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Years later, when Joseph said to Pharaoh: “My father made me 
swear, saying” (Genesis ƩƤ:Ʃ) that I would bury him in Eretz 
Yisrael, Pharaoh said to him: Go request the dissolution of your 
oath. Joseph said to him: And should I also request dissolution 
for the oath that I took for your benefi t? And consequently, even 
though Pharaoh was not amenable to lett ing Joseph go, he wor-
ried that Joseph would then request dissolution for the oath that 
he had taken for his benefi t, and Pharaoh therefore said to him: 

“Go up and bury your father according to what he made you 
swear” (Genesis ƩƤ:ƪ).

§ What was the incident where Judah sanctifi ed God’s name in 
public? As it is taught in a baraita that Rabbi Meir would say:
When the Jewish people stood at the Red Sea, the tribes were 
arguing with one other. Th is one was saying: I am going into
the sea fi rst, and that one was saying: I am going into the sea
fi rst. Th en, in jumped

the tribe of Benjamin and descended into the sea fi rst, as it is 
stated: “Th ere is Benjamin, the youngest, ruling them [rodem]” 
(Psalms ƪƬ:ƦƬ). Do not read it as: “Ruling them [rodem]”; 
rather, read it as: Descending [red] into the sea [yam]. And 
the princes of the tribe of Judah were stoning them [rogmim 
otam] for plunging in fi rst and not in the proper order, as it is 
stated in the continuation of the verse: “Th e princes of Judah, 
their council [rigmatam]” (Psalms ƪƬ:ƦƬ).

Th erefore, Benjamin the righteous was privileged to serve as 
host to the Divine Presence of the Almighty, as the Temple was 
built in the territory of Benjamin, as it is stated in Moses’ blessing 
for the tribe of Benjamin: “Th e beloved of the Lord shall dwell in 
safety by Him; He covers him all the day, and He rests between 
his shoulders” (Deuteronomy ƧƧ:ƥƦ).

Rabbi Yehuda said to Rabbi Meir: Th at is not how the incident 
took place. Rather, this tribe said: I am not going into the sea 
fi rst, and that tribe said: I am not going into the sea fi rst. Th en, 
in jumped the prince of Judah, Nahshon ben Amminadab, and 
descended into the sea fi rst, accompanied by his entire tribe, as 
it is stated: “Ephraim surrounds Me with lies and the house of 
Israel with deceit, and Judah is yet wayward toward God [rad 
im El]” (Hosea ƥƦ:ƥ), which is interpreted homiletically as: And 
Judah descended [rad] with God [im El].

And in this regard, the tradition,N  i.e., the Writings, explicates 
Nahshon’s prayer at that moment: “Save me, God; for the waters 
are come in even unto the soul. I am sunk in deep mire, where 
there is no standing…let not the water fl ood overwhelm me, 
neither let the deep swallow me up” (Psalms ƪƭ:Ʀ–Ƨ, ƥƪ).

At that time, Moses was prolonging his prayer. Th e Holy One, 
Blessed be He, said to him: My beloved ones are drowning 
in the sea and you prolong your prayer to me? Moses said 
before Him: Master of the Universe, but what can I do? God 
said to him: “Speak to the children of Israel that they go for-
ward. And you, lift  up your rod and stretch out your hand” 
(Exodus ƥƨ:ƥƩ–ƥƪ).

For this reason, because Nahshon and the tribe of Judah went 
into the sea fi rst, the tribe of Judah merited to govern Israel, 
as it is stated: “Judah became His sanctuary, Israel His domin-
ion. Th e sea saw it and fl ed” (Psalms ƥƥƨ:Ʀ–Ƨ). Th e baraita inter-
prets the verses in this manner: What is the reason that Judah 
became His sanctuary and Israel came under His dominion? 
It is because “the sea saw it and fl ed.”

אֲמַר  לֵאמֹר״,  יעַנִי  בִּ הִשְׁ ״אָבִי  לֵיהּ:  אֲמַר  י  כִּ
לֵיהּ:  אֲמַר  בוּעֲתָךְ.  ְ אַשּׁ יל  שֵׁ אִיתַּ זִיל  לֵיהּ: 
לָא נִיחָא  ב דְּ ידָךְ! וְאַף עַל גַּ לִי נַמִי אַדִּ וְאִיתְשְׁ
ר  אֲשֶׁ לֵיהּ, אֲמַר לֵיהּ: ״עֲלֵה וּקְברֹ אֶת אָבִיךָ כַּ

יעֶךָ״. בִּ הִשְׁ

מֵאִיר  י  רַבִּ הָיָה  תַנְיָא,  דְּ הִיא?  מַאי  יְהוּדָה 
בָטִים  רָאֵל עַל הַיָּם, הָיוּ שְׁ עָמְדוּ יִשְׂ שֶׁ אוֹמֵר: כְּ
ה  חִלָּ חִים זֶה עִם זֶה, זֶה אוֹמֵר ״אֲנִי יוֹרֵד תְּ מְנַצְּ

ה לַיָּם״. קָפַץ חִלָּ לַיָּם״ וְזֶה אוֹמֵר ״אֲנִי יוֹרֵד תְּ
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אֱמַר:  נֶּ ה, שֶׁ חִילָּ נְיָמִין וְיָרַד לַיָּם תְּ ל בִּ בְטוֹ שֶׁ שִׁ
״רֹדֵם״  קְרֵי  תִּ אַל  רֹדֵם״.  צָעִיר  נְיָמִין  בִּ ם  ״שָׁ
רֵי יְהוּדָה רוֹגְמִים אוֹתָם,  א ״רֵד יָם״. וְהָיוּ שָׂ אֶלָּ

רֵי יְהוּדָה רִגְמָתָם״. אֱמַר: ״שָׂ נֶּ שֶׁ

יזְכָן  פִּ אוֹשְׁ ה  וְנַעֲשָׂ יק  דִּ הַצַּ נְיָמִין  בִּ זָכָה  לְפִיכָךְ 
כֵן״. תֵפָיו שָׁ אֱמַר: ״וּבֵין כְּ נֶּ בוּרָה, שֶׁ לַגְּ

א  ה, אֶלָּ ךְ הָיָה מַעֲשֶׂ י יְהוּדָה: לאֹ כָּ אָמַר לוֹ רַבִּ
ה לַיָּם״ וְזֶה אוֹמֵר  חִילָּ זֶה אוֹמֵר ״אֵין אֲנִי יוֹרֵד תְּ
ן  בֶּ נַחְשׁוֹן  קָפַץ  לַיָּם״.  ה  חִילָּ תְּ יוֹרֵד  אֲנִי  ״אֵין 
״סְבָבֻנִי  אֱמַר:  נֶּ שֶׁ ה,  חִילָּ תְּ לַיָּם  וְיָרַד  עֲמִינָדָב 
רָאֵל וִיהוּדָה  ית יִשְׂ בְכַחַשׁ אֶפְרַיִם וּבְמִרְמָה בֵּ

עֹד רָד עִם אֵל״.

י  כִּ אֱלהִֹים  יעֵנִי  ״הוֹשִׁ לָה:  בָּ קַּ בַּ מְפָרֵשׁ  וְעָלָיו 
וְאֵין  מְצוּלָה  יוֵן  בִּ י  טָבַעְתִּ נָפֶשׁ,  עַד  מַיִם  בָאוּ 
וְאַל  מַיִם  בֹּלֶת  שִׁ טְפֵנִי  שְׁ תִּ אַל  וגו'  מָעֳמָד 

בְלָעֵנִי מְצוּלָה״ וגו'. תִּ

ה. אָמַר  תְפִלָּ ה מַאֲרִיךְ בִּ עָה הָיָה משֶֹׁ אוֹתָהּ שָׁ בְּ
יָּם,  בַּ טוֹבְעִים  יְדִידַיי  הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ לוֹ 
ה לְפָנַי? אָמַר לְפָנָיו: רִבּוֹנוֹ  תְפִלָּ ה מַאֲרִיךְ בִּ וְאַתָּ
ר  בֵּ יָדִי לַעֲשׂוֹת? אָמַר לוֹ: ״דַּ ל עוֹלָם, וּמַה בְּ שֶׁ
ךָ  מַטְּ אֶת  הָרֵם  ה  וְאַתָּ עוּ,  וְיִסָּ רָאֵל  יִשְׂ נֵי  בְּ אֶל 

וּנְטֵה אֶת יָדְךָ״ וגו'.

רָאֵל,  יִשְׂ לָה בְּ לְפִיכָךְ זָכָה יְהוּדָה לַעֲשׂוֹת מֶמְשָׁ
רָאֵל  יִשְׂ לְקָדְשׁוֹ  יְהוּדָה  ״הָיְתָה  אֱמַר:  נֶּ שֶׁ
עַם ״הָיְתָה יְהוּדָה לְקָדְשׁוֹ״  לוֹתָיו״. מַה טַּ מַמְשְׁ
רָאָה  ״הַיָּם  דְּ וּם  מִשּׁ לוֹתָיו״?  מַמְשְׁ רָאֵל  וְ״יִשְׂ

וַיָּנסֹ״.

 Tradition – לָה  The term tradition, or the texts of :קַבָּ
tradition, refers to the Prophets and Writings sections 
of the Bible, as opposed to the Torah. Some explain 
that the term tradition is used to refer to matters 
whose status and sanctity are derived from oral tradi-
tion and not from the written Torah. Others explain 
that the statements of the Prophets are called tradi-
tion, kabbala, from the word kevila, meaning rebuke.

NOTES
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§ Th e Gemara returns to discussing the blessing and curses. It is 
taught in a baraita (Toseft a Ƭ:ƭ) that Rabbi Eliezer ben Ya’akov says: 
It is impossible to say that the tribe of Levi stood below,N  between 
the two mountains, as it is already stated that they were above, in 
the verse: “Th ese shall stand on Mount Gerizim to bless the people 
when you have passed over the Jordan: Simeon and Levi and Judah” 
(Deuteronomy Ʀƫ:ƥƦ). And it is impossible to say that they stood 
above on the mountain because it is already stated: “And all of Israel, 
and their elders and offi  cers, and their judges, stood on this side of 
the Ark and on that side before the priests the Levites” ( Joshua Ƭ:ƧƧ). 
Th is shows that the Levites stood below, between the mountains, with 
the Ark.

How is this possible? Only the Elders of the priesthood and the 
Levites stood below, and the rest of the Levites stood above on the 
mountain. Rabbi Yoshiya says: Any Levite who was fi t to serve in 
the Temple stood below, between the mountains, and the rest of the 
tribe, who were too young or too old to serve in the Temple, stood 
above on the mountain.

Rabbi Yehuda HaNasi says: Both the Levites and the Israelites 
were standing below. Th ey turned to face Mount Gerizim and 
opened with a blessing, and then they turned toward Mount Ebal 
and opened with a curse. Th erefore, what is the meaning of the 
verse: “Th ese shall stand on [al ] Mount Gerizim to bless the people” 
(Deuteronomy Ʀƫ:ƥƦ)? “Al” means adjacent to the mountain but not 
actually on the mountain itself.

As it is taught in a baraita that discusses the shewbread: “And you 
shall put pure frankincense on [al ] each row” (Leviticus Ʀƨ:ƫ). 
Rabbi Yehuda HaNasi says: “Al” in this instance means adjacent to. 
Do you say that “al” means adjacent to, or perhaps it carries only its 
literal meaning of “on”? When it says in the verse: “And you shall 
screen the Ark [al haAron] with the curtain” (Exodus ƨƤ:Ƨ), the 
word “al” cannot mean on, as the curtain that separated the Sanctuary 
and the Holy of Holies was not placed on top of the Ark, but near it. 
Th erefore, you must say that “al” means adjacent to.

§ It is stated in the mishna: Th ey turned to face Mount Gerizim and 
opened with a blessing: Blessed be the man who does not make a 
graven or molten image (see Deuteronomy Ʀƫ:ƥƩ), and these people 
and those people, i.e., the two groups standing on either mountain, 
answered: Amen. Th en they turned to face Mount Ebal and opened 
with the curse: “Cursed be the man who makes a graven or molten 
image” (Deuteronomy Ʀƫ:ƥƩ), and these people and those people 
answered: Amen. Th e Sages taught (Toseft a Ƭ:ƥƤ): Th e blessings and 
curses include a general blessing for one who fulfi lls the entire Torah, 
and a particular blessing for each individual statement mentioned 
in the blessings and curses. Likewise, there is a general curse for one 
who does not fulfi ll the entire Torah and a particular curse for each 
individual statement. And for each of the blessings and curses there 
is a mitzva to learn and to teach, and to keep and to perform.N  
Consequently, 

אִי  אוֹמֵר:  יַעֲקבֹ  ן  בֶּ אֱלִיעֶזֶר  י  רַבִּ נְיָא,  תַּ
נֶאֱמַר  בָר  כְּ שֶׁ ה,  לְמַטָּ לֵוִי  לוֹמַר  ר  אֶפְשָׁ
״לְמַעְלָה״,  לוֹמַר  ר  אֶפְשָׁ וְאִי  ״לְמַעְלָה״, 

ה״. בָר נֶאֱמַר ״לְמַטָּ כְּ שֶׁ

ה,  לְמַטָּ וּלְוִיָּה  ה  כְהוּנָּ זִקְנֵי  יצַד?  כֵּ הָא 
ל  כָּ אוֹמֵר:  יָּה  יאֹשִׁ י  רַבִּ לְמַעְלָה;  אָר  ְ וְהַשּׁ

אָר לְמַעְלָה. ְ ה, וְהַשּׁ רֵת – לְמַטָּ הָרָאוּי לְשָׁ

ה הֵן עוֹמְדִים.  י אוֹמֵר: אֵלּוּ וְאֵלּוּ לְמַטָּ רַבִּ
וּפָתְחוּ   – רִיזִים  גְּ הַר  י  לַפֵּ כְּ נֵיהֶם  פְּ הָפְכוּ 
קְלָלָה.  י הַר עֵיבָל – וּפָתְחוּ בִּ לַפֵּ בְרָכָה, כְּ בִּ

סָמוּךְ, מַאי ״עַל״? ״עַל״ – בְּ

לְבוֹנָה  עֲרֶכֶת  הַמַּ עַל  ״וְנָתַתָּ  דְתַנְיָא:  כִּ
ה  סָמוּךְ. אַתָּ י אוֹמֵר: ״עַל״ – בְּ ה״ – רַבִּ זַכָּ
א ״עַל״  סָמוּךְ, אוֹ אֵינוֹ אֶלָּ אוֹמֵר: ״עַל״ בְּ
הוּא אוֹמֵר: ״וְסַכּתָֹ עַל הָאָרןֹ״,  שֶׁ שׁ? כְּ מַמָּ

סָמוּךְ. הֱוֵי אוֹמֵר: ״עַל״ – בְּ

וּפָתְחוּ  רִיזִים  גְּ הַר  י  לַפֵּ כְּ נֵיהֶם  פְּ ״הָפְכוּ 
רוּךְ  כְלָל בָּ רוּךְ בִּ נַן: בָּ נוּ רַבָּ בְרָכָה״ כו'. תָּ בִּ
פְרָט. לִלְמוֹד  כְלָל אָרוּר בִּ פְרָט, אָרוּר בִּ בִּ

מוֹר וְלַעֲשׂוֹת – הֲרֵי ד לִשְׁ וּלְלַמֵּ

 Levi stood below – ה לְמַטָּ  Tosafot quote an opinion found :לֵוִי 
in the Jerusalem Talmud that like all the other tribes, the entire 
tribe of Levi stood at the top of the mountain. When the book of 
Joshua states that “the priests, the Levites” were standing near the 
Ark, it refers specifically to the priests, who are referred to in many 
places as the Levites.

 To keep and to perform – מוֹר וְלַעֲשׂוֹת  Usually the term to keep :לִשְׁ
means to be careful not to violate prohibitions, and to perform 
means to fulfill positive mitzvot. The Maharsha explains, based 
on the calculations stated in the continuation of the Gemara, that 
that cannot be the meaning here. He therefore explains the term 

to keep as referring to studying Mishna, in accordance with the 
Sages’ interpretation of the term. In other words, one must strive 
not only to study the Torah, but also to remember it, or to keep 
it, through the study of Mishna. In Iyyun Ya’akov this expression 
is interpreted according to the Gemara in tractate Eiruvin (96a), 
which states concerning a similar phrase that when it is stated with 
regard to a positive mitzva, it is itself considered a positive mitzva, 
and when it is stated with regard to a prohibition, it is likewise 
considered a prohibition. Accordingly, to keep the mitzvot means 
to be extra careful and exacting in fulfilling the mitzvot, whether 
negative or positive.

NOTES



226 sota . perek VII . 37b . :פרק ז׳ דף לז  

every mitzva contains four aspects. Four general aspects and 
four specifi c aspects add up to eight. Eight blessings and eightN  
curses add up to sixteen. And so too at Mount Sinai, and so 
too at the plains of Moab, as it is stated: “Th ese are the 
words of the covenant that the Lord commanded Moses to 
make with the children of Israel in the land of Moab, besides 
the covenant that He made with them in Horeb” (Deuter-
onomy ƦƬ:ƪƭ). And it is writt en: “Observe therefore the 
words of this covenant” (Deuteronomy Ʀƭ:Ƭ). It follows 
that between the three events where sixteen covenants were 
made, God established forty-eight covenants for each and 
every mitzva.

Rabbi Shimon excludes Mount Gerizim and Mount Ebal 
from this list because only some of the mitzvot were mentioned 
there, and he includes instead the covenant at the Tent of 
Meeting in the desert.

Th e Gemara explains: And it is in the dispute between these 
tanna’im that they disagree, as it is taught in a baraita (Toseft a 
Ƭ:ƥƥ): Rabbi Yishmael says: General statements were said at 
Sinai, i.e., Moses received general mitzvot at Sinai, including 
the Ten Commandments. And the details of the mitzvot were 
explained to Moses at a later time in the Tent of Meeting. 
Rabbi Akiva says: Both general statements and the details of 
mitzvot were said at Sinai, and later repeated in the Tent of 
Meeting, and reiterated a third time by Moses to the Jewish 
people in the plains of Moab. Rabbi Shimon holds in accor-
dance with his teacher, Rabbi Akiva, and counts Mount Sinai 
and the Tent of Meeting Tent as two distinct places where all 
of the mitzvot were given.

The baraita concludes: And there is no mitzva written 
in the Torah for which forty-eight covenants were not 
established.

Rabbi Shimon ben Yehuda Ish Kefar Akko said in the name 
of Rabbi Shimon: Th ere is no mitzva writt en in the Torah 
for which forty-eight covenants were not established ƪƤƧ,ƩƩƤ 
times, corresponding to the population of the Jewish people 
in the desert. Th is is because each member of the Jewish people 
received the covenant both for himself and as a guarantor for 
the rest of the Jewish people.

Rabbi Yehuda HaNasi says: According to the statement of 
Rabbi Shimon ben Yehuda Ish Kefar Akko, who spoke in the 
name of Rabbi Shimon, there is no mitzva in the Torah for 
which forty-eight covenants were not established ƪƤƧ,ƩƩƤ 
times; it follows that for every one of the Jewish people there 
were ƪƤƧ,ƩƩƤ covenants.
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מוֹנֶה  שְׁ מוֹנֶה.  שְׁ הֲרֵי  ע  וְאַרְבַּ ע  אַרְבַּ ע.  אַרְבַּ
עַרְבוֹת  סִינַי, וְכֵן בְּ רֵה. וְכֵן בְּ שׁ עֶשְׂ מוֹנֶה הֲרֵי שֵׁ וּשְׁ
ה  ר צִוָּ רִית אֲשֶׁ ה דִבְרֵי הַבְּ אֱמַר: ״אֵלֶּ נֶּ מוֹאָב, שֶׁ
בְרֵי  ם אֶת דִּ מַרְתֶּ ה״ וגו', וּכְתִיב: ״וּשְׁ ה' אֶת משֶֹׁ
מוֹנֶה  וּשְׁ עִים  אַרְבָּ נִמְצָא  וגו'.  הַזּאֹת״  רִית  הַבְּ

ל מִצְוָה וּמִצְוָה. רִיתוֹת עַל כָּ בְּ

רִיזִים וְהַר עֵיבָל, וּמַכְנִיס  מְעוֹן מוֹצִיא הַר גְּ י שִׁ רַבִּ
ר. דְבָּ מִּ בַּ אהֶֹל מוֹעֵד שֶׁ

מָעֵאל  יִשְׁ י  רַבִּ תַנְיָא,  דְּ אֵי;  נָּ תַּ הָנֵי  דְּ א  וּבִפְלוּגְתָּ
אֹהֶל  בְּ וּפְרָטוֹת  סִינַי  בְּ נֶאֶמְרוּ  לָלוֹת  כְּ אוֹמֵר: 
וּפְרָטוֹת  לָלוֹת  כְּ אוֹמֵר:  עֲקִיבָא  י  רַבִּ מוֹעֵד; 
שׁוּ  לְּ תַּ וְנִשְׁ מוֹעֵד,  אֹהֶל  בְּ נוּ  וְנִשְׁ סִינַי,  בְּ נֶאֶמְרוּ 

עַרְבוֹת מוֹאָב, בְּ

תּוֹרָה,  תוּבָה בַּ כְּ בַר מִצְוָה וּמִצְוָה שֶׁ ל דְּ וְאֵין לְךָ כָּ
רִיתוֹת. מֹנֶה בְּ עִים וּשְׁ לּאֹ נִכְרְתוּ עָלֶיהָ אַרְבָּ שֶׁ

וּם  פַר עַכּוֹ אָמַר מִשּׁ ן יְהוּדָה אִישׁ כְּ מְעוֹן בֶּ י שִׁ רַבִּ
תוּבָה  כְּ שֶׁ וּמִצְוָה  מִצְוָה  לְךָ  אֵין  מְעוֹן:  שִׁ י  רַבִּ
מֹנֶה  וּשְׁ עִים  אַרְבָּ עָלֶיהָ  נִכְרְתוּ  לּאֹ  שֶׁ תּוֹרָה,  בַּ
ת אֲלָפִים  לשֶֹׁ שׁ מֵאוֹת אֶלֶף וּשְׁ ל שֵׁ רִיתוֹת שֶׁ בְּ

ים. ִ וַחֲמֵשׁ מֵאוֹת וַחֲמִשּׁ

אִישׁ  יְהוּדָה  ן  בֶּ מְעוֹן  שִׁ י  רַבִּ לְדִבְרֵי  י:  רַבִּ אָמַר 
לְךָ  אֵין  מְעוֹן:  שִׁ י  רַבִּ וּם  מִשּׁ אָמַר  שֶׁ עַכּוֹ,  פַר  כְּ
לּאֹ נִכְרְתוּ עָלֶיהָ  תּוֹרָה, שֶׁ בַּ ל מִצְוָה וּמִצְוָה שֶׁ כָּ
שׁ מֵאוֹת אֶלֶף  ל שֵׁ רִיתוֹת שֶׁ מֹנֶה בְּ עִים וּשְׁ אַרְבָּ
ים. נִמְצָא  ִ ת אֲלָפִים וַחֲמֵשׁ מֵאוֹת וַחֲמִשּׁ לשֶֹׁ וּשְׁ
אֶלֶף  מֵאוֹת  שׁ  שֵׁ רָאֵל  מִיִּשְׂ וְאֶחָד  אֶחָד  לְכָל 

ים. ִ ת אֲלָפִים וַחֲמֵשׁ מֵאוֹת וַחֲמִשּׁ לשֶֹׁ וּשְׁ

 Eight and eight – מוֹנֶה מוֹנֶה וּשְׁ  Rashi explains that the first eight :שְׁ
are the four aspects of the covenant, i.e., the general and particular 
blessings and curses, as they relate to learning and teaching the 
Torah; and the second eight are those four aspects as they relate 
to keeping and performing the Torah. The Maharsha questions 
why this would be a logical way to divide the total into two 

groups of eight, as opposed to one group of sixteen. He therefore 
explains that the first eight are the general and particular bless-
ings as they relate to learning, teaching, keeping, and performing 
the Torah; and the second eight are the general and particular 
curses as they relate to the lack of fulfillment of the same (see 
Iyyun Ya’akov).

NOTES



sota . Perek VII . 37b 227 . פרק ז׳ דף לז:   

Th e Gemara asks: What is the diff erence between the statements 
of Rabbi Shimon ben Yehuda Ish Kefar Akko and Rabbi Yehuda 
HaNasi? What does the statement of Rabbi Yehuda HaNasi add? 
Rav Mesharshiyya said: Th e matt er of a guarantor and a guaran-
tor for a guarantor is the diff erence between them. According 
to Rabbi Yehuda HaNasi, every Jew is not only rendered a guaran-
tor for every other Jew, but he is also rendered a guarantor for 
every other Jew’s responsibility as a guarantor. Th erefore, accord-
ing to his calculation, the number of covenants is multiplied again 
by ƪƤƧ,ƩƩƤ.

§ Rabbi Yehuda ben Naĥmani, the disseminatorB  of Rabbi 
Shimon ben Lakish, taught: Th e entire passageN  of the blessings 
and curses is stated only in reference to an adulterer and 
adulteress.

Th is is proved from the verse: “Cursed is the man who makes a 
graven or molten image” (Deuteronomy Ʀƫ:ƥƩ). Is a curse a 
suffi  cient consequence for the actions of an idol worshipper?N  
He has rebelled against the fundamental tenet of the Torah. 
Rather, this is referring to one who engaged in sexual inter-
course with a forbidden relative and bore her a mamzer son. 
And the son, who is not allowed to marry a Jew of unfl awed lin-
eage, went to live among the other nations of the world and 
engaged in idol worship. His father and mother are cursed for 
causing him to worship idols. Likewise, the rest of the curses refer 
to sins that are the result of adultery.

Th e Sages taught: “And you shall give the blessing on Mount 
Gerizim and the curse on Mount Ebal” (Deuteronomy ƥƥ:Ʀƭ). 
Why must the verse state this? If it is to teach that the blessing 
must be given on Mount Gerizim and the curse on Mount Ebal, 
it is already stated: “Th ese shall stand on Mount Gerizim to 
bless the people” (Deuteronomy Ʀƫ:ƥƦ), and it is writt en: “And 
these shall stand on Mount Ebal for the curse” (Deuteronomy 
Ʀƫ:ƥƧ). Rather, the verse teaches that the proclamation of the 
blessing must precede the curse.

One might have thought that all of the blessings should precede 
the curses. Th erefore, the verse states “blessing” and “curse” in 
the singular, to teach that one blessing precedes each curse, 
but all of the blessings do not precede the curses. Th e blessings 
and curses were recited alternately, fi rst one blessing and then 
one curse.

And furthermore, the verse comes to juxtapose the blessing 
with the curse, to say to you that just as the curse is recited by 
the Levites, so too, the blessing is utt ered by the Levites; and 
just as the curse is proclaimed loudly, so too, the blessing is 
proclaimed loudly; and just as the curse is proclaimed in the 
sacred tongue, Hebrew, so too, the blessing is proclaimed in 
the sacred tongue; and just as the curse is proclaimed both 
in general and in detail, so too, the blessing is proclaimed in 
general and in detail. And just as aft er the curse is utt ered, both 
groups of people on each mountain respond and say amen, 
so too, aft er the blessing is utt ered, both groups respond and 
say amen.

mishna How is the Priestly Benediction recited? 
In the country, i.e., outside the Temple, 

the priest recites the verses as three blessings,H  pausing between 
each verse while the people respond amen. And in the Temple, 
the priests recite all three verses as one blessing,H  aft er which 
the people respond: Blessed be the Lord, God, the God of Israel, 
from eternity to eternity, as is the customary response to blessings 
in the Temple. In the Temple, the priest utt ers the name of 
God

עָרְבָא  יָּא:  רְשִׁ מְשָׁ רַב  אֲמַר  ינַיְיהוּ?  בֵּ מַאי 
ינַיְיהוּ. א בֵּ עָרְבָא אִיכָּ וְעָרְבָא דְּ

י  רַבִּ מָנֵיהּ דְּ ן נַחְמָנִי מְתוּרְגְּ י יְהוּדָה בֶּ רַשׁ רַבִּ דָּ
לאֹ  הּ  כּוּלָּ ה  רָשָׁ הַפָּ ל  כָּ לָקִישׁ,  ן  בֶּ מְעוֹן  שִׁ

נוֹאֵף וְנוֹאֶפֶת: א בְּ נֶאֶמְרָה אֶלָּ

כָה״  וּמַסֵּ פֶסֶל  ה  יַעֲשֶׂ ר  אֲשֶׁ הָאִישׁ  ״אָרוּר 
א  הַבָּ זֶה  א,  אֶלָּ לֵיהּ?  י  סַגִּ ״אָרוּר״  בְּ  – וגו' 
אוּמּוֹת  לְבֵין  וְהָלַךְ  ן,  בֵּ וְהוֹלִיד  הָעֶרְוָה  עַל 
אָבִיו  אֲרוּרִין  זָרָה,  עֲבוֹדָה  וְעָבַד  הָעוֹלָם 

רְמוּ לוֹ. ךְ גָּ כָּ ל זֶה שֶׁ וְאִמּוֹ שֶׁ

רִזִים  רָכָה עַל הַר גְּ נַן: ״וְנָתַתָּ אֶת הַבְּ נוּ רַבָּ תָּ
לְמוּד לוֹמַר? אִם  לָלָה״ וגו' – מַה תַּ וְאֶת הַקְּ
רִזִים וּקְלָלָה  רָכָה עַל הַר גְּ הֵא בְּ תְּ ד שֶׁ לְלַמֵּ
ה יַעַמְדוּ  בָר נֶאֱמַר: ״אֵלֶּ עַל הַר עֵיבָל, הֲרֵי כְּ
וּכְתִיב:  רִזִים״,  גְּ הַר  עַל  הָעָם  אֶת  לְבָרֵךְ 
עֵיבָל״!  הַר  בְּ לָלָה  הַקְּ עַל  יַעַמְדוּ  ה  ״וְאֵלֶּ

רָכָה לִקְלָלָה. ים בְּ א לְהַקְדִּ אֶלָּ

לָלוֹת?  רָכוֹת קוֹדְמוֹת לַקְּ ל הַבְּ יָכוֹל יִהְיוּ כָּ
רָכָה אַחַת  רָכָה וּקְלָלָה״, בְּ לְמוּד לוֹמַר: ״בְּ תַּ
רָכוֹת קוֹדְמוֹת  ל הַבְּ קוֹדֶמֶת לִקְלָלָה, וְאֵין כָּ

לָלוֹת; לַקְּ

מַה  לְךָ:  לוֹמַר  לִקְלָלָה,  רָכָה  בְּ ישׁ  וּלְהַקִּ
וּמַה  לְוִיִּם,  בִּ רָכָה  בְּ אַף  לְוִיִּם  בִּ לָלָה  קְּ
רָם.  קוֹל  בְּ רָכָה  בְּ אַף  רָם  קוֹל  בְּ לָלָה  קְּ
רָכָה  בְּ אַף  הַקּוֹדֶשׁ  לְשׁוֹן  בִּ לָלָה  קְּ וּמַה 
וּפְרָט  כְלָל  בִּ לָלָה  קְּ וּמַה  הַקּוֹדֶשׁ.  לְשׁוֹן  בִּ
לָלָה – אֵלּוּ  כְלָל וּפְרָט. וּמַה קְּ רָכָה בִּ אַף בְּ
 – רָכָה  בְּ אַף  ״אָמֵן״,  וְאוֹמְרִים  עוֹנִין  וְאֵלּוּ 

אֵלּוּ וְאֵלּוּ עוֹנִין וְאוֹמְרִים ״אָמֵן״.

דִינָה  מְּ בַּ יצַד?  כֵּ כּהֲֹנִים  ת  רְכַּ בִּ מתני׳ 
 – שׁ  קְדָּ וּבַמִּ רָכוֹת,  בְּ לשֹׁ  שָׁ אוֹתָהּ  אוֹמֵר 

ם ֵ שׁ אוֹמֵר אֶת הַשּׁ קְדָּ מִּ רָכָה אַחַת; בַּ בְּ

 The disseminator [meturgeman] – ּמָנֵיה  During :מְתוּרְגְּ
talmudic times, it was common for the Sage to present his 
teachings quietly, oftentimes in Hebrew. The disseminator 
would translate [tirgem] and explain the teachings in 
Aramaic in an audible voice, so that the students would 
be able to listen and understand.

BACKGROUND

 The entire passage, etc. – הּ וכו׳ ה כּוּלָּ רָשָׁ ל הַפָּ -The Mahar :כָּ
sha asks: Is it necessary to reinterpret the entire passage 
of the blessings and curses just because it is difficult to 
explain a single verse? He suggests a different interpreta-
tion of the Gemara, according to which the word passage 
does not refer to all of the curses, but rather to that verse 
alone. Because it is separated from the other verses by a 
space in the Torah scroll, it is considered to be a distinct 
passage. However, the later commentaries point out that 
the Gemara’s use of the expression: The entire passage, 
does not fit this interpretation well.

 Is a curse a sufficient consequence for the actions of an 
idol worshipper – ּי לֵיה אָרוּר סַגִּ  The Maharsha explains :בְּ
that the Gemara is not saying that because idol wor-
ship is punishable by death, it is insufficient to say that 
someone who worships idols is cursed, as there are other 
sins mentioned in the curses that are also punishable by 
death, e.g., adultery.

Rather, the Gemara is saying that idol worship is the 
most fundamental form of heresy, and it is therefore not 
suffi  cient for one who commits this sin to be cursed in this 
world; he is excluded from life in the World-to-Come too. 
This is not true in the case of adultery or any of the other 
sins mentioned in the curses. Although they are grave sins 
that render one liable to receive the death penalty, the 
sinner can still have a share in the World-to-Come. This 
seems to be Rashi’s understanding as well.

NOTES

 In the country the priest recites the verses as three 
blessings – רָכוֹת בְּ לשֹׁ  שָׁ אוֹתָהּ  אוֹמֵר  דִינָה  מְּ  When the :בַּ
priests recite the Priestly Benediction outside of the 
Temple everyone present responds amen after each of 
the verses (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat 
Kohanim 14:3; Shulĥan Arukh, Oraĥ Ĥayyim 128:13).

 And in the Temple the priest recites one blessing – 
אַחַת רָכָה  בְּ שׁ  קְדָּ  When the Priestly Benediction is :וּבַמִּ
recited in the Temple, the people do not respond amen 
after each verse. Rather, all of the verses are recited as a 
single blessing, and all of the people respond afterward: 
Blessed be the Lord, God, the God of Israel from eternity 
to eternity (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat 
Kohanim 14:9).
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