will go out as 
at other times, and shake myself. But he knew not that the Lord 
was departed from him” ( Judges ƥƪ:ƦƤ).

Th e verse states: “And when Delilah saw that he had told her 
all his heart” ( Judges ƥƪ:ƥƬ). Th e Gemara asks: From where 
did she know that this time he had told her the truth about the 
source of his strength, as he had lied about it previously? Rabbi 
Ĥanin says that Rav says: Words of truth are recognizable,N  
and she felt that this time he was telling the truth. Abaye says 
diff erently: She knew about Samson being a righteous indi-
vidual, that he would not express the name of Heaven in vain. 
Once he said: “And he told her all his heart, and said to her: 
Th ere has not come a razor upon my head; for I have been a 
nazirite unto God from my mother’s womb” ( Judges ƥƪ:ƥƫ), she 
said: Now he is certainly saying the truth.

Th e verse states: “And it came to pass, when she pressed him 
daily with her words, and urged him, that his soul was vexed 
unto death” ( Judges ƥƪ:ƥƪ). Th e Gemara asks: What is the mean-
ing of “and urged him”? How did she do so? Rabbi Yitzĥak of 
the school of Rabbi Ami says: At the moment immediately 
before his completion of the act of intercourse, she slipped 
away from beneath him. By doing this, she urged him to reveal 
his secret.

When the angel spoke to Samson’s mother, he said: “Now there-
fore beware, I pray of you, and drink no wine nor strong drink, 
and eat not any unclean thing” ( Judges ƥƧ:ƨ). Th e Gemara asks, 
what is the meaning of “any unclean thing”? Th at term usually 
means non-kosher foods, but obviously she would not eat them 
anyway. And what’s more, until now was she eating unclean 
things, that she should have to be warned not to continue doing 
so? Rabbi Yitzĥak of the school of Rabbi Ami says: Th e angel 
was not referring to foods that are actually unclean, but rather 
items that are forbidden to a nazirite.

Aft er Samson smote one thousand Philistines with the jawbone 
of a donkey, he called the place Lehi, and God miraculously 
granted him to drink, as he was dying of thirst. Th e verse states: 

“But God cleaved the hollow place that is in Lehi, and out of 
there came water; and when he had drunk, his spirit came back, 
and he revived” ( Judges ƥƩ:ƥƭ).   Rabbi Yitzĥak of the school of 
Rabbi Ami says: He desired something unclean, as he was 
driven by lust to Philistine women. Th erefore, the saving of his 
life was dependent on something unclean, the jawbone of a 
donkey.

Th e verse states with regard to Samson: “And the spirit of the 
Lord began [vataĥel] to move him in Mahaneh Dan, between 
Zorah and Eshtaol” ( Judges ƥƧ:ƦƩ).   Rabbi Ĥama, son of Rabbi 
Ĥanina, says: Th e prophecy of Jacob our forefather concerning 
the tribe of Dan took eff ect [ĥaleta] through Samson, a member 
of the tribe of Dan, as it is writt en: “Dan shall be a serpent in 
the way, a horned snake in the path, that bites the horse’s heels, 
so that his rider falls backward” (Genesis ƨƭ:ƥƫ).

כּחֹוֹ  ״וַיָּסַר  כְתִיב:  דִּ כּחֹוֹ,  אֶת  לָה  ילְדְּ דִּ
כְתִיב:  דִּ לִבּוֹ,  אֶת  לָה  ילְדְּ דִּ מֵעָלָיו״. 
ל לִבּוֹ״.  יד לָהּ אֶת כָּ י הִגִּ לִילָה כִּ רֶא דְּ ״וַתֵּ
כִינָה  ק שְׁ לַּ אִיסְתַּ יו, דְּ לָה אֶת מַעֲשָׂ ילְדְּ דִּ
י ה' סָר  כְתִיב: ״וְהוּא לאֹ יָדַע כִּ יהּ, דִּ מִינֵּ

מֵעָלָיו״.

ל  כָּ אֶת  לָהּ  יד  הִגִּ י  כִּ לִילָה  דְּ רֶא  ״וַתֵּ
י חָנִין אָמַר  לִבּוֹ״ – מְנָא יָדְעָה? אָמַר רַבִּ
יֵי אָמַר: יָדְעָה  בְרֵי אֱמֶת. אַבַּ רִין דִּ רַב: נִיכָּ
מַיִם  ם שָׁ יק שֵׁ לָא מַפֵּ יק דְּ אוֹתוֹ צַדִּ בּוֹ בְּ
אֲנִי,  אֱלהִֹים  נְזִיר  אֲמַר:  דַּ יוָן  כֵּ לָה.  לְבַטָּ

טָא קָאָמַר. אי קוּשְׁ א וַדַּ תָּ אָמְרָה: הָשְׁ

הַיָּמִים  ל  כָּ בִדְבָרֶיהָ  לּוֹ  הֵצִיקָה  י  כִּ ״וַיְהִי 
י  אַלְצֵהוּ״? אָמַר רַבִּ אַלְצֵהוּ״. מַאי ״וַתְּ וַתְּ
יאָה  בִּ מַר  גְּ עַת  שְׁ בִּ אַמִי:  י  רַבִּ בֵי  דְּ יִצְחָק 

יו. חְתָּ מְטָה מִתַּ נִשְׁ

כָר  י יַיִן וְשֵׁ תִּ שְׁ מְרִי נָא וְאַל תִּ ָ ה הִשּׁ ״וְעַתָּ
ל טָמֵא״?  ל טָמֵא״. מַאי ״כָּ וְאַל תּאֹכְלִי כָּ
בָרִים טְמֵאִים קָאָכְלָה?  א דְּ תָּ וְתוּ, עַד הָשְׁ
בָרִים  דְּ אַמִי:  י  רַבִּ בֵי  דְּ יִצְחָק  י  רַבִּ אָמַר 

נָזִיר. הָאֲסוּרִים בְּ

ר  אֲשֶׁ שׁ  כְתֵּ הַמַּ אֶת  אֱלהִֹים  ״וַיִּבְקַע 
אַמִי:  י  רַבִּ בֵי  דְּ יִצְחָק  י  רַבִּ אָמַר  חִי״.  לֶּ בַּ
ה לְדָבָר טָמֵא, לְפִיכָךְ נִתְלוּ חַיָּיו  הוּא אִיוָּ

דָבָר טָמֵא. בְּ

חָמָא  י  רַבִּ אָמַר   – וגו'  ה'״   רוּח חֶל  ״וַתָּ
יַעֲקבֹ  ל  שֶׁ נְבוּאָתוֹ  חָלְתָה  חֲנִינָא:  י  רַבִּ בְּ

כְתִיב: ״יְהִי דָן נָחָשׁ עֲלֵי דֶרֶךְ״. אָבִינוּ, דִּ

 Words of truth are recognizable – בְרֵי אֱמֶת רִין דִּ  Delilah :נִיכָּ
recognized that Samson’s statement that he was a nazirite 
was true because she had seen that he conducted himself 
like a nazirite by allowing his hair to grow long and by not 
drinking wine (Rashi).

NOTES
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Th e verse continues: “To move him [lefa’amo] in Mahaneh Dan.” 
Rabbi Yitzĥak of the school of Rabbi Ami says: Th is teaches 
that the Divine Presence jangled before him, inspiring him, like 
a bell [zog],L  as it is writt en here: “To move him [lefa’amo] in 
Mahaneh Dan,” and it is writt en there with regard to the cloth-
ing of the High Priest: “A bell [pa’amon] and a pomegranate” 
(Exodus Ƨƭ:Ʀƪ).

Th e verse concludes: “Between Zorah and Eshtaol.” Rabbi 
Asi says: Zorah and Eshtaol were two large mountains, and 
Samson uprooted them and ground them one against the 
other.

Samson’s parents were told: “For behold, you shall conceive, and 
bear a son; and no razor shall come upon his head; for the child 
shall be a nazirite unto God from the womb; and he shall begin 
to save Israel out of the hand of the Philistines” ( Judges ƥƧ:Ʃ). 
Rabbi Ĥama, son of Rabbi Ĥanina, says: 

Samson’s parents were being told that the oath of Abimelech, 
king of the Philistines, was negated,N  as it is writt en that Abi-
melech said to our forefather Abraham: “Now therefore swear 
unto me here by God that you will not deal falsely with me, 
nor with my son, nor with my son’s son; but according to the 
kindness that I have done unto you, you shall do to me, and to 
the land wherein you have sojourned” (Genesis Ʀƥ:ƦƧ). Th e oath 
of the descendants of Abraham was no longer binding since the 
Philistines broke their oath by subjugating the Jewish people.

Th e verse states: “And the woman bore a son, and called his name 
Samson; and the child grew, and the Lord blessed him” ( Judges 
ƥƧ:Ʀƨ). Th e Gemara asks: With what did He bless him?N  Rav 
Yehuda says that Rav says: It means that He blessed him with 
regard to his penis, that despite his youth his penis should func-
tion like that of physically mature men, and that his seed should 
be like an overfl owing river.

Prior to Samson’s death, the verse states: “And Samson called 
unto the Lord, and said: Lord God, remember me, I pray to 
You, and strengthen me, I pray to You, only this once, O God, 
that I may be this once avenged of the Philistines for my two 
eyes” ( Judges ƥƪ:ƦƬ). Rav said that Samson said before the 
Holy One, Blessed be He: Master of the Universe, remember 
on my behalf the twenty-two yearsN  that I judged the Jewish 
people without receiving any reward, and I did not even say 
to any one of them: Move a stick for me from one place to 
another place.

Th e verse states earlier: “And Samson went and caught three 
hundred foxes, and took torches, and turned tail to tail, and put 
a torch in the midst between every two tails” ( Judges ƥƩ:ƨ). Th e 
Gemara asks: What is diff erent about foxes than any other ani-
mal, that he chose them for this purpose? Rabbi Aivu bar Nagdi 
says that Rabbi Ĥiyya bar Abba says: Samson said: Let the 
animal that goes in reverseB  when it tries to escape, i.e., the fox, 
come and exact punishment from the Philistines, who reneged 
on their oath that Abimelech swore to Abraham.

בֵי  דְּ יִצְחָק  י  רַבִּ אָמַר  דָן״.  מַחֲנֵה  בְּ ״לְפַעֲמוֹ 
ת  קֶשֶׁ כִינָה מְקַשְׁ הָיְתָה שְׁ ד, שֶׁ י אַמִי: מְלַמֵּ רַבִּ
מַחֲנֵה דָן״,  תִיב הָכָא: ״לְפַעֲמוֹ בְּ זוֹג, כְּ לְפָנָיו כְּ

עֲמןֹ וְרִמּןֹ״. וּכְתִיב הָתָם: ״פַּ

י אַסִי:  אוֹל״ – אָמַר רַבִּ תָּ ין צָרְעָה וּבֵין אֶשְׁ ״בֵּ
הָיוּ,  דוֹלִים  גְּ הָרִים  נֵי  שְׁ אוֹל  תָּ וְאֶשְׁ צָרְעָה 

זֶה. מְשׁוֹן וּטְחָנָן זֶה בָּ וַעֲקָרָן שִׁ

י  רָאֵל״ – אָמַר רַבִּ יע אֶת יִשְׂ ״וְהוּא יָחֵל לְהוֹשִׁ
י חֲנִינָא: רַבִּ חָמָא בְּ
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״אִם  כְתִיב:  דִּ אֲבִימֶלֶךְ,  ל  שֶׁ בוּעָתוֹ  שְׁ הוּחַל 
י״. קרֹ לִי וּלְנִינִי וּלְנֶכְדִּ שְׁ תִּ

רְכוֹ? אָמַר  ה בֵּ מֶּ עַר וַיְבָרְכֵהוּ ה'״. בַּ ל הַנַּ ״וַיִּגְדַּ
תוֹ  תוֹ. אַמָּ אַמָּ רְכוֹ בְּ בֵּ רַב יְהוּדָה אָמַר רַב: שֶׁ

נַחַל שׁוֹטֵף. בְנֵי אָדָם, וְזַרְעוֹ כְּ כִּ

אֱלהִֹים  ה'  וַיּאֹמַר  ה'  אֶל  מְשׁוֹן  שִׁ ״וַיִּקְרָא 
קְמָה  עַם הַזֶּה…וְאִנָּ זָכְרֵנִי נָא וְחַזְּקֵנִי נָא אַךְ הַפַּ
אָמַר   – ים״  תִּ לִשְׁ מִפְּ עֵינַי  תֵי  ְ מִשּׁ אַחַת  נְקַם 
הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ לִפְנֵי  מְשׁוֹן  שִׁ אָמַר  רַב, 
נָה  יִם שָׁ תַּ רִים וּשְׁ ל עוֹלָם, זְכוֹר לִי עֶשְׂ רִבּוֹנוֹ שֶׁ
לְאֶחָד  י  אָמַרְתִּ וְלאֹ  רָאֵל,  יִשְׂ אֶת  י  פַטְתִּ ָ שּׁ שֶׁ

קוֹם לְמָקוֹם״. ל מִמָּ מֵהֶם ״הַעֲבֵר לִי מַקֵּ

לשֹׁ מֵאוֹת שׁוּעָלִים״.  מְשׁוֹן וַיִּלְכּדֹ שְׁ ״וַיֵּלֶךְ שִׁ
י  ר נַגְדִּ י אַיְבוּ בַּ נָא שׁוּעָלִים? אָמַר רַבִּ מַאי שְׁ
מְשׁוֹן: יָבאֹ  א: אָמַר שִׁ ר אַבָּ י חִיָּיא בַּ אָמַר רַבִּ
חָזְרוּ  ים שֶׁ תִּ לִשְׁ רַע מִפְּ חוֹזֵר לַאֲחוֹרָיו, וְיִפָּ מִי שֶׁ

בוּעָתָן. שְׁ בִּ

 Bell [zog] – זוֹג: Apparently related to the Persian word 
zang, meaning bell.

LANGUAGE

 The oath of Abimelech was negated – ֹבוּעָתו  הוּחַל שְׁ
אֲבִימֶלֶךְ ל   Rashi explains that since the Philistines :שֶׁ
subjected the Jewish people to their rule, they violated 
the oath and therefore Abraham’s obligation to Abi-
melech and his descendants was negated. Although 
the Philistines had previously tormented the Jewish 
people, it was only at this point that they attempted to 
rule over them. Tosefot HaRash writes that this does not 
agree with the interpretation of Rashi that King David 
did not attempt to conquer Jerusalem until the oath of 
Abimelech was negated, as King David lived many years 
later. Tosefot HaRosh explains that the general oath to 
Abimelech was negated, but there was an additional 
promise made by Abraham to the Jebusites with regard 
to Jerusalem because he purchased the Cave of Mach-
pelah from them (see Genesis, chapter 23).

 With what did He bless him – ֹרְכו בֵּ ה  מֶּ -The com :בַּ
mentaries explain that since the term blessing generally 
refers to riches, a long life, or children, none of which 
Samson had, the Gemara offers an explanation specific 
to his life (see Rashi; Riaf ).

 Twenty-two years – נָה יִם שָׁ תַּ רִים וּשְׁ  This appears to :עֶשְׂ
be in direct opposition to the verse stating that Samson 
judged the Jewish people for twenty years (see Judges 
16:31). Rav Hai Gaon explains that the Gemara here 
includes the two years that Samson spent in prison, as 
he was imprisoned due to his actions on behalf of the 
Jewish people (see Maharsha).

NOTES

 That goes in reverse – חוֹזֵר לַאֲחוֹרָיו -The fox is consid :שֶׁ
ered to be a clever animal, and there are many stories 
told by hunters of various methods used by the fox 
to conceal its tracks. One of the strategies it employs 
to escape the tracking of a hunter is that it does not 
always run in a straight path. A fox changes direction 
frequently and often runs backward in the direction 
from which it came while the pursuers continue to 
chase it forward.
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